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Preface 


Lirtie did I think when I chose the title to 
this book, and made the vision of One Whose 
““Eyes were as a Flame of Fire” its main 
theme, that the title would have the tragic 
appropriateness which it has to-day. 

We often speak of the destruction of Jeru- 
salem as a “Coming of the Son of Mav,” 
and it has often been pointed out that He 
‘““comes”’ again and again in great crises of 
the History of the World; but never was 
there a prospect of a more terrific “ coming”’ 
than when I write these lines of Preface. 

I have tried to point out in the last sermon 
in the book, preached in St. Paul’s Cathedral 
after the outbreak of the War, that a trial 
may be brought to us through secondary 
agencies, all of them diabolical, and yet the 
cup may come to us ultimately from our 
Faruer’s Hands. It was the pride of the 
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Jewish nation, the haughtiness of Caiaphas, 
the treachery of Judas, the cowardice of Pilate, 
which brought the cup to our Lorp, and yet 
He could say, “The cup which My Farner 
hath given Me, shall I not drink it ?” 

So to-day, as it seems to us, revenge, ambi- 
tion, disregard of treaties, form a strange path 
along which the Son of Maw should come ; 
and yet who can doubt that the whole of 
Europe is arraigned to-day before Him Whose 
“Hives are likesa \Flameroislaeemee 

May the result of this searching, scorching 
trial be that all that is evil and self-seeking 
and unbrotherly in Europe may be purged 
away, and that we may settle down as one 
family to walk together humbly with our 
Gop ! 


A. F. LONDON. 
August, 1914. 
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BPIRST OQUIETY DAY 
EARLY MORNING MEDITATION 


I 
“HIS EYES AS A FLAME OF FIRE” * 


I want first to explain to you the exact spirit 
in which these addresses are delivered to you. 
I come round as a friend and a brother to 
you, not because I think I am better than you. 
I am come to spread my own life before Gon, 
as I ask you to spread yours. Of course, any 
hour you can talk to me, between the addresses, 
but not officially. If you have anything to 
say that I must use as Bishop, then tell me; 
and I will tell you if you had better go first 
and open your heart to others, and I shall 
understand and approve if you do so. 

* ‘These addresses were given in the course of a Visitation 


of the diocese, Deanery by Deanery, the clergy being 
addressed on one day, and the Church members on another 


day in the same week. 
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Although it seems such a short day, the 
- Hoty Spirit, of course, can do anything. He 
can take all these short hours. We must keep 
them absolutely quiet; unbroken silence must 
be kept, or we may lose some message. Butitf 
we are still and wait upon Gop all these 
hours, it is extraordinary what the Hoty 
Spirit can do. We are always speaking to 
others, but this is the day when Gop is going to 
speak to us. “ Be still, and know that I am 
Gop.” That is- the spirit. in-which 7 come 
as a friend and a brother—one who wishes 
with you simply to spread his life before 
Gop. 

Then I am doing it with a great sense of a 
mission call. I was asked to do this by five 
Bishops, three Archdeacons, and twenty-nine 
Rural Deans of London. I never thought of 
doing it myself. 

I come round with a sense that, however 
feebly I may speak, whatever my own in- 
firmities, there must be some reason why I 
am called to go round like this. Gop does 
not do these things in vain. He has always 
some purpose to fulfil, and the call of a great 
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diocese must_be a call from Gop. And, then, 
do let us get behind everything human; let us 
get quite behind any mere criticisms of what is 
said. What will be said will be very much open 
to criticism, because it will be so very simple. 
But what we have to do is to picture our Lorp 
as present with us, and speaking to us all 
through the day. ‘I will hearken what the 
Lorp Gop will say concerning me,” will be 
our resolve, and our Lorp seems to answer, 
** Be still, and know that I am Gop.”’ 

I begin, then, by picturing our Lorp to my- 
self as He was last seen and last revealed to 
the old man who waited long after the others 
in the Island of Patmos. Meditate in the 
quiet times between the addresses upon that 
wonderful picture, in the beginning of the 
Revelation of St. John, of our Lorp’s appear- 
gneeaae St. jonn seemed to see Him. Re- 
member always it is largely symbolic. We 
Westerns, who are so prosaic, must remember 
that when we try to put all the points 
of the description into a picture, and try to 
make a literal picture, we are.apt to make 
it grotesque. But, although we must not 
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endeavour to make a literal picture, we must 
remember that all the points in the symbolism 
have meaning. Remembering that, I picture. 
Him to myself, as St. John saw Him, with the 
royal garment down to His feet, and the golden 
girdle round His breast; His head and His 
hair white like wool, as white as snow; and 
His eyes as a flame of fire; His feet like unto 
fine brass, as if they glowed in a furnace; and 
His voice as the sound of many waters. And 
in His right hand seven stars, and out of 
His mouth went a sharp two-edged sword, 
and His face as the sun shineth in His 
strength. And I fix my mind now on two 
things only. ‘‘ White is His head.” Why is 
His head white like wool, as white as snow ? 
Because, I think of it to-day, He was from 
everlasting. .‘° Before Abraham was; Diam 
“T am Alpha and>Omega?; He has “the 
signs of deathless age because He has no be- 
ginning and no end; He has to do with the 
Eternal: ‘“‘ He that hath seen Me hath seen 
the Faruer.” Therefore His head and His 
hair were white like wool, as white as snow. 
“Without Him was nothing made that was 
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made.” From Him, from His word, His 
power, spring Angels and Archangels, and 
all the Company of Heaven. But has He 
grown old with time? 

(1) Is He dimmed or diminished in His 
strength ? Then I look at His eyes, and His 
- eyes are asa flame of fire. Those eyes look me 
through and through. They go beyond what the 
world thinks of me. They go beyond what my 
friends think of me—always much too favour- 
ably; they go beyond what I think of myself. 
**T know nothing against myself,’ St. Paul 
save, . yet am I not hereby justified, but.He 
that judgeth me is the Lorn.” I stand this 
morning in front of those eyes. ‘They read me 
through and through, 

“Those awful eyes, they pierce into my soul— 


Their light of doom illumines all the world. 
Oh! save me, save me, save me from those eyes |” 


cries poor Mary of Magdala in the play that 
bears her name. Those same eyes look through 
me to-day. They see the real man, the man not 
known fully to my parishioners—nay, not even 
to my friends ‘‘ the hidden man of the heart.” 
I stand before the Son of Man. There- 
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fore, I must not shrink, but let the Hoty 
Spirit show me what I really am. It is no 
use my coming here at all if I do not realise 
that what Jesus thinks of me is the one 
thing in the world that matters. What does 
Jesus think of me? That is what I have to 
find out. . 

(2) But [should have a miserable day if that 
was all. I look again at those eyes which are 
like a flame of fire, and I see them flame with 
something else than piercing insight: they 
flame with love. 

‘Once staggering blindly on the brink of hell, 
Above the everlasting fire flood’s awful roar, 
Gop threw Hts heart before my feet, 

And, stumbling o’er that obstacle divine, 
I into heaven fell.” 


So I read in a quaint old writer. ‘Gop 
threw His heart before my feet.” I see that. 
I see what that means now. The eyes into 
which I look are as a flame of fire. Jzsus 
still loves me: that is the glorious thing which 
I learn as I look at those eyes, blazing like 
a flame of fire. ‘‘ Jesus loved me, and gave 
Himself for me,”’ St. Paul said; “ He loved 
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me, and gave Himself for me,” I too must say. 
I have talked to many about Curist’s love 
for them. Have I really believed in Curist’s 
love for me? Does it really come home to me 
as a most delightful, glorious thing this 
morning, to believe that Jesus loves me? If 
not, let me kneel till I believe it. Let me 
wait on my knees till the love that moves 
the whole world comes home to me. Jesus 
loves me. 

(3) But, more than that, He hopes in me. 
He has a great belief in me still. I may have 
become very slack of late years; I may have 
got tired in the delivery of my message; I may 
have lost my first love; but He still believes 
that I can be a chosen vessel to Him, that I 
can be a devout priest or Bishop. He still 
believes in me; Jesus-hopes in me. “ Satan 
hath desired to have you that He may sift 
you as wheat, but I am praying that thy 
Faith fail-not,’ “*Thow art a chosen vessel 
unto Me.” 

What an inspiration to me to think that, 
though possibly I may have begun to think 
that my message is not what it was, Jesus still 
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believes that I can be of great use to Him, 
that He can trust me still, so that, even if I 
have betrayed the trust, He gives me back my 
sword if I am penitent. 

(4) Those eyes, then, blaze with hope, but 
they blaze with something more than hope— 
they blaze with vztality. 

Have I realised up to now what a fountain’ 
of living water I come to when I come to 
Jesus Curisr? I have come to my Com- 
munions, I have brought my thimble of 
faith, I have gone back with a thimbleful of 
Grace, because I brought no larger vessel. 
That is all I brought vessels large enough 
to hold. But if I come with large vessels, and 
an expectation that He will fill them He is 
perfectly able to fill them up to the brim— 

“His are the thousand sparkling rills, 
Which from a thousand fountains burst, 
And fill with music all the hills.” 

Then He can fill me with living water. 
He can fill me with life, so that I can never 
be dead. I cannot- have a dead parish, if 
Jesus fills me up to the brim. ‘“ He that hath 
the Son hath the life, and he that hath not 
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the Son hath not the life.” This I may ask 
from the Son of Gop to-day. 

(5) And then, once again, those eyes of fire 
blaze with undying zeal. I may have got 
tired of my people; I may be giving up visiting, 
or visiting with far less regularity than I used 
to; | may mount the pulpit steps with far less 
zeal. But I see undying zeal for souls in the 
eyes of Jesus Curist: He cares as much as 
ever that there are thousands in my district 
who never come to church. He cares as much 
as ever for the bitter differences between 
rich and poor, and that boys and girls are lost 
night after night for want of a helping hand. 
And His eyes seem to say: “* He that is ‘not 
with Me is against Me, and he that gathereth 
not with Me scattereth.” 

And so I come, I come once again to Him 
in the Communion, to ask for my old zeal, 
to ask for my old love, to be loving, more 
loving, ten times more than I have ever been; 
to be filled with life, and zeal, and hope, 
and love, and insight, that I may go back to 
my parish and my diocese a stronger man than 
when I came here, and for answer IJ hear this: 
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** T counsel thee to buy of Me gold tried in 
the fire that thou mayest be rich, and white 
raiment that thou mayest be clothed, and 
to anoint thine eyes with eyesalve that thou 
mayest see.”” ‘‘ Let him that is athirst come, 
and whosoever will, let him take of the water 
of life freely.” Encouraged by these promises 
we come to buy of these things. We come 
to put our lips to the fountain of living water. 
We come to buy of Him, in answer to our 
earnest prayers, gold tried in the fire that we 
may go back rich, white raiment that we may 
go back clothed, and to be anointed with the 
eyesalve of the Hoty Spirir that we may see. 
And if we ask earnestly we shall not ask in vain, 
but we shall go back to be faithful priests once 
more. 


(i) * Leavinc our First Love ” 


*“ Nevertheless I have somewhat against thee, because 
thou hast left thy first love.”’—Rev, ii. 4. 


My brethren, we have put ourselves in the 
presence and the power of the Hoty Spirit, 
and pictured our Lorp with us. Now we are 
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to listen to what He says, trusting that the 
Hoty Spirit will “ take of Curisr and show 
Him to us,” which is His great province and 
function. We are to listen to three things 
that CurisT is going to say to us. The first is 
in the second chapter ot the Revelation of 
St. John (verses 1-4): 

“These things saith He that holdeth the seven stars in 
His right hand, who walketh in the midst of the seven golden 
candlesticks; I know thy works, and thy labour, and thy 
patience, and how thou canst not bear them which are evil: 
and thou hast tried them which say they are apostles, and 
are not, and hast found them liars: and hast borne, and hast 
patience, and for My name’s sake hast laboured, and hast 


not fainted. Nevertheless I have somewhat against thee, 
because thou hast left thy first love.” 


“Nevertheless I have somewhat against 
thee, because thou hast left thy first love.” 
I can picture—cannot you ?—our Lorp 
speaking in something of this way to some of 
us. ‘*I know thy work ”—I know how long 
you have been working in the diocese, in 
the parish where you are. I have watched 
your work. “ Nevertheless I have somewhat 
against thee, because thou hast left thy first 
love.”” Is it true of any of us to say that we 
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have left our first love? Let us take five 
things. We have seen Curist’s eyes—those 
eyes like a flame of fire. That fire ought to 
be in us. Is it? Is there in us His insight, 
His hope, His deathless vitality? Or are we 
less keen in our work than we used to be? 
We used to prepare our sermons so carefully; 
when we began we had a regular time for set- 
mon preparation. Have we now? We used 
to have all our visits carefully mapped out— 
we never left anyone out. Are we as zealous 
in this as we used to be? Is there as much 
fire in our work as there was? Or are we, 
little by little, coming to think that teally it 
does not matter, that things will do as they 
are, that things will last our time? Do we 
think that in the few words we say to our 
people, whom we know so well, we need not 
be so very particular about the preparation ? 
And as to the visiting—well, we can leave 
that largely, if not entirely, to someone else. 
Do we still feel love for our people? Do 
we love all of them as we used to? I think 
it was the Bishop of Stepney who, in some 
beautiful addresses to candidates for ordina- 
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tion, dwelt upon the terrible loss that came 
to a parish when the head of it ceased to 
love his people, when he got tired of them, 
-and bored with them, writing some down 
as hopeless, and some down in his mind as 
“cases,” and no longer loving them. Oh, 
but it is hard to love everyone, to love the 
disagreeable, and those who seem to give no 
response to us. But if we are to love our 
enemies, surely we are to love everyone of 
our own people, whether they respond or not, 
or even if they dislike us. I believe that it is 
knowing them that makes all the difference; 
it is putting yourself in the position of the 
apparently uninteresting young clerk—looking 
just like any other young clerk—knowing him 
for himself, drawing out his ideas. It is won- 
derful, if you pray over him, how that makes 
you love him. No one person is ever quite 
like another. Every one is a thought of Gop, 
created by the Farner, redeemed by the Son, 
watched over by the Spirit. Why, when we 
think of that, we cannot really help taking 
trouble. We must end by loving them. 
“TI don’t think I could Jove all those people 
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naturally,’ one parish priest said. Now he 
loves them supernaturally. We must have the 
supernatural love of the Hory Spiair if we 
are to go on loving our people, and if we are - 
to have the zeal to say: ‘“‘ Of those that Thou 
hast given me, I have lost none”; so that the 
love can still be what we saw in our Lorp’s 
eyes this morning—eyes aflame with love for 
us. And as we go about our parish, our 
diocese, our eyes must be afiame with hope in 
our people. I know that nothing in my own 
life helped me on so much as men like Bishop 
Wilkinson, Canon Body, and Bishop King, all 
hoping in me, believing in me—believing that 
I might be of some use to the Church some day. 
I have Bishop Wilkinson’s own Bible at home, 
and it 1s an inspiration to use it, because I 
learned so much from his great kindness to- 
wards me when he was on earth, and I ought 
to have learned more. And what I felt about 
these men and their hope and belief in me, 
spurring me on, any young man or young 
woman in your parish feels with regard to 
you. “ [he Vicar trusts mel’) And show 
more than hope—show belief in them. If 
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we will not show trust in our people, we 
have lost one of the strongest ways of making 
them good, and of making them respond to our 
belief in them. I often think of that touch- 
ing story, “Little Lord Fauntleroy.” The 
old grandfather was a selfish man, but the 
little boy believed in him. He thought he 
was a dear, affectionate old fellow, and used 
to say: “How people must love you, grand- 
father! You are so kind to everyone, so 
loving, so generous.” And the old man 
could not bear it, and he became what the 
little boy thought he was. Now, are we 
showing this faith in people? are we keep- 
ing it before us that the boy we help may 
perhaps become the evangelist of Central 
Africa—someone whose name will perhaps be 
remembered long after we are gone and 
forgotten ? Hope great things about people, 
make them expect great things of them- 
selves. 1 believe that is-one of the great 
secrets of a successful ministry. 

And then Life. We saw the Lorp’s eyes 
blazing with vitality. ‘‘Is my parish dead ? 
Is it becoming dead? Is my district dead ? 
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If so, whose fault is it ?” I must ask. ‘‘ Or 1s 
my parish more full of life than it was ?” We 
must face a question like that to-day. “Is 
there life among my own people, and, if there 
is not, is it because the life is dying out of 
me? Perhaps my body is getting more tired 
than it was.” But I have seen old men—have 
not you ?—-as full of life on the last day of 
their life, as full of life and keenness, as they 
were when they were young. Is the life 
dying down in you, and, therefore, is the life 
of the parish dying? Is your zeal less than 
it was? We saw our Lorn’s eyes aflame with 
zeal, and then—yes, and then we heard: “ He 
that is not with Me is against Me. He that 
gathereth mot, scattereth’ Wi “think wie 
young man who had only been five years in 
Orders. Conscientious lad as he was, he 
came to me and said: “‘ I am a little anxious; 
I do not feel quite the same glow as I did at 
the start, when the boys and girls that I pre- 
pared for Confirmation come up to the Holy 
Table on Sunday. It was such a joy to me. 
I do not feel it now quite the joy that it was.” 

Now, if it is true that in any of these five 
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ways Curist would say to us that He had 
somewhat against us, that we had lost our first 
love, we are bound to go further and to ask, 
“Why is it ?”” Now, let us begin very low down 
for the answer; let us give a very prosaic reason. 
(1) It may be simply that we want a holiday, 
that we are feeling like this because we are over- 
done, and we are foolish enough not to have 
even our half-day in the course of the week. 
Therefore this deadness and dryness may be due 
simply to physical causes. Do not let us for- 
get that we have bodies. In our pursuit of the 
spiritual do not let us forget the body. Gop 
gave you a body. I am thankful to find that 
all over the diocese it is becoming increasingly 
the rule for the Vicar and his curate to have, 
at any rate, a day off every week. And if 
you have been so overdone, and have had no 
time for, and perhaps could not afford, a 
holiday—well, then, tell us, your brothers and 
fathers in Gop, and, somehow or other, we 
will see that you get one. I mean, do not 
make yourself miserable this morning, brother, 
as you follow what I am saying, and say to 
yourself: “ That is my own case; I am just like 
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that.” Do not try to find some other cause 
when it may be that you are simply overdone 
by your work and want a holiday or a change. 

(2) But, again, it may be due to what Bishop 
Paget calls in his book on the “ Spirit of Dis- 
cipline” by the old name of “ Accidie,”’ and 
says that it is a temptation of the devil. This 
dispirited feeling may simply be a temptation 
you have to resist. It is perhaps spoiling your 
work. Well, the devil is always trying to spoil 
the work of Gop’s priest, and is, perhaps, trying 
to do so in your case, by bringing this depres- 
sion upon you. If this is the cause, I feel 
sure the Hoty Sprrit will tell you that it 
is a thing you must resist. You must say: 
“¢T must go back to my parish, and I must pray 
Gop to be enabled to go back to my work 
with the same keenness I once had.” If this 
feeling of dispiritedness is creeping over you, 
throw it off by Gon’s help. 

(3) Then, again, this sense of desolation may 
be, of course, simply a trial. Prayer is not to 
you what it used to be. You do not have 
any more the sense of the closeness of Gop. 
The story of the love of Curist seems to be 
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“a tale of little meaning, though the words 
are strong.”” You remember when it was all 
so different. Well, this is just a trial through 
which Gonp’s servants sometimes have to go. 
“My Gop, My Gop, why hast Thou forsaken 
Me?” Mrs. Browning says of this great cry: 
‘Tt went up from the holiest lips 
Amid His lost creation, 


That of the lost no son should say 
These words of desolation.” 


You are not forsaken. Go on, working on, 
through the darkness, and the darkness will in 
time pass away, and the light will come. It 
is only a trial. Trees grow more quickly, we 
are told, in the dark November days than even 
in the spring-time; the roots go down deeper, 
and grow quicker. 

If you hold on through the dark November 
days, you will be all the stronger if you perse- 
vere with patience and prayer. In a beautiful 
book on prayer, I remember, “ patience in 
ptayer”’ was described. A man comes out 
stronger in his spiritual life because he has 
passed through the darkness. 

(4) Or, again—I am trying to suggest every 
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possible reason, so that you may ask the Hoty 
Spirit whether this is the reason—is it that 
your work—Curist’s work—has got between 
you and Curist? In rushing one thing after 
another, in trying to get so many more things 
done this week than last week, in going to 
committee after committee, to service after 
service all the day long, you leave no time for 
meditation and recollection; you are never 
quiet. ‘ Be still, and know that I am Gop.” 
You are never still. We must face the fact 
that sometimes Gop’s own work is allowed 
to get between us and Gop. Remember, it is 
not a question of getting so many visits done; 
it is a question of going in a certain atmosphere 
to houses and taking something with us. Are 
you becoming mechanical in your work— 
simply doing it, doing it, doing it, with no 
atmosphere, no spirituality ? Rearrange your 
whole time. I believe that these short Quiet 
Days may be of much use in showing us where 
we are wrong. Rearrange your work. Go back 
to the old quiet times. You used to keep 
your careful, quiet time in the early morning. 
Nothing takes the place of that. We can 
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never get that again if we lose it. Kneel 
down before that visit, before the interview, 
that seems likely to be so difficult; kneel down 
and pray for the people whom you are going to 
see. I believe that is just what some of us 
want—that is to say, to be brought out of the 
mechanism of work, and to get back to the 
spirit of it. Ask yourself, is this the reason that 
you have lost your first love? 

(5) Again, sometimes it is the very success 
of the work that hides Curist’s face—the 
apparent success of it. JI sometimes hear 
a man speaking on the platform of his work; 
sometimes he is speaking of it in order to 
get money for the Fund which supports 
it. And he tells how, when he came to the 
church, there were only, say, twenty com- 
municants, but that now there are five hun- 
dred, and the church is crowded. “I, and I, 
and J, did it all.” Sometimes one wonders 
whether a little egotism has not slipped into 
it, even into the loving heart of a good man, 
and if there is not a figure growing between 
him and Curist, and that figure is himself. 
alecid iteow* lewascused todoit/? Ofcourse 
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he uses properly pious language when he 
speaks about it. ‘‘ Gop used me here or there, 
wonderfully blessing my work.” But he did 
it himself. This is growing in his mind. He 
is very sensitive if he is not praised enough 
about it, or if someone attributes the cause of 
the success to someone else. Thus the man’s 
work comes between him and Curist. ‘There- 
fore we must all pray against this. Not one 
of us but must feel that it is a danger that 
may come upon us. 

The wonderful way Gop has seemed to use 
a man in some long ministry may get between 
him and Curist, Whom he really, at the bottom 
of his heart, longs to serve. 

(6) And then, again, I must not be afraid of 
saying this; it may be something much more 
awful than these things. It may be that 
something has crept into a man’s life--some 
unholy intimacy, some unhallowed friendship. 
He has got too fond of someone in the parish— 
some girl, it may be, or some woman. The 
devil is very clever, and what might appar- 
ently have begun by being a healthy friend- 
ship may not have been always so. The 
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man has something on his conscience, and this 
gets between him and Curist in his prayers. 
Bishop King used to say: “ It is not enough to 
ask in our prayers, ‘Is there anything I am 
doing that I know to be wrong ?’ but also, ¢ Is 
there anything I am doing that I am not 
quite sure is right?’ and that question goes 
a good deal deeper.” 

Now, let us be very honest and straight 
with ourselves. ‘These Quiet Days are nothing 
if they are not charged with reality, if we are 
not absolutely frank. We get so few chances 
of meeting together in this way. Do, there- 
fore, let us think quietly during the next half- 
hour in the silence of the church, if we have 
lost our first love at all, and whether it is true 
that in this, or this, or this, we are not as we 
were; whether it is true in these cases I have 
mentioned or in others. ‘‘ Search me, and seek 
the ground of my heart, prove me and examine 
my thoughts.”’ We must not always be indulg- 
ing in introspection, examining ourselves with 
scrupulous care; but on a day like this it is no 
good unless we do it. We must first deal with 
ourselves before we can deal with others. We 
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must find out what is wrong before we can 
know what can be done for others. Let us 
take on our knees the Commandments as in- 
terpreted in the New Testament, and say to 
ourselves: “‘ Is it this ??? Then, when we have 
found it out, let us face it. I am not going 
to touch any point of controversy in these 
Quiet Days. You have long ago made up 
your minds in what sense you interpret the 
Exhortation to Confession in the Holy Com- 
munion. But if we cannot conscientiously 
confess to God in the presence of another 
let us seek, at any rate—to use an old 
Evangelical phrase which was repeated to me 
by one of the clergy of another deanery—to 
** put everything under the Blood ”’—that is to 
say, 1f you do not receive absolution by your- 
self from some other priest, that is from 
Curist speaking through his lips, at any rate, 
definitely, clearly confess what is wrong in the 
silence of the church and “ put it under the 
blood.” ‘Then you can go back to your work, 
having found out what is wrong, and having 
a sense of absolution, may make a fresh start. 

It means so much to the ministry all these 
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coming months and years to have a thing defi- 
nitely confessed, definitely abandoned. All 
our services are meant to be said by people 
who are forgiven, and who have the joy of 
peace in believing. 

We cannot say in our Evensong “ My soul 
doth magnify the Lorn,” unless we are for- 
given. We ought to be abiding always in the 
forgiveness of sins, our feet upon the rock, our 
goings ordered, that we may pull our dear 
people too on to the rock. Do let us ask to 
recelve the joy and peace in believing that 
cannot be ours unless we are forgiven. 

And then, lastly, remember that it is not a 
question of regaining our first love only, but 
of having ten times as much love as we had 
before. We are not going back’ to what we 
once were. We saw to-day our Lorp so full 
of gifts with which He could fill us—Insight, 
Love, Hope, Life, Zeal.. He can fill us with 
these to the brim, so that, whether our 
ministry may be for ten or twenty years to 
come, our future work may be perhaps twenty 
times as full of vigour and hope as it has ever 
been. Pray that it shall be so. We want in 
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this great diocese all our priests and Bishops 
filled to the brim with all these things if we 
are to do the work that lies before us. Let us 
pray that we may be so filled. ‘Then it may be 
that our people, as they watch us after a Quiet 
Day like this, having known us a long time, 
will notice the difference in us, and will say: 
‘“‘ Thou hast kept the good wine until now.” 


Gi) “Gotp Triep In THE Fire” 


We turn to our Lorp’s words again as re- 
vealed to us in the Book of Revelation, and the 
next thing we fix our minds on is this. We 
have listened to what He says. He has warned 
us that we have left our first love. And what 
is His counsel now ? 

*“*T counsel thee to buy of Me gold tried in the fire, that 
thou mayest be rich ; and white raiment, that thou mayest 
be clothed, and that the shame of thy nakedness do not 
appear; and anoint thine eyes with eyesalve, that thou mayest 


see. As many as I love, I rebuke and chasten: be zealous, 
therefore, and repent.”—Rev. iii. 18. 


I. “Gold tried in the fire, that thou mayest 
berich; and white raiment. that thou mayest be 
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clothed; and anoint thine eyes with eyesalve.” 
Let us think of these three things one by one. 
Is it not a wonderful thing that in one short 
day we may be able to buy these wonderful 
things, to go back changed men, to 
come here empty, and poor, and blind, and 
naked, and to go back with gold tried in 
the fire, that we may be rich, and with white 
raiment, that we may be clothed, and 
with our eyes anointed with eyesalve that we 
may see? Now, what can our Lorp mean by 
these three things? We will think over 
tiem one by one. —‘ Gold tried.in the fire’: 
that can surely only mean one thing, and that 
is—His own Faith, Hope, and Love which is 
purified and tried in the fire, in the furnace 
of affliction, and which has come out of the 
furnace, tried and pure gold. We must give 
up any idea that we are going to be great 
preachers, great organisers, or great anything. 
We must go back to St. Paul’s belief, and that 
is, “‘ Curisr in me the hope of glory.” When 
He comes, He comes into us. We never hear 
in the Gospel about Curisr founding a school 
of philosophy, as if He were merely a great 
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Teacher. We hear Him spoken and written of 
sometimes as if He were one among many 
teachers who had lived, and perhaps the best 
of them. But St. Paul’s idea of CurisT is 
different from that—‘*‘ Curist in me the hope 
of glory.” I may go about my parish or 
diocese with Curist’s hope, Curist’s faith, 
Curist’s zeal, Curist’s life. That is a very 
different thing. I cannot be broken down for 
I have Curist’s hope, faith, and strength I 
cannot cease to love my people, for I have 
Curist’s love. ‘‘ Curisr in me the hope of 
glory.” “Gold tried in the fire” that I may 
be rich. I remember what one of you dear 
priests said to me when I first began my work 
as Bishop. We were discussing Bishops’ in- 
comes or Bishops’ palaces, and he said: “1 
want my Bishop to come to me straight from 
Jesus Curist.” I forget how that saying 
came into the argument, but it has always 
stood by me ever since. “I want my Bishop 
to come to me straight from Jesus Curist.” 
Well, that is what the people want of their 
priests. They want you to come straight 
from Jesus Curist; and, therefore, do buy of 
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Him to-day. Buy of Him! We should not 
dare to use such words if they were not in 
Holy Scripture. ‘‘ Buy of Him gold in the 
fire, that ye may be rich ”—of Him, the only 
person who can sell it. Faith, insight, love, 
vitality, zeal—that we may go back to our 
parishes rich. And when we ask practically 
how we are to buy it, I think we must name 
four things—Meditation, Prayer, Study, Com- 
munion. 

(1) And, first, Meditation. I have lately seen 
a little book of devotion edited by a Wesleyan, 
Sir Henry Lunn.* I will read a little of one 
part of it. In this study on Meditation Mr. 
Longridge says: 

“1 believe that the great obstacle which frightens and 
discourages so many people about meditation is a miscon- 
ception of what it really is. In so many books the method 
of meditation is set forth in such an elaborate manner that 
most people are naturally alarmed. We are told we must 
exercise the imagination, the affection, the will, the reason, 
the intellect; that there must be preludes, and points, and 


resolutions until the whole matter presents itself in the light 
of a complicated intellectual exercise. 


* <A Plain Guide to Meditation,” by the Rev. George 
Longridge of Mirfield. 
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“ Now, all this is really wholly beside the mark, for medi- 
tation is not an intellectual effort at all. When we meditate, 
we are not called upon to try and evolve deep and profound 
thoughts; nor are we meant to preach a sermon to ourselves; 
still less are we intended in meditation to make a critical 
study of Holy Scriptures. To consider some doctrine of 
the Faith, or to prepare a sermon or Bible lesson, or to study 
the Bible critically, are all very useful things in their way; 
but they are not meditation. Meditation is prayer, and 
prayer is conversation with God. The object of meditation 
is to teach the soul to converse lovingly with Gop. Now, 
speech is within the power of us all—conversation is possible 
for everyone—though, of course, the facilities of speech and 
the nature of conversation will vary very much with different 
people and with the same person at different times. It is 
quite possible to hold very real intercourse with a friend 
almost without speaking at all. Sometimes we may have 
much to say; at other times we simply listen while our 
friend talks; so it is with the converse of the soul with Gop. 
It will vary very much—sometimes thankfulness and praise 
will be the dominant note; at others the utterance of our 
heart will be almost wholly penitential; at others it will be 
the expression of some great desire for some grace or spiritual 
gift; at others simply adoration and love; or all these may 
be combined in our meditation in varying degrees, Again 
and very often, we may seem to have nothing to say—we 
just remain quiet in the presence of Gop, or can perhaps 
only utter one or two words, repeating them over and over 
again. If this is so, do not be distressed. Converse with 
Gop—‘ unto Whom all hearts are open, all desires known’ 
—does not need articulate expression, still less fine phrases 
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or consciousness of deep and warm emotions. It only needs 
a real will to love and please Him. A perfect meditation 
can be made without the utterance of a word—as in the case 
of an unlettered peasant, who was seen constantly before 
the altar wrapped in devotion, but whose lips never 
seemed to move. ‘What do you do or say, my friend ?? 
asked one who saw him thus employed. ‘ What do you 
say to Gop during these long times that you spend in 
church ?? ‘TI say nothing,’ the man replied; ‘I simply 


kneel before our Lorp, and J look at Him and He looks 


ateme 2° 


eT look “at iim, and He: looks’ at “me !”” 
Now, I think it is quite likely that some of us 
have given up meditation simply because it 
seemed so complicated. Here is a Mirfield 
Father’s plain guide to meditation. ‘That is 
what he says about it. And so I do pray, 
brothers, that we may get back to that quiet 
time for which I plead; every day some kind 
of meditation. We may take ‘The Daily 
Round’ with its daily Message to begin our 
meditation. It hardly matters how you 
begin, so long as there is this quiet time. 
“He looks at me, and I look at Him.” 
Through meditation, gold tried in the fire 
slips into your hands as it does in no other 
way. And when you preach your sermon on 
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Sunday there will be no gold if there has been 
no meditation. 

(2) Then, of course, Prayer. We have to ask 
for the gold. Prayer—earnest, regular, un- 
selfish prayer in the spirit. All these char- 
acteristics must mark prayer if we are to get 
gold tried in the fire. ‘‘ The kingdom of 
Heaven suftereth violence, and the violent 
take it by force,” but this does not mean 
excited utterance, but earnest, intense pleading. 

We have the great promise: “‘ How much more 
shall your FarHer in Heaven give the Hoty 
SPIRIT “to then (that) ask! f1imi.? Perens 
moreover, must be unselfish: our love for the 
people must make us hold up our hands for 
them. We all have many letters asking for 
our prayers, and in the whole diocese what 
numbers of intercessions are being made! 
And we must look upon this wo1k of inter- 
cession as a delightful exercise—the most 
delightful work that we are doing. We must 
think of London as a whole, and of the 
promise, “I will not destroy the city for 
ten’s sake.”” We know the revealed power of 
intercession, Moses holding up his hands above 


34 


“< Gold Tried in the Fire’’ 


the battle availing more than Joshua’s fighting; 
Aaron running in between the dead and the 
living, and making an atonement for the sins 
of the people; ‘‘ The Lorp’s Remembrancers 
giving the Lorn no rest till He make Jerusalem 
a praise in the earth.” 

And, then, think of all the promises of the 
New Testament—we are “kings and priests 
to Gop.” I think I learned most about 
prayer and intercession from a book by a 
Presbyterian, Andrew Murray, “ With Curist 
in the School of Prayer.” 

We are Gon’s viceroys upon earth. We are 
His priests running in between the living and 
the dead ; we are “kings and priests to Gop.” 

(herelore, it we have got feeblenin our 
prayers or poor in our intercession, let us go 
back, and have from to-day gold tried in the 
fire. Let us pray in the Spirit. When we 
feel cold and dead, are we to give up? Not 
at all: we are to pray. 

“Come, Hoty Guost, our souls inspire, 
And lighten with celestial fire.” 

And the Hory Sprrir will pray in us with 

groanings that cannot be uttered, with speech 
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too deep for human language. It is the Spirit 
that praysin us. If He prays in us, our prayers 
will be sure to be Gop-like prayers, for they 
are prayers in the Spirit. 

And so, as with meditation, so with love, 
and prayer, and intercession. Let us renew 
it to-day if we are to have gold tried in the 
fire that we may be rich. 

(3) And then Study. We have all promised 
to study. Yet how difficult it is in London 
life! Weallknowit. But how essential it is! 
How can we go on preaching to the end of 
our days freshly and powerfully if we do not 
study ? “‘I will give my boys to drink,” said 
Dr. Arnold, “ out of running water, not out 
of a stagnant pool.” 

Unless we have growing minds, unless our 
minds are keenly alive to the necessity of 
studying the subjects on which we preach, we 
cannot go on preaching with freshness and 
vigour year after year. 

What about your studies? Perhaps you 
say: “It is because I am studying, because 
I am in my study so much, that my faith is 
beginning to grow weak.” Then you have 
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studied in a one-sided way. I mention this 
as possible because some people’s, even some 
priests’, faith is becoming dim by overstudy 
of one-sided books of the new or modern 
criticism. 

The Sirdar told me on the Field of Om- 
durman that one of the most touching things 
he ever saw was when the Dervishes were being 
mowed down. Many thousands died around 
their flag, and yet the flag was still held up till 
the hand of the last Dervish holding it was seen 
to slip down the pole of the flag, which at length 
dropped. The hands of some, I fear, to-day are 
slipping down the flag-pole of the Catholic 
Faith. Have you been reading a certain class 
of book in criticism of the New Testament, 
which talk of Jesus as if He was a human 
fallible teacher. It is not wrong to read any 
book—a priest must be prepared to read any- 
thing to help his people—but if you read 
exclusively books that are leaving an impression 
on your minds that certain words Curist 
said were probably not said by Him, and if 
they were, were possibly mistaken, you are 
running a grave risk of undermining your faith 
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and your people’s faith. You are bound to 
ask on a day like this why your study is so 
one-sided. If you are worried on this matter, 
read a simple little book which I had in my hand 
yesterday, by the Bishop of Ely. It is published 
by Macmillans, and is on “The New Testa- 
ment in the Light of Modern Criticism.” It 
is a short, easy book that anyone could read in 
hali, an hour; butt is ‘the work of avman 
who opens his mind to all new light, and 
yet has his hand very firmly on the flag-pole 
of the Catholic Faith. But whether it is one- 
sided study or not that may be weakening your 
faith, be sure you do not give up reading. Go 
back to the study, and if the Faith does not 
have the same interest day by day that it used 
to have, you are not studying and reading aright. 
“ Blessed are the eyes that see the things that 
you see, for many prophets and righteous men 
have desired to see the things ye see, and have 
not seen them, and to hear those things which 
you hear, and have not heard them.” 

The man who preaches with the right kind 
of ring in his voice is the man who for some 
hours during the week has been studying. and 
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to whom a wonderful revelation has been made. 
He is the man who will reach men and 
women. It will never do for the laity to 
be better read than the clergy. And some 
of the laity now are reading theology very 
extensively. 

(4) Then Communion. I will not dweil on 
that at length, but I could not leave out in 
speaking of how to obtain gold tried in the fire 
the method of coming in the simplest way to 
our Lorp, asking Him to give us His own 
faith, and hope, and life, and zeal again and 
again as we are emptied of it. Back again to 
Curist. It is that simple religion which means 
having gold tried in the fire to give to others. 

II. Then | can only speak for a few moments 
on the white raiment with which we must 
be clothed. Of course, what was said in 
the previous address about preparation, re- 
pentance, going into the past, examining our- 
selves by the Ten Commandments—all that 
led up to this, that we may go home clothed 
in white raiment. ‘‘ Blessed are they that 
wash their robes ... that they may have a 
right to the tree of life,’ which is the trans- 
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lation in the Revised Veision. ‘‘ Who are these 
that are arrayed in white robes? ... They 
washed them white in the blood of the Lamb.” 

We want the same simple Gospel of free 
salvation for ourselves which we preach to 
our people. Therefore, if any of you have 
been looking back in earnest to-day upon the 
past, push on with it till you have got to 
the bottom of what is wrong, and receive 
from Curist Himself white raiment that you 
may be clothed. 

But it goes beyond that. After all, it is 
not sufficient to receive pardon. The white 
raiment must become part of our character. 
The wedding garment in the famous parable 
must have meant Christian character, not 
only the forgiveness of sins. Therefore in our 
ministry, however humble we must be about 
ourselves, we ought to try to lead people on, 
if we are to show them the attractiveness of 
goodness by taking infinite trouble about our 
own character and self-discipline. We must 
guard against getting too secular, against merely 
aiming at popularity. People may say that they 
do not like one to be too good. But the 
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saintly man is the most human. I suppose 
that few men were really holier than Bishop 
King. But he was so beautifully human; every- 
one could bring troubles to him because he 
was such a saint. 

“White raiment that ye may be clothed.” 
This means, then, something more than for- 
giveness of sin. We must pray that we may 
go back to set our people an example of 
purity and holiness and of love. We must 
seek to make goodness so attractive that they 
may want to be good. 

III. But further, “I counsel thee to anoint 
thine eyes with eyesalve that thou mayest see.” 
What can the eyesalve mean? It can only 
mean the Hoty Spirit, because what the Hoty 
Spirit was to do has been told us. ‘“‘ When 
the Hoty Spirit is come,” we are told, “ He 
will convict the world of sin and righteousness 
and judgment. He will take of Curisr and 
show Him to you, and give you in each hour 
what you are to say, and lead you into all 
truth, and will clothe you with power from 
on high.” This eyesalve, then, though a 
homely picture, is a very striking one. We 
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should not have dared to use it ourselves. It 
can only mean, when you translate it into 
theological language—‘‘ being anointed with 
the Hoty Guost and the power of going about 
doing good.” Let us, then, for the last time 
this morning, think over what living in the power 
of the Hoty Sprrir might be. We should 
be very much more clear-sighted about our- 
selves. We have tried to-day to get out of the 
danger of being bounded in our vision by the 
good opinion of our people and the kind ideas 
of our friends and our own self-esteem. Let 
us never go back. When we put the eyesalve 
on, we shall never go back, for we shall always 
look at these things in the light of the Hoty 
Spirit. We shall know what Gop is thinking 
of us. Why should not we have the eyesalve, 
and see ourselves as He sees us all the time ? 
Tt will save us so many misunderstandings. 
What we want is to take a real living interest 
in dealing with our people. We ought to see 
them as they are, not through the perverted 
atmosphere of our own prejudices, but to see 
the real persons. We want to know, What 
are we to do in this parish ? How to solve 
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this difficulty in diocese or parish. The 
question is, What is the right thing? We only 
want to do the will of Gop. To have the 
Hoty Guost inspiring us is the same thing 
as anointing the eyes with eyesalve that we may 
see. If we put out our best conscious efforts, 
it is absolutely certain that the Hoty Spirit 
will guide us. We may not see it at first. 
But we shall see it. I shall be guided to the 
right man for that parish, and I shall know 
that the Hoty Spirir guided me. Moreover, 
He will give us in each hour what we shall 
say. What shall I preach about next Sun- 
day? What shall I say to that difficult man I 
have to see to-morrow? I have talked to 
him about religion before. You will see if 
you anoint your eye with eyesalve; you will 
know. The Hoty Spirit will give you in 
each hour what you are to say. You will 
know what you are to say in the difficult 
interview ; all the difficulty will vanish by 
magic from before you. 

All these metaphors and pictures mean that 
we are to live in the Sprrir day by day. ‘ Lead 
me forth into the land of righteousness ”—it 
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we make that our prayer, we shall see the way 
for ourselves and for other people. Here we 
shall close for our half-hour silent prayer to- 
gether. Let us pray for those three things. 
Let us buy them. What a bold metaphor ! 
Buy them from the only Person who can sell 
them. Gold tried in the fire, white raiment 
that we may be clothed, and eyesalve that we 
may see. We are to buy them without money 
and without price. We are to get them to- 
day in Meditation, and Prayer, and Study, 
and Communion. 

Gop’s word is pledged that we shall have 
them, and our people in time will find out 
that we have got them. Our ministry in the 
future will be rich with them, and perhaps 
entirely different from what it was, for we 
shall be nearer Curist all our lives if we go to 
Him and buy them from Him on this Quiet 


Day. 
(ii) “ Livinc Water” 
We have to try and hear one more of our 


Lorp’s gracious messages to us—messages 
from the Throne: 
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“I, Jesus, have sent Mine angel to testify unto you these 
things in the churches. I am the root and the offspring of 
David, and the bright and morning star. And the Spirit 
and the bride say, Come. And let him that heareth say, 
Come, And let him that is athirst come. And whosoever 
will, let him take the water of life freely.” —Rev. XXil, 16, 17. 

. the Spirir and the bride say, Come. 
And let him that heareth say, Come. And 
let him that is athirst come. And whosoever 
will, let him take the water of life freely.” I 
suppose it needs a little bit of desert travel 
to appreciate in any measure what these 
promises about wells of water mean. I re- 
member particularly the well outside El Obeid, 
five hundred miles beyond Khartoum. That 
well, of course, was the centre of everything; 
it was the only well, I think, for about thirty 
or forty miles. Long strings of camels were 
ever coming in from the centre of Africa, and 
it was to this well that those in charge, of 
them all looked forward for hundreds of miles. 
Many people seemed to spend their whole 
time in fetching water from the well, and 
then going back again. It is only when- one 
realises what a well means in the desert that 
one fully grasps the glorious meaning of these 
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promises regarding wells in the New Testa- 
ment and also in the Old. I took the other 
day at the opening of a new church the oldest, 
or one of the oldest, songs in literature: 
“‘ Spring up, O well; sing ye unto it. The 
well which the princes digged, which the 
nobles of the people delved with the sceptre 
and with their staves,” 

That is one of the first songs of joy in 
literature. Think of what that promise 
means when you apply it to a dead parish ; 
you must picture the verdure coming again 
into the wilderness, and waters breaking out. 
Streams in the desert have a new significance 
when you see again the valley beneath 
Shechem and the rush of beautiful water, 
after your eye has been accustomed to bare 
hills. 

Or, again, consider, with this in your mind, 
the touching request of David: ‘Oh, that 
one would give me drink of the water of the 
well of Bethlehem that is by the gate.” Is 
not that just what some parishioner, unvisited 
yet, unreached as yet, in one of our parishes 
is really saying, if we only knew it? “ Oh, 
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that someone would bring water from the 
well at Bethlehem that is by the gate.” 
That is exactly what he really wants. And 
with the act of these splendid heroes—an act 
of bravado, if you like, but splendid all the 
same—inspiring us all down the ages, burst- 
ing, as they did, through all obstacles, and 
getting water for their thirsty leader out of 
the well of Bethlehem, surely we shall be 
stimulated to burst through all obstacles which 
are in the way of taking the water of life to 
thirsty parishioners. Or, again, what meaning 
it gives to our Lorp’s words by that well, 
which, of course, every traveller to Palestine 
has visited—one of the most sacred of spots— 
the well where He met the Samaritan woman: 
““ If ye knew the gift of Gop and who it is 
that saith to thee, Give me to drink, thou 
wouldst have asked of Him, and He would 
have given thee living water”! And “ the 
water that I shall give him shall be in him a 
well of water springing up into everlasting 
life.» What a wonderful promise that is in 
the desert in the East ! 

And then, of course, we come to this last 
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great invitation in the Bible—though the last, 
surely the most magnificent: “The Sprrir 
and the bride say, Come. And let him that 
heareth say, Come. And let him that 1s 
athirst come. And whosoever will, let him 
take the water of life freely.” What a promise 
to ring down the ages to a thirsty world! 
And there are two things in it that I want 
you, dear brothers, to carry home to your 
parishes. The first is the freedom of the 
Gospel, and the other is the reality of Grace. 
First, the freedom of the Gospel. 1 re- 
member asking Bishop Westcott once what he 
did with regard to those doubts and diffi- 
culties that were poured in upon him by so 
many people, with a request that he would 
solve them ; and his dear old face lighted up 
with the wonderful look that often lighted it 
up—I was quite a young man when I asked 
him the question—and he said: “I preach 
the Gospel as the good news of the world, 
and leave it to take care of itself.” And 
there is not the slightest doubt that the 
moment we cease to go up into the pulpit 
with the feeling of a man who is bringing 
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good news from a far country, we have ceased 
to have the ring of the Gospel about our 
preaching. You have to go into the pulpit 
every time like a man who might stand 
in the middle of the market -place of a 
besieged town and tell the people that help 
was coming; or like one who should go to a 
crowd dying of thirst and tell them that a well 
of living water was within reach. The freedom 
of the Gospel offered to all! The moment 
we get merely on our defence, the moment 
we become a mere apologist for the Gospel, 
and argue or explain as if we are afraid to say 
a word dogmatically, or with authority, we 
have quite lost the power of preaching. Of 
course, we have to explain many things in the 
course of apologetic lectures. They are very 
useful as such, but in the ordinary proclama- 
tion of the Gospel there must be a ring of 
glorious freedom and genuine conviction. If 
there is not, we have lost the original note. 
But, if the freedom of the Gospel is the 
first note in the great promise, the second 
is the reality of Grace. I remember in my 
first curacy an older priest was asked in my 
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hearing, How was it that some poor little 
girl in a slam was so pure and good with a 
drunken father and mother, and everything 
against her? I remember his saying in reply: 
“‘ Simply the Grace of Gop, nothing else—she 
is kept straight solely by the Grace of Gop.” 
That answer impressed me early in my ministry, 
and has been remembered by me ever since, as 
a testimony to the reality of the Grace of Gop. 
You must have seen it, you who are older in 
the ministry than I am, and have worked for 
years longer than I have. You must know 
countless instances of the reality of Grace 
when nothing else in the world could have 
kept that young man or woman straight, or 
brought back that man from his course of 
sin. I remember in one mission two who had 
not said a prayer for forty years. They were ° 
converted and became regular communicants, 
and the Vicar, I remember, years afterwards, 
said they remained till their death monuments 
of the Grace of Gop. We can never for- 
get St. Paul saying: “‘ By the Grace of Gop 
IT am what I am.” (Absolutely nothing else 
but the Grace of Gop.) And we remember 
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how the old saint, John Bradford, said, as he 
saw a criminal led to the gallows: “There 
goes John Bradford, but for the Grace of 
COD.7 

But, though all of us may acknowledge the 
freedom of the Gospel and the reality of 
Grace, I do think it is a good thing for us to 
be a little clearer in our minds with regard 
to this living stream of Grace. That is why 
I have written a Preface to Mr. Carey’s 
book. ““The life of Grace?’?* I think that 
all of you will find the book useful for your- 
selves and for your people, because, although 
it is written frankly from the Catholic stand- 
point, everything in it is written in such a 
loving, charitable spirit that I do not think it 
could hurt the mind or conscience of anyone 
who reads it. Now, he draws a distinction in 
his book between actual Grace and habitual 
Grace. Actual Grace he would call Grace 
that anyone who calls on Gop anywhere in 
faith and hope is suré to receive. 1 believe 
that any soul who believes in Gop at all 
will never call in vain, because its belief 
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(however vague), is that Gop is so loving. But 
he says that the Christian’s heritage is some- 
thing far beyond that. The Christian’s 
heritage is what he calls “‘ habitual Grace,” 
and if we may translate that into this beautiful 
metaphor which comes before us in CurisT’s 
promise, it would mean that there is a stream 
which waters Paradise, and makes the angels 
sing, which is meant to come down without 
any break at all—straight down, as it were, 
from the throne of Gop into us without any 
stop—flowing, flowing, flowing through us 
without any pause—and on through us to our 
people. ‘* The water that I shall give him ”— 
that is, this living water—“ shall be in him a 
well of water, springing up into everlasting 
life.” We were meant never to be without it, 
and there was to be never a check in its flow. 
We were to be in the Spirir all the time. 
Now, if we attain to that heritage, there are 
four things in which I think we must believe: 
(1) And, first, we shall not have this full 
heritage without an absolute belief in the 
Incarnation, which was Gon’s great gift, the 
safeguard for the conveyance to us of this 
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never-failing stream of living water. I feel 
sure that 1 am not speaking this afternoon 
to any who are consciously ceasing to believe 
in the Incarnation. But, still, we must see 
to it that our belief is not unconsciously de- 
generating into a belief in some semi-divine 
good teacher. What the Gospel asserts is that— 
. “‘ He sent no angel to our race, 

Of higher or of lower place— 


But wore the robe of human shame 
Himself, and to this lost world came.” 


I sometimes wonder whether those who 
really think they believe in the Incarnation do 
actually believe init. It took some of us a long 
time to believe in it in our youth, and we were 
not ordained till we did believe in it. And 
when we have believed in it, it carries so much 
with it. I mean, can one really believe in 
the Incarnation, that stupendous miracle, and 
then find it impossible to believe in the 
Virgin Birth ? Can you believe in the stu- 
pendous miracle of the Incarnation, and then 
be surprised that the Incarnate Son of Gop 
worked miracles? Can you believe in the 
Incarnation, the supreme miracle of the 
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world, and then have any difficulty in be- 


lieving in the Resurrection? It seems to me 
that those who do find difficulties in these 
three things have never fully grasped what the 
Incarnation really means. It must be some- 
thing short of the full truth that they really 
believe. Of course, all these miracles are 
practically incredible unless the Incarnation is 
fully accepted first. Have you thought what 
you really mean by saying that Curist is the 
Son of Gop? If so, it would really be a miracle 
if He could not work miracles. It would have 
been positively a difficulty to our faith if He 
had not done so—if He had just been an 
ordinary man who had no more power than 
other people. 

I must ask myself, then: Have I really and 
truly believed in the Incarnation? We can- 
not have the full, crystal stream coming right 
down without a check from Paradise unless 
we thoroughly believe in the Incarnation. 

(2) And with the Incarnation, and flowing 
from it, must come, of course. our belief in 
the Sprrir. We must not go back to what 
we said earlier about the Srrrit. There is 


54 


“« Taving Water”’ 


no time for repetition. But there was one 
thing that we did not say about the Sprrir 
this morning. When I spoke of His work, as 
an eyesalve enlightening us, I did not say 
anything about power; but remember the old 
promise, “‘ Tarry in Jerusalem until ye be 
endued with power from on high.” We hear 
this promise, of course, at our ordination; but 
what is the good of these Quiet Days unless 
we are rebaptized with the Sprrir and “ tarry 
in Jerusalem until we be clothed with power 
from on high”? And, of course, the power 
of the Spirir is this same living water. All 
these are metaphors; drinking living water 
and receiving the Hoty Guost are the same 
thing. We must believe more and more, I 
atiecertain, athe Horny spire: / The’ only 
Order or Society to which I belong in the 
Church is a society—not a big one at all— 
which is called the Society of the Hoty Guost, 
because I believe that it is on Him that our 
devotions and prayers and aspirations ought to 
be centred. -It is-really the Third Person of 
the Holy Trinity who takes Curisr and shows 
Him tous. When we talk about our devotions 
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to this and that, we should show more devotion 
to the Hoty Sprrir. 

(3) And then, thirdly, we must believe zm 
the Church. Of course, we must acknowledge 
—anyone who knows the world must acknow- 
ledge—that Grace overflows its banks again 
and again; that Gop is always blessing the 
work of good men everywhere. It is nothing 
short of blasphemy to think otherwise. But 
that does not in the least prevent our belief 
that Grace has authorised channels, and, as 
Mr. Carey says in his book, we ought to go to 
the Church as naturally for Grace as you go to 
a garden for flowers. If I may take an illus- 
tration again from the East, there rushes out- 
side and through Damascus the River Abana, 
and this Abana produces all the way down, 
for nearly a mile on each side, most glorious 
verdure. It overflows into the desert, and 
the glorious verdure results from the over- 
flow of the water. Now, it is not a narrow- 
minded Churchman’s view, nor saying one 
single word against any other form of Christi- 
anity, to believe that Curist established a 
Church, that He said, “On this rock I 
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will build My Church, and the gates of hell 
shall not prevail against it,’ and that this body 
which He prepared was filled with life at 
Pentecost when the disciples had waited at 
Jerusalem to be endued with power from on 
high. But if this was so, we must believe 
in the Divine Society we call the Church. 
Everybody who has been baptized into the 
name of the Faruer, the Son, and the Hoty 
Guost, has been baptized into that Church, 
whether or not they worship in it now. 

Therefore, let us rejoice in being Church- 
men, whatever party in the Church we be- 
long to, and thank Gop that we do belong 
to the Church. Let us thank Gop for the 
Church every day, and cherish those deep 
channels, cut, we believe, by Curist Himself, 
down which the living stream comes. 

(4) And, then, this follows from belief in 
the Church,—and we must believe in the 
Sacraments. Mr. Ulingworth, in his book on 
‘“¢ Divine Immanence,” gives some illustrations, 
which are a wonderful help in showing how 
natural the Sacraments are. You will remem- 
ber that in “‘ Divine _Immanence ” he points 
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out that every sunrise is a Sacrament of Hope, 
and every sunset is a Sacrament of Peace, out- 
ward and visible signs of Gop’s dealings with 
us. And, therefore, when we come to the 
Church and find the Sacraments, it is only 
what we should expect from Gop’s usual deal- 
ings with mankind. We shake hands with 
our friends, as an outward and visible sign 
of friendship. In the same way Gop, Who 
always wants to come into His visible world 
as far as He can, gives us the Sacraments to 
assure us of His love. It is exactly what we 
should expect He would give us—some simple 
signs and means of Grace. I cannot enter 
now into the question of two or seven 
Sacraments. In one sense, of course, all 
those that are outward and visible signs, such 
as Confirmation, are Sacramental. Confirma- 
tion has an outward and visible sign. ‘‘ Then 
laid they their hands on them and_ they 
received the Hoty Guost, for as yet He had 
fallen on none of them.” Taking the two 
mentioned by our Catechism as ordained by 
Curist Himself, it always seems to me that to 
empty them of any meaning is to accuse Curist 
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of being a formalist. Take Baptism, for in- 
stance. Either He did say, or He did not 
say, ‘Go into all the world and preach the 
Gospel to every creature, baptizing them in 
the name of the Faruer, and of the Son, and 
of the Hoty Guosr.” Either He did say, or 
He did not say, “‘ Except a man be born again 
of water and the Hory Spirit, he cannot enter 
the Kingdom of Heaven.” And if He did 
say these two things, it is quite clear that there 
must be some real spiritual meaning in these 
forms; or else He is establishing a form without 
meaning at all. But to those who look at. 
these things with the eye of faith, it seems not 
dificult to believe in the Sacramental Grace 
of Baptism, though, of course, we cannot fully 
explain its meaning. The Prayer-Book is full 
of the Sacramental Grace of Baptism. We 
cannot explain these things, but we can, at 
any rate, believe them. Unhappily, the Sacra- 
ments, which were meant to be such a blessing, 
have become to some mere matters of con- 
troversy. We ought to get back to a faithful 
use of them instead of spending so much time 
in controversy upon them. 
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And then take the Holy Communion. We 
are pledged by our Catechism to a definite 
belief in the Holy Communion. ‘‘ What is 
the inward part or thing signified?” ‘The 
Body and Blood of Curist, which are verily 
and indeed taken and received by the faithful 
in the Lorp’s Supper.” Well, we cannot go 
beyond that; we do not want to doso. We 
think of the Elizabethan words: 

‘* He was the Word and spake it, 
He took the bread and brake it, 


And what that Word did make it, 
That I believe and take it.” 


‘Thereforé, it’ seems to’ me “that every 
Churchman, of whatever “‘school of thought” 
he belongs to—to use a not particularly happy 
phrase—ought to rejoice immensely as he 
thinks of Grace, and to use with delight and 
joy the water of life as it flows freely through 
the Sacraments. Go, then, dear brothers, 
back to your work with these three messages; 
picture our Lorp first with eyes like a flame 
of fire, speaking these words directly to us, 
““T have somewhat against thee, because thou 
hast left thy first love.” Go and buy of Him 
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gold tried in the fire, white raiment that thou 
mayest be clothed, and anoint thine eyes with 
eyesalve, that thou mayest see. And, bette: 
still, hear Him say, ‘‘ Behold, I give of the 
water of life freely. Let him that is athirst 
come, and whosoever will let him take of the 
water of life freely.” . Let us come and drink 
ourselves, and then we shall be able to say: 
* | heard the voice of Jesus say, 
Behold, I freely give, 
The living water, thirsty one, 
Stoop down, and drink, and live. 
I came to Jesus (came again on the Quiet Day) and 


I drank 
Of that life-giving stream; 
My thirst was quenched, my soul revived, 
And now I live in Him.” 


And then go back to make your parishes and 
your churches more completely wells of living 
water than they have ever been before. But 
more than that, do not be content with living 
water for yourselves and your people, make 
them keen to build more wells in the desert 
where there are none. 

Let there be a more missionary spirit in the 
Church, so that if our diocese becomes the most 
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missionary diocese in the world, your parish 
may be one of the most missionary parishes 
in the diocese, in order that in China and Japan 
and in other parts thirsty souls may have a well, 
as you and your people have in your Church. 

Let us work every man of us by this stream 
of living water: then we shall spend our lives 
with joy, drawing water from the wells of 
salvation. 


SECOND QUIET DAY 
MEDITATION UPON THE EYES OF FLAME 


(i) STILLNESS BEFORE Gop 


We pictured, dear brothers, our Lorn before 
our minds this morning, His eyes as a flame 
of fire, flaming, you will remember, with 
insight—eyes that looked us through and 
through, yet with love, deep love, for us— 
love that has never given us up; and with 
hope because He still believes we can be 
faithful priests. However much we fail Him, 
He still believes great things of us. He 
called us to be in Orders, and with all His 
deathless vitality, with all His love—latent, 
abounding, unconquerable love—He pours into 
us that with which we are to revivify the 
world. We are assembled to hear what He 
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has to say. ‘I will hearken what the Lorp 
Gop will say concerning me.” And that is 
why we are keeping silence now, in order that 
we may hear what He has to say. ‘“ Speak, 
Lorp, for Thy servant heareth.” And we 
have already heard Him say some things to 
us. We heard Him tell us that He had one 
thing against us, that we had lost our first 
love, and He counselled us to buy of Him gold 
tried in the fire that we might be rich, and 
white raiment that we might be clothed, and 
to anoint our eyes with the eyesalve of the 
Ho.y Spirit that we might see; and He made 
us an offer of living water. ‘‘ Let him who 
is athirst come; and whosoever will, let him 
take of the water of life freely.”” And we have 
been, in our reading at breakfast, following out 
the same thought. 

And now we have come to listen to another 
word from Him, and this word seems to be this: 
** Be still, and know that lam Gop.” “Be still, 
be still and know.” Why is it that we have 
such a weak faith ? Is it not true, if we asked 
ourselves, or if we were asked by others, what 
was the weakest thing about our religion and 
the cause of the indefiniteness of our message, 
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we should probably all of us say—our faith is 
weak; it is not what it ought to be. That is 
certainly true of our presence in sick-rooms and 
at death-beds. In the case of the four I have 
been attending this week three are dead, and 
the fourth will probably die this morning. 
Now, what I feel we want in the sick-rooms 
of London is more faith, 
“* Could I but stand where Moses stood, 
And view the landscape o’er, 


Not Jordan’s stream nor death’s cold flood 
Should fright me from the shore.” 


Now, the man who wrote that, if he believed 
what he wrote, had the right faith. It is not 
that every time we go to see a sick person we 
should make him think he will die. We have 
to carry a hopeful faith. We ought to have 
much more hopeful prayers for the sick. Un- 
doubtedly the best way to undermine false 
teaching is to supply true. I am sanctioning, 
as you know, in cases where it is humbly and 
heartily desired, the revival of anointing for 
the sick, because it is so Scriptural. It seems 
to me to revive hope and faith in the power 
of Gop if we use the right means to get well. 


65 F 


Meditation upon the Eyes of Flame 
We have in the Church all these things, but 


heresies spring up because we have left out 
in many cases the full teaching of the Church, 
as, for instance, the hopefulness of the Church 
about sickness. We are told to ‘‘send for the 
elders of the Church, and the prayer of faith 
shall save the sick, and the Lorp shall raise him 
up.” But also if death comes, our sick-rooms, 
our death-beds, ought to be radiant with hope. 
Our people, and much more we ourselves, in 
whom they trust, ought to be full of hope. 
Why should not our people, and much more 
we, take a glorious view of death as of passing 
into life eternal, and not for a moment allow 
ourselves to dwell on the pains or horrors or 
darkness of death? 

We want, then, in our ministry more faith in 
our sick-rooms, but we also want it in the 
pulpit. Am I speaking to some who are 
conscious that the old ring of conviction is 
sounding faint—the old ring of conviction 
with which they used to preach ?- Why is 
jt? They have been reading too much 
modernist literature, and little by little the 
hand has slipped down the flag-post, just as 
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the Sirdar described to me on the Field of 
Omdurman the last hand of the last dervish 
slipping down the staff of the flag. After 
fourteen thousand men had died around it, 
the last hand slipped, and the flag fell. I 
think I do see certain signs of hands slipping 
down the flag-staff of the Catholic Faith. It 
is a very dangerous thing to read exclusively 
one sort of literature. We are, indeed, obliged 
to read as much of all sorts as we can. We 
have to help our people when they come to us 
with a book that puzzles them. We have to 
read it to tell them what it means. But if we 
ate allowing the poison to creep into our own 
minds, if we are allowing these works about 
Jesus which say “ He evidently thought this, or 
was not aware of this or that ’—this is the style 
of some modern books—if we allow them so 
gravely to undermine our faith as to make us 
think we have to do with a merely human and 
fallible leader, then there will be no convic- 
tion in our sermons. Or perhaps the want of 
faith comes out in our visiting. Visiting is a 
miserable way of spending our time, if it is 
just a series of gossips with our neighbours 
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about different things, or if it becomes a 
matter of tedious duty—so many visits to 
be got through. Unless we are consciously 
accompanied on our visits by Him Whose eyes 
are like a flame of fire, then visiting must 
become dreadful slavery. It is want of faith 
that makes each visit such a dead thing, and 
visiting itself such a dreariness and drudgery. 
Cannot we revive to-day the feeling with 
which we started as young deacons? We felt 
then that we were not going alone, but that 
He Who had called us and ordained us in 
St. Paul’s Cathedral on the Sunday morning 
was going to accompany us on Monday round 
the parish. That is what we began with; it is 
through want of faith that we have slipped 
away from it. We used to believe that there 
were four in the fire, not three only, and the 
form of the fourth was that of the Son of 
Gop. 

Then in our prayers. What a wonderful life 
a priest’s life was meant to be! A life which 
all the time consists of either speaking, or 
visiting, or pleading in conscious touch with 
Gop. His prayer especially was to be working 
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with an unbroken cord with Someone Who was 
also working with him. 

Then, again, our faith is often so weak in 
the Holy Communion. It is not a question 
of any party or school of thought; but Curist 
could not have been a formalist, as some seem 
to think He was. What a formalist they make 
our Lorp when they empty His Word of any 
significance! ‘This is My Body”; “ This 
is My Blood.’’ It is a question of what He 
said. I do not think we can go farther than 
those words ascribed to Queen Elizabeth: 

** He was the Word and spake it, 
He took the bread and brake it, 


And what that Word doth make it, 
That I believe and take it.” 


And yet, as I have said, we bring a thimble 
ful of faith and go back with a thimbleful 
Gi-etace. If we came with a real faith— 
a living faith—how full we should go back of 
living water! ‘Therefore we are bound to ask 
ourselves the question, Why is this? Why do 
we know so little ? What is the cause of this 
want of faith which is hampering us in our 
sick visiting, our preaching, in our visiting in 
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the parish, in our intercessions, our prayers, 
our Communions? Of course, there may be 
a great number of different reasons. We 
have found out many as we have gone so far 
round the diocese. Some, of course, I cannot 
mention; some were simply choking the life 
of the man, and therefore, of course, there 
was no clear knowledge of Gop; there was an 
obstacle between. It may be, of course, some 
reason like that to-day. If there is in any of 
your lives some dishonouring friendship or 
some sin which weighs on the conscience all 
the time, something terribly wrong with the 
money affairs of the parish, or with the per- 
sonal life, some gradually creeping weakness 
which is undermining your self-control, then 
we must just ask Curist to show us in 
the quiet and silence between the addresses 
what it is. 

But the want which is more universal—the 
want that CurisT seems to point out—is the 
want of stillness in our lives. “Be still, and 
know that Lam Gop.” It is not a question of 
praying. We do pray, but we never stop to 
listen for Gop’s answer. As someone said the 
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other day, we are like so many chattering chil- 
dren who chatter to their parents, and never 
stop to listen to what the parents have to say 
to them. We should think them curious chil- 
dren, but it is just what we do ourselves. We 
get up from our knees after we have finished 
our prayer, which sometimes is only concerned 
with ourselves, and we never stop to listen to 
what Gop has to say to us. It is the ten 
minutes after the prayer that matters, when 
the answer is coming back from heaven. Long 
before it has reached_us_we have gone away. 
** Be still, and know that I am Gop.” This 
is why it is good for us to come away for a 
time like this. Even for a short Quiet Day 
it is good to be still, and to listen to what 
Gop has to say. And this atmosphere of 
stillness must, first of all, affect our own 
devotional lives. I want you to think over 
with me to-day how much time we really spend 
alone with Gop. We are priests; we ought to 
teach other people this lesson, but have we 
on whom so much depends ourselves learnt 
the lesson? ‘Try to teach your people to have 
times of stillness in the church, of absolute 
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silence; not dreaming, but active, alert, waiting 
upon Gop. There is a great want of it in the 
Church to-day from end to end. It is not 
there because we have not got it ourselves. 
We can only teach what we know. Think if 
we could only get the whole Church waiting 
upon Gop, listening, listening, listening to 
what He has to say! But first we have got to 
listen ourselves, and therefore the Quiet Day 
for us clergy is to come before we have the 
great services for the people. 

I am bound then to ask with regard to our 
devotions, How much are we still before 
Gon? Then, taking the service of Holy 
Communion, how often have I heard it 
rattled through! I heard a man take a Com- 
munion Service once as if he were addressing 
a public meeting. He was not meaning to be 
irreverent, but the want of absolute stillness 
in his own soul destroyed the stillness in the 
people’s souls. And yet, of course, there may 
be on the other side silences which are too 
long—a stillness that is not reverent. A man 
has no right to think of himself only in 
offering public prayer. ‘There must be a 
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balance between the two things. These long 
silences do not really conduce to reverence. 

But let us think over how we should take 
the Holy Communion service from the point of 
view of reverence and stillness. We may learn 
much from the Quakers. Quakers, when they 
become Churchmen—as they very often do—- 
are some of the best Churchmen we have got, 
because a Quaker brings the old idea of quiet 
stillness in waiting upon Gop with him, and 
when he has once believed in the glorious 
revelation of Sacramental Grace he has got 
both sides of the truth. We have to learn 
from him the silence that is absolutely com- 
patible with a firm belief in Sacramental Grace. 
Be still, then, be still; and let us give to the 
Holy Communion service a greater stillness, 
so that people may come and rest their souls 
in the presence of the Lorn. 

And then with regard to the Offices. I do 
mot like that plirase *- Offices,” old as it 18, 
simply because it has come so often to mean a 
thing to be got through. Of course, it ought 
not to be anything of the kind. I am quite 
sure, for instance, that saying Mattins and 
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Evensong in church—I am not speaking of 
saying it to ourselves, but with our people— 
on one note from the opening sentence to the 
last word of ‘‘ The Grace” is a great mistake. 
I notice—I go to a great many services—a 
great deal more restfulness on the part of the 
people, where the prayers are said in a quiet 
tone to the Confession and Absolution and 
“Our Fatuer,” and then in a higher note to 
the Third Collect, and then back again to a 
lower tone for the last part of the service, 
w jich should be said in the natural voice. If 
you have not tried it, you will be surprised 
how much more restfulness there will be about 
thesservices. I vam’ quite certain’ it*as) ome ror 
the things that will make a difference. The 
busy man comes to church to get a little 
peace and quiet, and rest his soul in the pres- 
ence of the Lorp. We do not listen to the 
message which Gop has sent, and therefore 
we do not know what He says. 

Another reason which makes stillness essential 
is that Gop speaks in a still small voice. That 
is why you have to be still and listen for it; 
“after the earthquake, a fire, and after the fire, 
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a still small voice.’ 


All Gon’s great revelations 
have been given in quiet places and at quiet 
times. If you refer to the Bible, you will see that 
those to whom these revelations came listened 
for the still small voice quite alone. Isaiah 
had his revelation quite alone; Ezekiel by the 
brook Chebar quite alone; St. Paul and St. 
John also alone. We do not know what we 
are losing by not being quite alone with Gon. 
He may have been trying to say something to 
us for years, but we have never yet listened 
to it—we never give time. He may be going 
to say something to-day to us. We have been 
praying regularly, no doubt, but some of us, 
perhaps, have not been to a Quiet Day for a 
long time, to say nothing of a Retreat. And 
the laymen are finding this out. Laymen now 
go themselves into Retreats. Thousands of 
working men go every year. Of our working 
men, twenty were down at Fulham last summer 
living out in tents in the field. Everybody is 
finding out now that they must have Retreats of 
some sort, or they will lose their souls, and, 
therefore, we must have some kind of Retreat 
or stillness in our lives. It is essential, for 
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otherwise the still small voice will get 
drowned by other voices of the world. What 
will people say of me? What will they say 
of my sermons? Shall I be unpopular if I 
do this? Will there be something about me 
in the local paper? There are the voices of 
the world which prevent us listening for the 
still small voice. 

And so, dear brothers, let us make this our 
first resolution for the Quiet Day: I will be much 
more “still”? in my life, and so obtain a clearer 
knowledge of Gop, and gain a firmer grasp 
of unseen things. I will put aside to-day 
everything that is shown me to be wrong, or 
to be dimming my faith; and I will especially 
pray for a silent, watchful, wakeful spirit, that 
so, with a conviction that I have not known 
for years, and with a faith greater than I ever 


had before, I may know that Gop is Gop. 


(11) SeLr-DisciPLinE 


“JT Keep under my body and bring it into sub- 
jection, lest by any means after I have preached 
to others I myself become a castaway.” I 
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shall always remember in the Derby Mission, 
Father Benson—even then an old man— 
calling the missioners together in one of the 
churches—I forget which it was—and giving 
us a ‘* meditation,” as he called it, on that 
particular verse. I do not remember what he 
said, but I shall never forget the impression 
he made on all of us young men, as we most 
“of us were then. “I bring under my body 
[or keep under my body] and bring it into 
subjection, lest after preaching to others I 
myself become a castaway.”’ Although I take 
the words from St. Paul, this was one of the 
things he was taught by Him Whose eyes are 
like a flame of fire. It teaches us to remember 
that the body of a priest is exactly like the 
body of anyone else. We do not cease to have 
human bodies when we are ordained, and those 
bodies have the same instincts, the same Jong- 
ings, the same difficulties, which any other 
body has. And that ought to prevent us from 
making two great mistakes: In the first place, 
it should prevent us from being too much 
depressed when we find some old temptation 
coming on us, and from thinking we are hope- 
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lessly wicked because the body blindly desires 
some wrong thing. The body does not reason 
at all; it blindly desires things like an animal. 
We must not be too depressed and miserable 
if the same temptation goes on year after 
year. On the other hand, we should be saved 
from the terrible mistake of thinking we need 
not think about the body at all,—that it will 
take care of itself when we are ordained. It 
is very difficult to say which is the greater 
danger—the danger of despair on the one 
hand, or of carelessness on the other. But 
it we keep firm hold of this fact, that the 
body of a priest is the same as the body of 
anyone else, we have got, as it were, a prin- 
ciple to start from. 

And then, secondly—surely we all feel this—- 
that the body of a priest, though the same as 
anyone else’s, has to be offered in perfect sacri- 
fice day by day, in perfect purity, in a way that 
no other body has to be offered. Have we told 
our people that their bodies are temples of 
the Hoty Guost, that there is nothing wicked, 
nothing sinful, in the body itself? Then we 
must be setting an example of offering our 
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own bodies a living sacrifice, holy, acceptable 
to Gop, which is our reasonable service. If 
we believe in the Incarnation, there is no 
reason the human body should sin, for there 
was a Human Body—One Perfectly Human, 
Absolutely Human—Which did not sin at all, 
and, therefore, we ought to be offering our 
bodies in a very special way day by day, trying 
to make them real temples of the Hoty Guost. 
Otherwise we shall not be able to help our 
people to make their bodies temples of the 
Hoty Guost. And if we have at all faltered 
in that endeavour, let us come back to the 
true ideal to-day. 

And this, in the third place, becomes all 
the more essential, because we have to face 
those boys in the Boys’ Club and the men in 
the Guild. I heard of a priest who did not dare 
to face the boys in his club, and did not dare to 
go to address the young men’s guild, because 
he was treating his body in a way that he 
knew was wrong. He did not dare to talk to 
them about it at all. And even if the cause is 
not what it was in that case, can we talk to the 
boys and the men with a good conscience if 
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we over-smoke or are lazy in regard to getting 
up punctually in the morning f We have to 
train them in all these things—e.g., the boys 
to get up for the early service. We see them, 
perhaps, ruining their constitutions by smoking 
too soon, and if we are to keep a good con- 
science with regard to this, we shall not do 
so by sitting up half the night, as I have 
known some men do. Can they expect to be 
fresh the mext morning, or even (in)them 
tempers? Of course, I do not want to press 
unduly upon other people what I feel to be 
an enormous advantage which | have experi- 
enced during the thirty years of my ministry 
—namely, being a teetotaller—but from the 
point of view of health, to say nothing else, 
I do think myself in these days it is almost 
impossible for a priest to be too strictly tem- 
perate, both in drinking and smoking, if he 
is to be ready, with a good conscience, to train 
the young men entrusted to his care. Notice 
how strict the best men have been about their 
bodies, how stern to themselves! Here is 
St. Paul, for instance: “I keep under my 
body ”—the phrase, tirwmalo, is almost “I 
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beat it black and blue ”’—“ and keep it in sub- 
jection, lest that by any means when I have 
preached to others I feel myself rejected.” 
St. Paul felt he could not be too stern with 
himself, however tender he might be with 
others. Often we are apt to be a little weak 
with ourselves, and too fond of comfort. I 
think of the old heroes of the Faith, how stern 
they were with themselves! Let our disci- 
pline of ourselves be real. Let our rules for 
Lent be real rules, and let us keep them. If 
we are to keep under our body, I think every- 
one who seeks to do so must see that he 
cannot despise the old Church rules as to 
fasting. ‘The man whose book we read this 
morning at breakfast—and we may have time 
to read a little more later on—is an Evan- 
gelical, but he is very strong on fasting as 
part of the discipline of the body. We must 
not, of course, hinder our usefulness by fasting, 
but the old Church rules of fasting and ab- 
stinence on certain days must mean something. 
I remember Bishop Gott saying in a Retreat 
once: ‘Don’t you feel, if you once lose your 
hold of Gop, you may fall anywhere?” Great 
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saints have always been conscious that they 
cannot afford to be careless with themselves. 
They are very kind to other people, and they 
relax rules for the sake of others’ health; but 
with themselves they have been stern. We 
shall do well to ask whether we have not got 
to be stern with ourselves. ‘Think of the awful 
crash of the fall of a priest. I really did not 
know until I became Bishop what a sad side 
a Bishop’s work has. And yet such men started, 
never dreaming they would do such things, 
and if you knew all that a Bishop has to know, 
you would know what a very serious thing I 
am talking about this morning. How clever the 
devil is! I think that, the more I see of life, 
the more I believe in the clever way in which 
he gets to a man’s weak points, working on 
the line of some old sin. He waits till the 
man has got rather popular, and is getting 
on successfully, and then, apparently, darts in 
and deals a fatal blow when the man is off his 
guard. Dear brothers, I say these unpleasant 
things because these Quiet Days are charged 
with reality. It is no good coming together 
in this way without going to the bottom of 
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everything. Far better to be too stern than 
to play on the surface the whole time. The 
plain matter of fact is that our bodies are like 
everybody else’s bodies. But we have to use 
them as special examples of purity and self- 
control in the light of the stern teaching of 
the best men, and the plain, homely, useful 
rules. of the Church as to self-discipline. We 
cannot, therefore, examine ourselves too care- 
fully. 

I. Let us begin with the thoughts of the 
heart. After all, wrong things begin with 
thoughts. If a man did not let his thoughts 
get wrong, he would not go wrong at all. I 
feel always grateful to Dr. Dale for what he 
says in his ‘‘Commentary on the Epistle to 
the Ephesians.” He points out that the belief 
in the devil is really quite a relief. Many a 
man would absolutely despair if he thought 
that the dreadful things that come into his 
mind—perhaps at sacred times—really were 
himself. No; they must be fiery darts of the 
devil, thrown at him, thrown at you and me, 
and we have to catch them on the shield of 
taith, 
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I think these lectures on the Ephesians are 
perfect models of what expository lectures 
ought to be. We ought to use expository 
lectures in the Church far more than we do. 

ometimes, perhaps, you are terribly worried 
by these recurring thoughts. It is a comfort 
to know they may be fiery darts of the devil 
and not yourself. If you dwell on them, take 
them into your minds, and enjoy in thought 
what you dare not enjoy in act, then they 
become sin, of course. 

But, still, all thoughts cannot be put aside 
as nothing to do with us, as merely fiery darts 
of the devil, coming from outside. 

Therefore, do ask yourselves: Do my 
thoughts go to wrong things oftener than they 
used to do? If I find my thoughts turning 
to wrong things, then I will pray, especially 
to-day, to the Hoty Spirit to come and dwell 
in me more, and drive all these foul birds out 
of the temple, and fill me with everything 
that is lovely and of good report 

lf the Holy Dove of Gop comes and dwells 
in me, well, then I shall be pure in my inmost 
thoughts. I will struggle on, fight on, till 
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not one dark thought be left at all, and if 
the inner sanctuary is pure, and clean, and 
holy, then what I shall say and do will be 
pure and holy too. 

2. After the thoughts of the heart we 
must consider the words of the tongue. The 
words of the tongue have to be kept in 
order, too. ‘I keep under my body”; and 
the body includes the tongue. We have to 
ask ourselves: Do I get angry with that 
troublesome parishioner? ‘He is such an 
unconscionable person !”’ you say. ‘‘It is im- 
possible to stop his tongue; it will do him 
good to give him a good talking to.” Well, 
of course, I do not say for a moment that 
we have not got to be very straight with our 
people sometimes. But there is a great dif- 
ference in the way of doing it. We may feel 
quite sure that even the rebuke we gave was 
well deserved. But that man, after all, who 
is showing himself so difficult, is, fortunately 
or unfortunately, also one of the sheep for 
whom Curist died, for whom the Shepherd 
bled, and he is entrusted to our care. 

We must always remember that for that man 
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therefore we have to keep in order our tongue. 
Next to an immoral priest nothing does really 
more harm to the Church than an ill-tempered 
or hot-tempered ore,—one who is not keeping 
his temper in control. 

We may do harm to a man that we may 
never remedy by losing our temper with him. 
I do not think it is ever right for a priest to 
lose his temper, though he has to show plenty 
of moral indignation sometimes. We are not 
mere puppets; all people need to have some 
moral indignation. We ought, perhaps, to be 
more indignant than we are, but we must not 
have selfish indignation, or selfish temper; we 
must keep all that under control. The more 
we keep our personal temper under control, 
the better it will be for us and for our people. 

Perhaps a priest will say: “I like to be per- 
fectly straight. "Vheresis the Catholiey Pati 
and there is the Catholic practice: take it or 
leave it. I have nothing more to say.” That 
has been the line sometimes taken. But the 
words of Bishop Wilkinson, quoting from the 
Old Testament, come back to me: “I will lead 
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them on gently, even as their strength will 
bear, for if I over-drive them one day, all 
the flock will die’”—this is what Jacob said 
to Esau. But do we not sometimes see the 
priests over-drive their flocks? They may be 
quite right in their ideas; they may have taken 
on a very dead parish: they really want to get 
life into it. But they are too much in a hurry, 
too quick, too impatient; therefore they leave 
about three-quarters of the parish behind 
them, although they have to account for all 
on the Great Day, and not only those that 
happen to agree with them. If so, it is in 
a time like this not enough to consider only 
the select few, but also to ask ourselves 
whether, by our ungovernable tempers or un- 
sympathetic language, we have lost some of 
choses entrusted. to our “care “Of those 
whom Thou hast given me I lost nothing.” 
That is what the great High-Priest, the great 
Shepherd, says. It is well for us to ask our- 
selves how many we have lost in cur ministry 
by an unsympathetic manner, or by our hard 
language, or dogmatic assertion. Of course, 
one must speak truth—do not misunderstand 
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me; we have to preach the truth, whether they 
will bear or forbear—but the point we have to 
consider is whether we are doing it in a loving, 
sympathetic, patient way. And then we must 
consider our speeches on public platforms. A 
man who really does hold himself under con- 
trol in the pulpit may give himself away with 
both hands on the platform. I know the 
danger myself. But surely we must remember 
that we are Bishops or priests on the platform 
as well as in the pulpit. 

That most unfortunate speech that gets 
reported in the local paper may, perhaps, 
indeed, be read by people who never hear 
sermons; but it may undo the good of half 
our sermons, and so among the parts of 
the body we have to keep in order we 
must remember the tongue. I ask you to 
think over this, whether you have controlled 
your tongues during these past years. We 
must keep a very careful watch over that 
“unruly member.” 

3. And then, lastly, we have to control 
that most difficult and yet Gop-given sexual 
instinct. Of course, it is given by Gop, and 
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there is nothing wrong about it; it is given 
for the propagation of the human race. 
Therefore, because it comes as a holy thing, 
we ought to preach to everyone that there 
is nothing whatever wrong about the body. 
But, still, this instinct needs much watchful- 
ness from the start. It never seems to me 
that these early engagements made so rashly 
by some young priest in his first year are really 
right. When, of course, a Bishop hears of them, 
it is too late; you cannot ask a man then to 
unsay his promise rashly made, or make some 
poor girl miserable. But I have known a man 
wait seventeen years after he was engaged as a 
curate, or else too often it leads to poverty- 
stricken early marriages, which take a man’s 
mind off his work, and drag him and the 
Church down. 

I do not want to say more than this: a 
young priest—only a young man, after all— 
has to be watchful about getting into relations 
with anyone which would naturally lead to 
marriage, and has to ask himself whether it 
is fair to the girl either to make her wait ten 
or fifteen years to be married, or to drag her 
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into a poverty-stricken marriage. Of course, 
I do myself wish it was possible that many 
more young men, whether ordained or un- 
ordained, could be married all through London 
earlier than they can be. I think we have 
been drifting into an unreal social condition. 
I quite agree with that, but surely it would 
be better if there were more self-discipline in 
the matter. With regard to those that are 
married, surely a priest would show a special 
example of what we must call “self-control 
in marriage.” 

The Bishops have put out a carefully 
considered statement called ‘‘ Misuse of 
Marriage,” which you may find useful in 
your work. 

Now, lastly, I would remind you that we 
are on honour with all those boys and girls 
and women entrusted to our spiritual care and 
teaching. We are only allowed to go into 
households and families on the understanding 
that we are beyond reproach. Cesar’s wife 
was above suspicion; Gon’s priests must be so. 
Therefore, remember in dealing with Con- 
firmation candidates that the trust given us 


go 


Active Sympathy 


by the British public and by Christian parents 
is given on the understanding that we are 
trustworthy, and that we cannot possibly do 
wrong to the children entrusted to our care, 
or betray the sacred confidence of the homes 
into which we are admitted. It is required 
of a steward that a man be found faithful. 
Let us pray, then, that we may be faithful; 
let us cut of our right hand and pluck out 
our right eye if they are offending us, and 
determine at any cost to offer our bodies a 
living sacrifice to Gop. 


(ii) Active SyMPATHY 


We have spoken of the spirit of stillness 
icour lives, of being silent’ before ‘Gop, 
which must penetrate the whole of our lives, 
not only to-day; and we have spoken of 
keeping our bodies in subjection, and of making 
them living instruments of the Sprrir. And, 
remember, managing the body is just like 
riding a horse. A horse has to have a bit 
ig its mouth, and the reims are to be in 
the rider’s hands, and then the horse 1s a splen- 
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did servant; but he isa terrible master. So the 
body is to have the reins of Gop’s Command- 
ments firmly held by self-control, then the 
body is a splendid servant; but it is an awful 
master. And so we considered that together, I 
hope, in no way that was anything but right, 
though very plain and straight. But we might 
be the most devout priests, and with abso- 
lute control of our bodies, and yet be utter 
failures as parish priests, for there is one other 
thing which we must have if we are to be 
successful priests—that is, to win souls for 
Curist—we must have active, undying sym- 
pathy. I am going, therefore, to take for our 
meditation now St. Paul’s wonderful saying: 
“Who is weak, and I am not weak? Who 
is offended, and I burn not ?” ‘That seems 
to me the most perfect expression of sym- 
pathy that has, perhaps, ever been uttered in 
the world. “Who is weak in my parish or 
my diocese, and I am not weak; who is offended, 
what boy or girl has a stumbling-block in his 
or her way, and I burn not with indignation 
till it is taken away ?”? Now, that is, of course, 
what we ought to feel, and we have to test 
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ourselves by that standard. Can we take St. 
Paul’s words on our lips, with whatever modi- 
fications, however humbly? Can we really say 
of the whole parish committed to our charge: 
** Who is weak, and I am not weak? Who is 
offended, and I burn not ?” 

I. (a) The first reason that makes this our 
essential part of a priest’s life and character is 
that it was the special characteristic of Jesus 
Curist Himself. 

This it was which brought Him from heaven. 
Do you not love these words: 


“ He sent no angel to our race, 
Of higher or of lower place, 
But wore the robe of human frame 
Himself and to this lost world came.” 


It seems to me that verse really beautifully 
expresses the Incarnation. 

His deathless sympathy !_ Who is weak down 
here on earth, and I am not weak; who is 
offended, and I burn not to take the offence 
away ? ‘That is the sort of spirit that brought 
Him from above. “ Lo! I come to do Thy 
will, O Gop.” And when He was here He 


showed towards everyone, among very different 
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kinds and varieties of people, who came to 
see Him, exactly the same sympathy. He 
showed Himself just as interested in every one 
of them. Think over some of these people. 
You will all remember many cases; think over 
them to-day; think over the way in which He 
treated one young man. “ Jssus beholding 
him, loved him,” but yet did not shrink from 
asking the most from him. He said some- 
thing perfectly different to Zacchzus, to Nico- 
demus, the shy, rich man, and to the poor 
blind man. He was quite ready for them all. 
Then the woman of Samaria—He was waiting 
for her by the well; and the woman who was a 
sinner—not by any means necessarily Mary 
of Magdala—-He knew what to say to her. 
He was ready with extraordinary sympathy 
for everybody. And, therefore, unless we 
know our people individually, not merely con- 
tenting ourselves with preaching a sermon or 
waiting in church tll they come to see us, 
how can we be followers of Him Who came to 
seek and save that which was lost—came all 
that way down from heaven, and, though He 
was rich, became poor ? We cannot possibly be 
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His followers, we cannot possibly be following 
in His steps, unless we are trying to display the 
same individual sympathy, the same undying 
interest in individuals, that brought Him from 
heaven, and which He displayed at every point 
of His ministry. 

(6) And then, secondly, we are obliged to 
have this sympathy, and are useless without it, 
because it is the only thing that unlocks hearts. 
Without it you cannot put yourself in any 
of your people’s places. Picture to yourself 
that man, for ten hours hard at his work. Is 
it very wonderful that he is not particularly 
keen to see a parson, as he calls it? Why 
should he be? I often think we hardly realise 
that we are in one sense intruders into our 
people’s homes. | have often warned candi- 
dates for ordination before they have started 
on their work that they are not to be impatient 
with some man because he does not go at 
once to church, or does not hold his views 
about Confession. Picture yourself again an 
undergraduate at Oxford or Cambridge; how 
much did you think of a man who intruded his 


views upon you in such a matter? We are 
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sometimes so unreal, we sometimes show so 
much want of common sense. We were once 
just like those difficult young men, with whom 
we are apt to get impatient because they do 
not at once grasp all we want them to grasp, 
and do not come regularly to our Bible-class. 
All this is due to want of sympathy, failure to 
put ourselves in the man’s place, in the place 
where we ourselves were not so many years ago. 
Or, again, that young Socialist who has been 
reading The Clarion every week, and has been 
feeding his mind upon articles about the wicked- 
ness of the rich and the injustice of the present 
social system—it is not very surprising if he is 
rather rude when you meet him; it would be 
surprising if he were not rude at first. You 
have to put yourself in his place, and realise 
what it is he reads every day. He does not 
read what you read; he has possibly never heard 
of The Times, or even looked at any of the 
other more or less ‘‘ respectable” papers that 
most of you read. As I saw a great Labour 
procession pass, thousands and scores of 
thousands, yesterday, there was some paper 
advertised that I had never heard of before 
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myself—-The Citizen. Evidently it was the 
one paper they all read, though I had never 
heard of it. Therefore we must really much 
more put ourselves alongside of the minds of 
the people whom we are trying to win. We 
come down with our preconceived ideas and 
class prejudices. But we shall never have a 
chance of getting at their minds and hearts 
unless we put ourselves by them. If they are 
weak, as we may think, in their logic, we have 
to be weak, too. We have to see why they 
are weak, why a man has gone wrong in his 
logic, or else we shall never have a chance of 
winning him. So I might go through many, 
many of the different people whom you will 
have to deal with, and my point is that without 
intellectual sympathy, as well as sympathy in 
your heart, without making him feel you under- 
stand him, so that, if you do not agree with him, 
you see what he is driving at, you will never 
win him. Not all the learning and devotion 
in the world will avail without sympathy. 
Of course, sympathy is not a sort of maudlin 
agreement with him. It does not mean 
putting aside your own real convictions and 
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taking on a sort of popular Socialist talk; that is 
not the way to win him, to seem to agree with 
everything he says—that is not sympathy at all. 
There are some people who seem to hold the 
idea that a man who has fallen is the man 
who on that account has the most sympathy. 
But that is absolutely and entirely a mistake. 
Our Lorn did not fall at all, yet can there be 
anyone with more perfect sympathy? It is 
only the man who has resisted temptation who 
knows the full strength of it. The man who 
has gone down under it has not felt the full 
force of it. He went down before the temp- 
tation reached its full strength. ‘That is not 
the sympathy that is going to win the sinner, 
the doubter, the blasphemer. 

No! It is not maudlin sentimentality and 
agreement with what he holds that will win 
him, but the sympathy of seeing what he is 
driving at, which we can show without 
abandoning our own moral standpoint. 

(c) In the third place, this gift of sympathy is 
within the reach of all. ‘These essential things 
are never made essential unless they are open 
to all. I mean that if this absolutely essential 


98 


Active Sym pathy 


gift was something that only a few of us could 
have, it would be unfair to expect it from us. 
But if it is true that “If I give my body 
to be burned and have not charity, I am 
nothing,” then it must be open to all of us 
to haveit. I mean that we cannot all be great 
preachers or organisers; but every one of us 
can be ready, staff in hand, to go off in the 
darkness after the lost sheep. We can all be 
ready for further duty after a hard day’s work, 
and, as it has happened to many of us many 
a time, go off in the evening to a man dying of 
cancer, and spend the night with him. Though 
hard, it is work we can all be ready for; we can 
all obey orders at any moment; we can all of 
us, however little able in other ways, always be 
at the sick-bed, regular in visiting, ready to 
hear the tale of trouble, ready to have a talk 
with that poor boy when he wants to come 
and pour out his troubles and difficulties. 
We all can be this, and, as Browning so 
beautifully says: 


“Through such souls alone, 
Gop stooping shows sufficient of His light 
For us in the dark to rise by, and I rise.” 
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This was said of a priest in ‘‘ The Ring and 
the Book ”—a priest who risked his reputation 
for one soul. It was just a case of a man 
who never thought of himself, but merely 
pesckyed ua 

What a beautiful thing for some poor soul 
in your parish to say of you: 

** Through such souls alone, 
Gop stooping shows sufficient of His light 
For us in the dark to rise by, and I rise.’ 

“John did no miracle ””—that was Bishop 
King’s favourite verse—‘‘ but all things that 
John said of this man were true.” And that 
is exactly what is within the reach of all 
of us. 

II. But then comes the question: If this 
absolutely essential gift, without which every- 
thing else is useless, if this is within our 
reach, how are we to get it? One man says, 
“My temperament is so unsympathetic I cannot 
help feeling that people do bore me. I find 
it very difficult to love them. I tried to do 
so, but it does not seem my line. I am not 
that gushing kind of man,” and so on. 

(I) Well, now, the thing to remember is 
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that this gift of sympathy is not primarily 
natural at all. Of course, it is true to say that 
some men are more naturally sympathetic 
than others. It is perfectly true to say that, 
but there is not the least reason why the un- 
sympathetic man should not become sym- 
pathetic. I remember one man telling me, 
when I sent him to a parish some years ago: 
**T do not think I could love those kind of 
people “aaturally.” I sad; to” him: “Then 
you must love them supernaturally.”” It is ab- 
solutely true that it is a supernatural love for 
souls that we want. It is a supernatural gift, 
of course, for it is a gift of the Hoty Guost. 
If we forget that, we shall make a tremendous 
mistake. We must ask to be gifted with a 
supernatural love of souls. And if you begin 
loving them supernaturally, it is extraordinary 
how you end by loving them naturally. 

(2) Then, secondly, of course, one thing 
leads to another. This perfect sympathy is, 
of course, Curist loving them in you. I 
mean more and more it really comes round 
to this—that the Hoty Spirit takes of 
Curist and shows Him to us. He it is Who 
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produces these results in the Church. He 
makes Curist so live and grow in us that 
what Curist does we do, what Curist thinks 
we think, what CurisT says we say, what 
Curist loves we love—that is, of course, the 
whole glory of the thing. ‘“‘ Curist in me 
the hopewol =, Gloty 7 >= Ven mes to sve) as 
Curist.”” And the moment we get away 
from that we have lost our power. No one 
pretends that our poor, selfish, unloving natuie 
is going to produce anything, or can do any- 
thing; but Curist in us is the hope of Glory, 
and therefore we ought to put our poor cold 
hearts against the heart of CuristT to be 
warmed. We ought to be able to look at things 
from His point of view, and pray His prayer. 
“He Himself knows what He will do” at any 
moment in all our difficulties as He knew 
what He would do of old. 

(3) Then, thirdly—I am still answering ques- 
tions, you see—how are we to receive this 
essential gift? You will all agree with me 
that you have seen people with this gift, and 
if you have not this wonderful supernatural 
gift, you have to get it; you must have 
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it. Well—we are answering the question— 
how are we to get it? First, supernaturally; 
second, by having Curist’s love within us— 
nothing less. 

The third thing is to purify and spiritualise 
the medium through which He is going to 
work, so that He may work more easily. We 
have this power over the material He is going 
to use. His is the light shining through it; 
but if we make the medium more perfect, the 
light will shine better through it. There are 
three ways in which we can make the medium 
of our being more responsive to the touch 
of Curist. One of these ways is by having 
the body we have spoken of in more perfect 
subjection to our wills; by having a body ready 
to answer to Curist’s orders at a moment’s 
notice. I remember Bishop King told us the 
story which I have told in one of my books— 
it always stays in my mind—about having a 
presentiment that he was going to die at a 
certain time of an infectious disease. His 
presentiment was that he would die at twenty- 
six. It so happened that when he was a 
curate a smallpox epidemic broke out in the 
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parish. Though everyone was afraid of the 
epidemic, he went on with his work of visiting 
patients. Of course, all the time he kept 
saying: “Here is my presentiment coming 
true; I shall die now.” He looked round on 
his class at Oxford with his inimitable smile 
and said: ‘‘ But I am here, gentlemen, this 
morning.” It was the sort of story to stay in 
the mind. What he meant to tell us was that 
we have to be on service wherever we are 
called. Methods that you learned at your 
theological college of arranging when you are 
going to visit, when you are going to read, 
when you are going to do this or that, all 
planned out, must be adaptable to the needs of 
some sudden call. Then, again, every moment 
must be planned out so that not one is wasted 
—that is the least thing we can do, if 
CurIsT is going to work with us, if we are going 
to have the Good Shepherd, the Shepherd of 
the flock,in us. If we are going to have the 
Prophet of the world to speak His message 
through our lives, then the least thing we can 
do is to have our bodies all ready—lips, hands, 
head, all ready to be used. 
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“Take my life, and let it be 
Consecrated, Lorn, to Thee. 
Take my lips, and let them be 
Filled with messages for Thee.” 


It is the least thing that we can do. 

And, then, another thing is to have our 
minds trained and alert, because we have got 
to win with our minds as well as with every- 
thing else. Therefore we have to read regu- 
larly. It may seem a curious thing to bring 
in reading under the head of sympathy, but 
it is probably the correct place. We have to 
read regularly, because we must sympathise 
with all minds with which we have to deal. 
What is that young man doubting about? If 
we have not read the book he has read, we 
cannot know why he is doubting. We must 
remember in preaching that we are generally 
preaching to some cultivated people, that the 
laity are reading now and reading a great deal 
of theology; and I must impress upon you that 
you will suffer in your intellectual sympathy if 
you are not a regular reader. Do, then, plan 
out your day again, if your life has grown 
disorganised, and have hours for regular read- 
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ing. Belong to the Society of Sacred Study, 
if you want direction in your study. It is 
expressly for this work. 
Then, lastly, train your hearts. After all, 
it seems at first sight strange to say that you 
can make yourself love people or like people 
whom you do not naturally like. But you can 
—you absolutely can—if you remember that 
they are Curist’s own people. He has re- 
deemed them, and has trusted them for a time 
to you. Forbes Robertson said that there is 
no such thing as an ordinary undergraduate. 
The work of gaining any one of our people 
should be of absorbing interest. When we 
have prayed for men and worked for them, it 
is extraordinary how we grow to love them. 
I do not think you can help loving, in a way, 
anyone for whom you are working and pray- 
ing. People whom you begin by disliking you 
end by loving. ‘*‘ Who is weak, and I am not 
weak ? who is offended, and I burn not ?”’ 
Well, dear brothers, we have thought to- 
gether now of some very deep things. We 
have pictured our Lorp with eyes like a flame 
of fire. Never forget the Owner of those eyes 
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goes back with you to your parish. We have 
heard Him say many things to us—those beau- 
tiful things about the gold, the white raiment, 
the eyesalve, the living waters—to bring us 
back to our first love. We have heard Him 
tell us, through His inspired Apostle, to keep 
our bodies in subjection, lest by any means 
(we must face the danger) after we have 
preached our best sermons, we ourselves should 
be castaways. And now He tells us to go 
back to love our people more. Without it, 
we can do nothing whatever with them. If 
we do not love them, He will give us love— 
His own love. Let us take home these lessons 
and pray over them, and do not forget to 
think and meditate upon them. I pray my- 
self that these poor words now spoken may 
be taken in the Almighty hands, and may 
bless and help you in your work. Then the 
people will notice a difference, and perhaps 
wonder why it is; when they have thought 
it over, “they will take knowledge of us that 
we have been with Jzsus.” 
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II 


SERMONS TO CHURCH- 
WORKERS* 


* As part of the Visitation of the diocese, the Quiet 
Day for the clergy of the Deanery was followed by a 
united service for Church-workers the same week. 


I 


THE CHURCH AS A LOOKING-GLASS * 


“To the intent that now unto principalities and powers 
in heavenly places might be known through the Church 
the many-coloured wisdom of Gop.”—Eputs. iii. 10. 


I BELIEVE that not only to those who sometimes 
seem to leave the Church out of their theology, 
but even to a great number of convinced and 
earnest Churchmen like ourselves, the doctrine 
of this verse, if carefully considered, is posi- 
tively startling. There is no other word. 
For, just think what it is that St. Paul says. 
We are accustomed to think of the Church 
as, at any rate, a great organisation; we are 
accustomed to think of the Church militant 
here in earth and stretching on to the Church 
in Paradise; but here is a thought which, unless 
it had been put before us by an inspired 
apostle, we should hardly dare to contemplate. 

* Preached to the Guild of Servants of the Sanctuary 
and also at Westminster Abbey, Kensington, Stepney, 


and Shoreditch. 
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The principalities and powers in heavenly 
places are to look down into the Church on 
earth as into a speculum or looking-glass, and 
as they look into it they are to see fresh rays of 
the beauty of Gop and fresh manifestations of 
His many-coloured wisdom. The angels and 
archangels and all the company of heaven are 
to be watching the Church to learn more about 
Gop. 

I. And is not our first feeling, brothers, quite 
frankly, how disappointed they must often have 
been; that if all the powers in heaven had been 
watching the Church to learn the attributes 
of Gop more and more—and that is what St. 
Paul says—they must have had, at times at 
any rate, a bitter disappointment. 

(1) Take, for instance, one thing to start 
with. They know that Gop is one, and as one 
of the primary things, to say nothing of fresh 
revelations, they would expect to find unity 
in the Church: ‘‘ As Thou, Faruer, art in Me 
and I in Thee”’—they presumably heard that 
last prayer,—* that they also may be one in Us.” 
And then, what do they see? Christendom 
split into a thousand fragments. I expect that 
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one has to travel a little, and I do not pretend 
to have travelled greatly, but one has to travel 
a little to realise the mischief of a divided 
Church. I can remember in Canada,—not in 
a well-known part—a small town containing 
about a thousand inhabitants. There were 
four churches in a row, much the same size 
as one another, and each of them quite able 
to deal with all the spiritual needs of that little 
place; and so you find it all the world over. 
We are face to face just now with an attempt 
—an apparent attempt—to promote unity 
which has produced from one we all so greatly 
esteem and venerate, Bishop Weston, what 
may be described as a heart-broken letter. 
Now, as one of those who may have to help 
in deciding the question, you will not expect 
me to say one word on either side. What I 
do say is this: Let the Church—as Mr. Carey so 
well said in a letter to the Church Times—let the 
Church hear the question as a Christian Church 
should hear it; let us behave as Christians to 
one another over it. The “ principalities and 
powers in heavenly places”’ as they look into 
the speculum or looking-glass of the Church, 
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will at least expect to see reflected in it the 
charity of Gop. And you, the earnest, devoted 
layfolk of the Church, instead of entering into 
controversy upon this or that question your- 
selves, pray that the Hoty Spirit may guide 
those who are responsible for the settling of it. 
You can uphold us by your prayers. While 
short cuts to reunion do more harm than good 
(I am not judging the question now as to 
whether this was one), yet I do think it ought 
to be much more on the conscience of every 
Churchman that this great Church of Jzsus 
Curist should become one again. I take the 
deepest interest myself in the Committee of 
Faith and Order,—on which one of our repre- 
sentatives is the Bishop of Oxford—a world- 
wide committee which, without seeking for one 
moment to tamper with a single Church 
principle, is seeking to find out, by going 
sympathetically into the things that divide 
Christians from one another, how far it is 
possible to make the Church of Jesus Curist 
one again. When it is one again there will 
indeed be something for the principalities and 
powers in heavenly places to see. 
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(2) But then, secondly, think what is the 
centre of the Church’s worship as far as we can 
understand it from the Book of the Revelation. 
The centre of the Church’s worship is the 
Lamb as it had been slain—that is to say, that 
so far from, for one moment, the thought of 
the Incarnation and the wonderful Sacrifice 
on the Cross, having become something to 
be accustomed to, that Incarnation and Sacrifice 
are to-day a cause of adoring worship and 
wonder in heaven. It was the most striking 
thing the company of heaven ever saw when 
they saw the Incarnation. The angels sang 
their hymn, “‘ Peace on earth, good-will towards 
men,’ and they watched the Incarnation. 
There are some things which, as a New 
Testament writer says, the angels desire to 
look into; and if you know the Greek of that 
passage you will know that it means that 
they stooped down, watching eagerly to see 
into them. But it was the Cross which stirred 
the passion of devotion of heaven. And as they 
look down they do not expect to find a Church 
which has got accustomed to it. I know it is 
hard sometimes, brothers, you servants of the 
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Sanctuary, coming, perhaps, after a hard week’s 
work, to enter into all that such a service means. 
Will not it help you to think that the angels 
and archangels and all the company of heaven, 
with the principalities and powers in heavenly 
places, are watching with adoring worship the 
very sacrifice which you help the priest to 
plead every time you come to the great service? 
There may be only a handful of people on a 
cold morning at your church, and you have 
got to get up at six o’clock; but it is not alone 
that you offer that worship. As the priest 
pleads the one Sacrifice on earth, saying, 
** Look, Faruer, look on His anointed face, 
And only look on us as found in Him,”— 

they worship above you, and perhaps not far 
off. It is the nearness of the other world we 
often forget. They worship the Lamb as it 
had been slain—‘‘ Worthy is the Lamb that 
was slain to receive glory and honour and 
power.” ‘They at least expect to find the same 
adoring worship on earth as they offer in 
heaven. 

(3) And then, thirdly—and remember these 
are but primary things—will they not expect to 
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find the Church on earth a missionary Church ? 
Presumably they saw Pentecost. Presumably 
they saw the waiting band and the descent 
of the Spirit with a rushing mighty wind and 
tongues of fire; and presumably they heard 
the command: ‘‘Go into all the world and 
preach the Gospel to every nation.” And they 
would at least expect to find, as they gaze 
into the looking-glass of the Church, that it 
was a Church full of missionary zeal. 

And do they always so find it? Is it nota 
disappointment to them to find parishes where 
there is no collection for missions throughout the 
whole year? Isit not a disappointment for them 
to find even earnest men putting first principles 
second ? It is delightful to have what we call 
a good service; it is a delight to offer Gop every- 
thing we can, and make His House beautiful: 
but there must be proportion in everything, 
and we have no right to do even that at the 
expense of the missionary work of the Church. 
The first object of the Church that is filled 
with the Spirit is to convert the world. There- 
fore, as the principalities and powers in heavenly 
places look into the looking-glass, let them at 
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least find these three elementary things which 
they will expect to find reflected in the Church. 

(4) But they are looking—and here comes the 
wonder and inspiration of it—they are looking 
for fresh revelations, for something which they 
did not know before ‘‘ of the many-coloured 
wisdom of Gop.” ‘They see the Bishop and 
the clergy start upon the day’s work. ‘They 
say: ‘We are going to see something to-day, 
we are going to see some new reflection of 
sacrifice or service, some new hue of the many- 
coloured wisdom of Gop.” Do they always 
see it? Or they see a band of communicants 
leave the altar and scatter—perhaps it is a 
little band at a week-day Communion, or per- 
haps it may be a large band of earnest Sunday 
morning communicants—they scatter when 
the service is over and gone. ‘Then in heaven 
there is intense expectation: ‘We shall see 
something to-day; we shall see some fresh 
revelation shortly now that these people have 
come and have received into themselves the 
Son of Gop Himself, and have become par- 
takers of the Divine Nature, and have gone 
out to represent Him—these in the workshop, 

118 


The Church as a Looking-Glass 


these in the office, these in the great world— 
we shall see some fresh revelation to-day among 
the consecrated laity.” You know best, dear 
brothers, whether they are disappointed or not. 

II. But if it may seem strained thus to 
picture the waiting principalities and powers in 
the other world—and I am only interpreting 
what seems to be St. Paul’s thought—there is 
no doubt whatever that this world is watch- 
ing very carefully the Church, and often with 
no friendly eyes. ‘The man of the world has 
not heard, perhaps, so much as whether the 
Hoty Guost is given, and if he is going to 
be convinced that the Hoty Guost is given 
and is working in the Church, the only way 
in which he can be convinced at all is by 
seeing the fruits of the Spirit in the Sprrir- 
bearing Church. 

I always remember so well asking a dying 
man in the London Hospital twenty-five years 
ago, what made him first believe in Chris- 
tianity, and his answer was a very remarkable 
one, which goes very deep: “‘ Since Mr. So-and- 
So (mentioning the name of a layman who was 
on the staff of Oxford House) came to live 
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down here.” ‘That was what had convinced 
him. He had heard a great deal about brother- 
hood; he had heard a great many sermons about 
it, but he had not seen it. When a rich man 
who had a great house outside London in the 
country gave it up to come and live down in 
Bethnal Green, then he believed in brotherhood 
and Christianity at last. ‘Therefore we must 
never forget that far beyond anything we say 
in our sermons or speak about in conversation, 
this outside world has to be convinced that 
Gop did send His Son to be the Saviour of 
the world by seeing the fruits of the Spirit in 
the@hureh. 

For lack of time let us only take just five 
things for clearness’ sake—five things that the 
unbelieving and half-cynical world expects to 
see and must see in the Church if it is to be 
convinced of the reality of the Spirit. 

(a) First: Gop is love; the fruit of the Spirit 
is Jove. And I must say I am very much 
pleased to hear, and to have known in fact 
before I came here, that you Servants of the 
Sanctuary are carrying out a really practical 
bit of love and sympathy. Ithink I ordained 
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three men last ordination who never would 
have been ordained, but for the Ordination 
Fund connected with the Guild of the 
Servants of the Sanctuary. That fund is 
double what it was a few years ago, but 
I still think that you might carry on to an 
even greater extent its most useful work. It 
is not every young server who is called to the 
ministry, and it is a great responsibility for 
any priest to suggest to a young man that he 
should be ordained; it sometimes leads to great 
disappointment in after-life. There are many 
gifts which are required in a priest of the 
Church besides interest in religion and love of 
Gop ; there must be other requisite gifts besides. 
But while I put in that caution, I cannot 
imagine a more brotherly thing than that 
you men who cannot be ordained, and do 
not feel called to be ordained, should be 
helping those young brothers, who are called 
by the Spirit to be ordained, to be trained for 
the work of a priest. That is what I call 
practical love, and I do hope that one result 
of our service to-day may be this: that the 
Ordination Fund of the Guild of the Servants 
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of the Sanctuary may be taken up by the whole 
Guild as a practical effort of true brotherly 
love and carried out in that spirit. 

(b) Then the next fruit of the Spirit is goy— 
“OQ Lorp, make Thy chosen people joyful !” 
I believe that prayer is very much wanted. 
We shall never convince the world that we are 
full of the Spirit unless there is a great deal 
more joy among Christian people, who profess 
to believe in the great truths of Christianity. 
A man argues something in this manner: “‘ This 
man by whose side I work goes to church very 
regularly. I know he is a server at the church 
he attends. He professes to believe that there 
is a good Gop; that Gop sent His Son into 
the world that he might be pardoned for his 
sins, and that the Hory Spirir came down— 
so I know he thinks—to fill him with power (and 
what a Confirmation we had this morning in 
St. Paul’s when there were over two hundred 
candidates): that he belongs to a_brother- 
hood, the Church, and that if he is called 
to die, death is only passing from one part 
of the Church to the other, and that death 
does not touch him—this man believes all this, 
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and yet. ... Why does it not make him 
happier ?”’ 

Well, I think, that is a very searching ques- 
tion. Undoubtedly the world has a right to 
expect from us Churchpeople a joy for which 
they often look in vain. Therefore, do remem- 
ber, that in the looking-glass into which this 
cold, more or less cynical world looks, it does 
expect to find the second fruit of the spirit, 
which is joy. 

(c) And with it, peace/ It is not easy, 
brothers, in the midst of the tremendous 
anxieties of a great diocese like this for a 
Bishop always to have peace; but he ought to 
liave it. “Ele ought to dave such trust in 
the inspiration and guidance of the Hoty 
Spirit, such belief that underneath are the 
Everlasting Arms, and that Gop will protect 
His Church, such faith that he will have each 
hour the word that he ought to say, and will 
be led by the Spirit and driven by the Spirit, 
and caught away by the Spirir amidst all 
the toil and anxiety of his life, that he 
will have peace. ‘Thou shalt keep him in 
perfect peace whose mind is stayed on Thee ”; 
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and if the Bishop ought to be at peace, so ought 
every single one of you. The world ought to 
expect to find us at peace, not fretful, not 
irritable, not constantly getting excited about 
this or that trifle, but possessed of a calm trust 
and peace which will convince them that the 
peace of Gop rules in our hearts. 

(d) And then, long-suffering / Since the great 
Confirmation in St. Paul’s Tl have=been=to 
Hounslow to visit one of our priests who has 
worked hard for forty years, and is now struck 
down with cancer. One operation is over, 
and he is awaiting another. I only had a few 
minutes with him, and he said: “I am not at 
all afraid, Bishop, of what may come.” And I 
do believe that those who are called to suffer 
are our very best witnesses. I would rather, 
if I had to defend the Church as a looking- 
glass, take the long-suffering of the Church 
as its best defence. Our sick-beds are our best 
possessions in the Church, and I see more fruits 
of the Spirit as I go from sick-bed to sick-bed 
than I see anywhere else. If any of you are 
called from active service to a bed of suffering, 
remember you do not cease to serve—* They 
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also serve who only stand and wait.” It is a 
great thought with which to comfort invalids 
and sick people—that they are able to show 
a fruit of the Spirir which convinces more 
people of the reality of the Spirir than almost 
anything else—long-suffering. 

(e) And fifthly, temperance, self-control. I 
cannot bear to see a clergyman losing his temper, 
or getting excited with a porter at a station 
over his luggage; nor can I bear to see a com- 
municant, perhaps only just back from making 
his communion half an hour ago, losing his self- 
control; or as sometimes happens to both 
priests and lay-communicants, in spite of all 
outward appearance, and perhaps genuine effort 
of true religion, showing a want of moral self- 
control in some temptation of life. 

What, then; dear brothers, is the picture I 
feel moved to put before you at your great 
service—the Church as a looking-glass, reflect- 
ing to the world above and to the world below 
the many-coloured wisdom of God. 

Do let us try to make it a more perfect 
looking-glass. Let us try to have at least the 
eight things I have spoken of in the Church. 
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At least let us have unity, devotion, a 
missionary spirit, love, joy, peace, long-suffer- 
ing, and temperance. 

There are two pictures I will leave with you: 
the first is Fulham Palace Garden at four 
o’clock on a summer morning. All is dark, 
and you hear the shrill discordant cry of the 
birds before the dawn—the birds which seem 
to have crowded in the “ ham of the fowls,” 
as the word ‘‘ Fulham” means—the village of 
the birds, which Fulham once was. Then up 
comes the sun, and that dark discordant place 
becomes the garden of the Lorp; the flowers 
open their petals, and every little dewdrop 
reflects in many colours the light of the sun. 
The darkness has become light, and the garden 
is a looking-glass which reflects the many- 
coloured wisdom of Gop. Why should not 
the Church be lke that ?. It would so be if 
it were full of the Sprrirt. 

The other picture is a picture from the Old 
Testament. I think one of the most striking 
pictures in the whole of the Old Testament is 
that of Elijah repairing the Altar of the Lorp 
which was fallen down. He does not start 
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a new church or build a new altar, but he re- 
pairs the altar which was fallen down, and he 
calls down the fire from heaven. He was one 
against hundreds, but he prayed on and believed 
on and hoped on; and the fire came, and all 
the people fell upon their knees and cried: 
“The Lorp He is Gop.” What I want to 
see, dear brothers—and we can have it if we 
all ask together—is a revival in the Church, 
a revival of spiritual fire, a falling of the fire 
again—the fire of zeal, the fire of love, the fire 
of hope. Let us all pray for such a revival, 
and then, when the people see it, and not till 
then, they will fall down upon their knees and 
cry: “‘ The Lorp He is Gop, the Lorp He 1s 
Gop !”’ 
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II 
“ LISTENING” * 


a 


I 


I rHink that you would have found it a 
touching sight if you had looked into this 
church on Monday. You would have seen 
nearly all your clergy gathered in that chancel 
all day waiting with their Bishop upon Gop. 
This was a part of the spiritual Visitation 
of the -diocese in each deanery to the 
clergy. In this case seventy-three out of a 
possible eighty were gathered, waiting upon 
Gop, and praying to be shown their faults 
and their failings, and their Bishop with 
them, asking to be shown his failings and 
his faults, too, that so we might go forth, 
purified, and helped, and spiritualised, to do 
our best for the souls of our people. But 


* Preached to the Church-workers of the Hornsey 
Deanery. ; 
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when it was suggested to me by the repre- 
sentatives of the whole diocese that I should 
do this, I said at once to them: “I cannot 
leave out my lay-readers, my Sunday-school 
teachers, my choirmen, churchwardens, sides- 
men, district visitors—they also are my fellow- 
workers; they also are my dear comrades. 
There must be one day in the week when I 
can speak to them.” Now, this is the day, 
and here you are; and I want to try to pass 
on to you some of the thoughts which were 
given to us on Monday, because you want 
them just as much as we do. And the one 
thought that specially stood by me was that 
which I have taken for to-night: “ Be still, 
and know that I am Gop.” If I were to 
ask you what was your weakness—your special 
weakness—in your work, I believe most of you 
would say: ‘‘ It is our want of faith, Bishop.” 

“If I really believed when I was with my 
friend as he or she died, why, what a differ- 
ence it would make! ‘The whole sick-room 
would be lighted up.” 

“* Not Jordan’s stream nor death’s cold flood 
Should fright me from the shore.” 
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Another says: “ You see, too, my Sunday- 
school class; it would be a different thing if 
I had more faith. I do not seem, somehow, 
to make Jesus Curist present to the children. 
Of course, I know He is there. I could not 
teach, I could not give up my afternoons, if 
I did not believe He had called me. But if 
I could only know He was Gop, and see Him 
Who is invisible, how I should teach those 
dear children on the Sunday afternoons with 
a very different spirit from that with which I 
am able to do so now!” Or the district visitor 
says: “I find my work humdrum. I take 
round the magazines and notices of services, 
but I do it in a dull, dead spirit. I do not 
seem to have any blessing or much contact 
with the souls of the people.” Or the choir- 
men: I believe many a choirman would say: 
“lt only I could) see: belore me as igcme 
that lovely anthem, or this beautiful hymn, 
if only I could see my Master before my eyes, 
what a different thing every church service 
would be! How I should enjoy the service 
when I am singing, for instance, at some 
beautiful choral Eucharist, if I could see the 
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King enthroned in heavenly splendour; with 
what a vigour and earnestness should I lead 
the praises of the Church compared with what 
it is to-day!” 

Now, if I am interpreting in any sort 
of way the longings of your hearts, I am 
bound to ask the next question: Why is 
It that this want of faith is so paralysing 
to your work of singing, district visiting, 
teaching—whatever it 1s—or that it prevents 
people saying in this district: ‘I saw Satan 
like lightning fall from heaven ’’? When the 
Church at Hornsey is fully at work, that is 
what they ought to see; they ought to be 
conscious of a great power beating down the 
forces of evil, and of the Kingdom of Gop 
coming in power, if the Church in Hornsey, 
as represented here to-night, were really at 
work as an army, terrible with banners as 
it goes forth to war. Of course, there might 
be many different reasons which I could dis- 
cover if I had time to have a talk with 
you one by one. One would say: “ Well, 
Bishop, I have got this besetting sin, and I 
cannot conquer it, and it comes again and 
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again; this is between me and Gop. And 
that is the reason why, though I have not 
given up the Church, or the choir, or the 
Sunday-school, there is something between 
me and Gop all the time. That is why my 
service has so little force.”? Well, brothers, 
you have been brought here to be made 
conscious of that. 
* Lo! now is our accepted day, 
The time for purging sins away.” 

We have just sung that hymn. I chose it 
on purpose, and be sure that when you go 
home to-night, before you go to bed, you 
confess that besetting sin, confess it to Gop; 
get it off your mind. If you cannot do it 
yourself, ask one of your faithful, devoted parish 
priests to. help) you. "You! must»be at peace 
with Gop, or you cannot take your Sunday- 
school, visit your district, or continue your 
singing in the choir with any sort of happiness. 

Or it may be, of course, that you are going 
through that phase that comes upon people 
in middle-life—the kind that old writers called 
““accidie ”—when all the enthusiasm with 


which you started goes away, and there comes 
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a sort of middle-age feeling, and the brightness 
of the morning passes away. Well, if that is 
so with you, it is a trial you have got to bear. 
It does not mean that Gop is far off really. 
** My Gop, My Gop, why hast Thou forsaken 
Me?” 


“Tt went up from the holiest 
Amidst His lost creation, 
That of the lost no soul should say 
Those words of desolation.” 


Do not think Gop has deserted you. He 
has not, if there is nothing on your mind, 
and you are doing your best and really loving 
Gop. “If ye love Me, keep My command- 
ments.” It is not a question of sentiment; 
it is not a question of feeling at all. 

But the reason I want to suggest is this: 
You are not still enough before Gop. You 
never once possess your soul before you die. 
“Be still, and know that I am Gop.” But 
you are not still. 

You say your prayers, but before Gop has 
time to answer, you are up from your knees 
and off. It is the ten minutes after prayer 
that matters—the ten minutes during which, 
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if we will wait, the answer will come from 
heaven. “I will hearken what the Lorp Gop 
will say concerning me.” We never do that; 
we tell Him all our wants, but, as one has 
said lately, we chatter like children, who 
chatter to their parents, and never stay to hear 
what the parents say. We are children, too, 
and we are not still. We do not hear what 
the answer is. We do not wait to hear what 
it is. It may be that for years Gop has been 
trying to say something to us, but we have 
never given Him time to speak to us. ‘Take, 
for instance, Lent. Well, it does not apply 
so much to this part of London, but I must 
say 1t is disheartening in West London to see 
the number of balls and dances arranged for 
Lent. When I was preaching in the centre 
of West London on Ash Wednesday, I 
ventured to put this question: ‘ Did that 
fashionable throng, if the one quiet time in 
the year is not taken advantage of, have any 
other time in which to be quiet?” The 
want of faith is due to want of stillness, and 
not listening to Gon’s voice at the one time 
in the year when the Church hushes every- 
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one, and says: “ Be still, and know that I 
am Gop.” If that time is spent in balls and 
dances, when is the time for stillness and 
communion with Gop to be? 

I do not know really any answer to that 
question. If it is not to be the Quiet Time 
in the year which the Church has set apart, 
I believe there will be no Quiet Time for 
those souls at all. Or take Sunday. On one 
of the fashionable golf-links which I visited 
recently, I was told that on one Sunday morn- 
ing there were two hundred players, each 
with someone carrying his or her clubs, and 
thirty carrying their own clubs. Well, I am 
not saying it is a sin to play a game of golf 
on Sunday, but I do say it is a sin to do so 
if it injures the spiritual life of others. If on 
the one day in the week, which is specially 
Gop’s day, a man will not be still before Gon, 
when is he going to be still before Gop? He 
is-missing all the messages Gop has to give 
him; he is weakening his faith. Gop is fading 
away more and more because he is not still. 
What is the day, if it is not to be Sunday, 
for Gop to speak to you? 
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Well, you presumably keep Lent and Sun- 
day, but I would still press upon you this: 
How long in the day are you still before 
Gop? How much of the day is Gon’s? 
I know I am speaking to busy people— 
busy men who go up to the City every 
day, and busy women who attend to their 
household work and cares, and then have to 
find time to prepare their Sunday-school lesson. 
But, still, though you are busy, I cannot 
imagine any of you could, one way or an- 
other, have less than an hour in the course of 
the week to yourselves for some form of 
waiting upon Gop. I am certain of this: 
This is the cause that our faith is weak, this is 
the reason that our power is so small, this is 
the reason that all we do has so little strength 
in it to convert others; we are not still before 
Gop. I would urge you, then, dear fellow- 
workers, to make this special resolution: ‘I 
will make a resolution to-night even if I have 
to get up early in the morning and so arrange 
my time, that I will listen to what the Lorp 
will say concerning my soul.” Meditate upon 
Gop’s goodness, and greatness, and power. 
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And when you have got the time, how are 
you to do it? We were reading together at 
the clergy gathering a useful little paper on 
Meditation, by Mr. Longridge of Mirfield, 
which is printed in a book by a Wesleyan, 
Sir Henry Lunn, called “ Retreats for Souls.’’ 
You will find that a very useful little book to 
buy. Mr. Longridge points out that instead 
of being a long, complicated business, only 
suited for learned clergymen or holy Sisters of 
Mercy, every Christian should in some form 
engage in meditation every day. There was 
a man seen to be kneeling in church a long 
time. Somebody said to him: ‘‘ What do you 
say all this long time?” He said: “I say 
nothing. Gop looks at me, and I look at Him.” 
But there was the closest communion between 
the two all the time. 

Now, when you have got alone and have 
arranged your time, I suggest you take some 
such meditation as your clergy and I took on 
Monday morning. We pictured the last pic- 
ture ever shown of Jesus Curist: the hair of 
His head white like wool, white as snow, and 
His eyes like a flame of fire. Why white like 
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wool, white as snow? Because He is the 
Everlasting, because He has no beginning and 
no ending. It has a symbolical and not a 
literal meaning. The symbolism means we 
have to deal with no merely good man, but 
we have to deal with Him Who said: “I am 
the Alpha and the Omega, the Beginning and 
the End.” Therefore His hair is white like 
wool, white as snow. 

Then look at His eyes. What do you see? 
Enough to see that they read you through and 
through. 

“Those awful eyes, they pierce into my soul— 


Their light of doom illumines all the world. 
Oh! save me, save me, save me from those eyes |”? 


says Mary of Magdala in the play. ‘They read 
you through cat: through; they pierce behind 
what the world thinks of you—behind what 
your friend thinks of you, behind what you 
think of yourseli—and they see the hidden 
man of the heart, the real man and the real 
woman. And those eyes are bent on you to- 
night; but it is not only that they read you 
through and through: they are full of love. 
The Owner of those eyes knows you among 
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the thousands, among the millions He has 
made. No one is like you, and He loves you. 
“ Once staggering blindly on the brink of hell, 
Above the everlasting fire, with its awful roar, 
Gop threw His heart before my feet, 


And, stumbling o’er that obstacle divine, 
I into heaven fell.” 


That is what the eyes show. 


“‘ Gop threw His heart before my feet, 
And, stumbling o’er that obstacle divine, 
I into heaven fell.” 

That is what the eyes show, shining with 
deathless love and also undying hope. ‘The 
Owner of those eyes believes in you. Whatever 
the past has been, you are a chosen vessel to 
Him. He sees in you, perhaps, a better Sun- 
day-school teacher than you are now. It may 
have been a very poor business until now, but 
still He believes in you, hopes in you. You 
see it in His eyes if you look again. 

How are you to become what He expects 
you tobe? Look again at His eyes: they blaze 
with vitality. He is full of life, the Owner of 
those eyes. As I was saying to the clergy the 
other day, we come with a thimbleful of faith, 
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and we go away with a thimbleful of grace. 
If we came to our Communion empty, with 
great vessels of faith and hope, we should go 
back full to the brim. ‘“ He that hath the 
Son hath life; He that hath not the Son of 
Gop hath not life.’ He can fill our poor 
empty heart to the brim. 
“‘ His are the thousand sparkling rills 
That from a thousand fountains burst.” 

And thus He can fill us with the water of 
lifes 

And, therefore, when you are alone, I want 
you to picture the Lorp with the eyes like a 
flame of fire. This is meditation, and ask 
Him what He has to say to you, what His 
message is. Ask Him to give you His love, and 
insight, and hope, and make it yours. What 
a difference it will be then; how different the 
Army of the Church in Hornsey would be if 
its members were full of grace, and zeal, and 
love, and sympathy, and vitality ! 

If some of you say: “ But I have not got 
enough faith for that.” ‘Be still, and know 
that 1 am Gop.” Yes, you say: “If I knew 
Gop was Gop, I could be still; but it is arguing 
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inacircle. I cannot be still and know, because 
my faith is wanting.” Then, let me give you 
another meditation. 

You say, and it is an old saying: “ Every 
man must be his own Columbus and find the 
Continent of Truth.” Yes, that is quite 
true, and you are a Columbus looking for the 
Continent of Truth. Then meditate on 
Columbus. He is looking for land. He had 
never seen America, but as he comes near there 
are several things that help him to believe in 
what he has never seen. Why? Here are 
land-birds flying to it. They must have come 
from some land. Here are trees floating; 
they are from some forest. There is the Gulf 
Stream. It must flow from some bay where 
the sun is very hot and shines very brightly. 
There is land ahead, for the atmosphere is 
changing there in that strange way which 
everyone knows when land is being ap- 
proached. It is something quite different 
from mid-ocean. 

Columbus uses all these helps, and is buoyed 
up by them in his search for truth; and when he 
touches land, he finds all these helps have been 
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true helps. Do you see the parable? Youare 
Columbus looking for truth, but have you no 
signs to help you? What are these thoughts 
eternally passing through your mind? The 
constant “‘idea”’ of Gop is itself a witness to 
the existence of Gop. 

Or, again, why is this prayer instinct uni- 
versal in the world? Why is it that men 
have always prayed? ‘The prayer instinct 
demands Gop, as the wing of a bird demands 
the air. What represents the Gulf Stream ? 
“Why,” as one of our best leaders has said, 
“the course of the Church through the cold 
waters of humanity is lke the Gulf Stream 
through the ocean.” 

Here is a living tide of service and love abso- 
lutely unknown two thousand years ago, and 
it witnesses to some shore where the sun of 
love shines very brightly. Why, if you come 
to think of it, the pastoral instinct is the 
greatest evidence of the existence of the Good 
Shepherd. It never came into the world till 
the Good Shepherd came. The hospitals of to- 
day are the greatest evidence to the existence 
of the Great Physician, and this living tide of 
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service which we see is the greatest evidence to 
One Who laid down His life for the sheep. 

Or, again, do you have, as I believe, an 
““atmosphere”’ of brotherhood and fellowship 
in the Deanery? ‘This must be created by 
something or someone. When Christians really 
love one another, stand by one another, really 
live out the Gospel, the whole atmosphere is 
absolutely different from the atmosphere of the 
world. 

Our message now is, then: Be still, get 
stillness in your life, have times of stillness, 
wait upon Gop. ‘“ Speak, Lorp, for Thy 
servant heareth.”? And if you take that lesson 
home and live it out, then, with a conviction 
that you have never had before, and a faith 
which will remove mountains, you will know 


that Gop is Gop. 


ii 


The reason that I wanted to see you separately 
is this: I have been speaking to the congrega- 
tion of lay-workers of the deanery among which 


* The second portion of this address was delivered to 


churchwardens only. 
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you were assembled, but I wanted to see the 
churchwardens by themselves, because you are 
officers of the Bishop, admitted to have in 
your work a very special relation to myself. 
Therefore I wished to see you separately. 
I have some special things to say to you that 
I did not say before the others. 

The first is that I look to you, as I look to 
no one else, to hold the deanery together in 
one fellowship. One of the great curses of 
the Church of England is its parochialism. We 
think too much of the parish, instead of looking 
upon the diocese as one great family. But the 
diocese cannot be united unless the deaneries 
are united first. I am very anxious that the 
churchwardens and sidesmen shall, as much as 
possible, help the deanery to become one 
family. When I came to Fulham the church- 
wardens of the deanery formed themselves 
into a Churchwardens’ Association immedi- 
ately. The association exists to-day, and helps 
me in every plan for welding the deanery to- 
gether. I do not say it is necessary to have a 
Churchwardens’ Association in every deanery, 
but the churchwardens can do more than any- 
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one else, next to the clergy, to prevent the 
parochialism of the Church of England from 
injuring the work of the Church, by welding 
the deanery together as one family, so that 
High Church or Evangelical—whatever you 
like to-call yourselves—may look upon your- 
selves as one Church. And I may say this: 
The new system of Church Finance that we 
have adopted can only succeed if we take it 
up in a public spirit. We want to rise as one 
Church, and lift the financial burden which 
has rested far too much upon the shoulders of 
individual clergymen and laymen. 

Then another thing. I have been speaking 
in church about the devotional life of workers. 
Churchwardens ought to lead in this. I 
could not say this before the others, but the 
churchwardens and sidesmen, who are so 
prominent in church, are the men who 
should be specially waiting upon Gop, as all 
workers should be. It affects the whole 
Church. If they are just ordinary men of the 
world, the whole life of the Church suffers. 

Therefore I do want you to take particu- 
larly to yourselves what I have said to the great 
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mass of workers: be devotional men yourselves 
be workers and communicants yourselves. The 
churchwardens and sidesmen should be leaders 
of the devotional life of the deanery. 

Well, one thing more I want to speak of, and 
that is the responsibility of the churchwardens 
and sidesmen for the missionary spirit of the 
diocese. Of course, you know I have set my 
mind on making this diocese the chief missionary 
diocese in the world. I want the people when 
they go back to the parishes not to be content 
with what is being done. The Church ought 
to be hot, afire with missionary zeal. We 
want to feel that when the returning mission- 
aries touch us they touch fire. We want 
them to go back freshened up. No one has a 
greater chance to foster or retard the mis- 
sionary spirit than the churchwardens. They 
have great responsibility in their hands. If 
they are men who realise what the Church 
has to do in regard to Missions—Home and 
Foreign—well, then, they will be an inspira- 
tion to the whole work of the deanery. But if 
they throw cold water on missionary work it 
will be different. 
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These are one or two of the things I did not 
want to say before the others. I wanted to 
have you alone here that I might say to your- 
selves how much I value your work and all it 
means. I want you to help me in these par- 
ticular ways: To hold the deanery together, 
to lead the devotional life of the place, and 
also to foster the missionary spirit in the 
deanery and the diocese. So that if you will 
take that as a little special message from the 
Bishop to yourselves, I shall be very glad, 
and you will greatly help the work of the 
diocese. 
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“This is none other than the house of Gop, and this is 
the gate of heaven.” —GEN. xxviil. 17. 


I wave chosen for this occasion this old story 
of Jacob, and I asked the Rural Dean to 
read it in order that you might have it in your 
minds for a special reason. This homeless 
wanderer, without any Church, or any Sacra- 
ments, or any priesthood, yet had a wonderful 
vision of the nearness of Gop. And he said, 
you will remember, at the end, when he 
realised how near Gop was, and saw the 
messengers going up to Gop and coming 
back: “‘ Surely the Lorp is in this place: 
this is none other than the house of Gop, 
and this is the gate of heaven.” 

Now, the first point to notice is that it was 


* Preached to the Church-workers of the Deanery of 
Tottenham. 
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a man who had no Church, and no Sacraments 
and no priest, who said that. I would not part 
with the truth of the omnipresence of Gop for 
anything in the world. I would almost rather 
say: Perish every Church, perish all the Sacra- 
ments, all priesthoods, than part with the 
truth on which they all of them rest, and that 
is the nearness of heaven and the omnipresence 
of Gop. Surely it isa comfort to you, mothers 
or fathers, who send out your dear boys to 
Canada to think that, although they may lie 
in a lumber-camp, with nothing but a rock 
for a pillow, a hundred miles from a church, 
or a priest, or from Sacraments, that they are 
not a hundred miles from Gop, that He is 
near that boy, so that if he lifts up his heart, 
Gop will hear what he says. Gop is very 
near to him. Angels will go up to heaven 
and come down from heaven; messengers 
will come to him, and he will wake up in his 
lumber-camp in the morning and may say: 
“Surely the Lorp is in- this place’”,—in the 
desolate camp, far from home and far from 
everything—“ this is none other than the gate 
of heaven.” ‘Thank Gop it isso! We do not 
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realise how near Gop is. We do not realise 
that He knows every one by name. We do not 
realise that He loves the very people who 
never think of Him. We underrate the 
glorious depths of our Father’s heart. 

We know some will say: “1 am not going 
Yto church this beautiful spring morning. I 
feel Gop nearer on the bright, free common, 
with the sun shining on the gorse in bloom, 
than in one of your stuffy churches. I feel 
Gop nearer on the free and open river; I wor- 
ship Gop on the mountains.”” When people 
say that to you, they have got hold of a truth, 
though a very partial truth, and we must not 
deny the truth which they have got that Gop 
is with them. He is with them there; you can 
worship Gop on the mountains; you do feel 
Him in the glorious breeze; you do see His love 
in the sunshine, where, as a great writer says, 
““ Every sunrise is a sacrament of praise, and 
> But what 
are they forgetting when they speak thus of 
their worship of Gop? They are forgetting 
three wonderful things that have happened 
since Jacob’s day. First, they are forgetting 
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that Gop Himself—and this settles the ques- 
tion—desires to be worshipped in a place set 
apart for His honour and glory. Read again 
all that wonderful detail of the description 
of how the Tabernacle was to be made. People 
sometimes think it almost beneath their dig- 
nity to care about little details in a church 
—as, for instance, how the priest is to be 
dressed. But Gop goes into the smallest 
details, as He describes what is to happen 
in the tabernacle which is to be His 
house—what the altar is to be made of, 
what the priests are to wear. And when 
it was all done and arranged, this was 
seen: A cloud came and filled the taber- 
nacle, and the glory of the Lorp filled the 
place. 

Now, if Gop took, we will say, these ten 
strides towards man, if He revealed His will 
that there should be a certain holy place where 
He would meet His people, if He filled that 
old Hebrew tabernacle with His glory and His 
presence, what about your Church—what 
about the church where you worship ? Why, 
two more things have happened since the first. 
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Gop has taken a hundred strides, a thousand 
strides, nearer to man. Do we all realise to- 
day what the Incarnation means ? 


“‘ He sent no angel to our race 
Of higher or of lower place, 
But wore the robe of human frame 
Himself, and to this lost world came.” 


I love these lines, because they seem in a 
few simple words to express the tremendous 
mystery of our religion. It is not about a 
good man who lived here two thousand years 
ago. I am afraid our Church-people slip into 
the idea that itis. It is about the Eternal Son 
of Gop, by Whom all things were made. As, 
under the guidance of St. John, we watched 
Him on Monday, His head and His hair like 
wool, white as snow, and His eyes like a flame 
of fire, because He was from everlasting, be- 
cause He had no beginning and no end, and 
when you think that this little planet is only 
one planet going round one out of twenty 
millions of blazing suns—not one of the biggest 
suns, elther—is it not a most astounding thing 
to believe that— 
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‘“‘ He sent no angel to our race 
Of higher or of lower place, 
But wore the robe of human frame 
Himself, and to this lost world came”? 


Why, what a difference that makes to the 
Church! And when He came He took the 
things of earth and turned them into 
Sacraments. He took men like ourselves, and 
commissioned them to go and preach the 
Word, to convert all nations; He chose them 
out, sanctified them, and then when He did 
not depart, as some people seem to think He 
did, but came nearer to us through the 
Ascension, He said that something else was 
going to happen—something else, even more 
wonderful. ‘If I go not away, the Com- 
forter will not come; but if I depart, I will 
send Him to you.” ‘This is the third thing 
that makes the great difference since Jacob’s 
day. With the sound of a rushing mighty 
wind, and with tongues of fire, the Hoty 
Guost came down upon the waiting Church, 
upon the body carefully prepared by the Son 
of Gop. He filled the people themselves with 
power, and filled the churches in which 
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that has made the whole difference to every 
Christian Church in the world, these two 
great events—the Incarnation, followed by the 
coming of the Hoty Guosr. And, if Jacob 
could truly say, ‘‘ This is none other than 
the house of Gop, and this is the gate of 
heaven,’ with at least a thousandfold more 
force can every Christian Churchman kneel 
down in his church and, with, I might almost 
say, tears of gratitude, say, “ Surely the Lorp 
is in this place ”—this sacred place, which has 
been sanctified with the Incarnation, and filled 
by the Hozty Guost where the Sacraments 
are administered— surely the Lorp is in 
this place: this is none other than the house of 
Gop, and this is the gate of heaven.” 

For see, dear people, what in the lght of 
these facts our Churches have become, and 
then what we have become. Your Church 
from which you come is now to you three 
things: 

First, it is Gop’s witness. Of course, we 
are told that Gop left not Himself without 
witness, giving us the round of the fruitful 


154 


The House of God 


seasons, and filling our hearts with food and 
gladness; but I wonder very much—do not 
you ?—that if in this million and a half of 
people who have come into London during 
the last fifty years, of which you are part, 
there had been nothing but the baker’s cart 
and the not infrequent rain to bear witness 
to Gop, how much this million and a half 
people would have remembered Him. I re- 
joice to think that some of those here to-night, 
with infinite toil and personal effort, have 
helped to build two hundred and forty-five 
other witnesses in fifty years. Well, that is 
something to thank Gop for, if nothing else, 
that from two hundred and forty-five churches 
bells ring every Sunday; from two hundred 
and forty-five centres parish priests can go 
out to their visiting, and the Sunday-school 
teachers can go out to their teaching to bear 
the Church’s witness. ‘“‘ Surely Gop is in this 
place.’ And even more than this, remem- 
ber the hundreds of living witnesses who 
have been called out by the work of these 
Churches. Are you faithful witnesses in the 
workshop and in the home; are you faithful 
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witnesses to Gop? Oh, if any of you feel 
to-night that you have not been worthy, do 
pray to go back and be more faithful indi- 
vidual witnesses, and as the church-bells ring, 
so your lives may ring out a true witness to 
show that Gop is among you of a truth. You 
have to take by the hand your light-hearted 
friends who go to the river, the common, or 
the golf-links on Sunday, and lead them to 
Jesus, saying to them: “ Be still, and know 
that lam Gop.” ‘Their faith is weak because 
they "are: not stilllan®Gop’s houses) [tethe 
cloud of glory filled the old tabernacle, much 
more the glory of Gop fills these temples, 
every one of them. That is why we have a 
solemn consecration service. You remember, 
perhaps, the consecration service at your 
own church. 

(2) But your church is more than a 
witness: it is a trysting-place which He has 
appointed where He will meet you. 

We think of the hymn we used—very likely 
it is stil] used in the mission services in this 
church —when I came round this part of 
London holding missions. 
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“* Beneath the Cross of Jesus 
I fain would take my stand; 
O safe and happy shelter, 
O refuge tried and sweet; 
O trysting-place where Heaven’s love 
And Heaven’s justice meet. 
As to the holy Patriarch 
That wondrous dream was given, 
So seems my Saviour’s Cross to me, 
A ladder up to heaven.” 

Yes! A ladder—every time you go to the 
Holy Communion you have an actual ladder. 
There is always the Body broken and the Blood 
shed every time you go. If you find sceptical 
friends who do not believe in the Resurrection, 
ask them why it was that the Christian 
Church enshrined the tokens of a shameful 
death in its glorious Eucharist ? Why should 
any body of people when meeting in their 
festival service enshrine for two thousand 
years that shameful death, the Body broken, 
the Blood shed ? To this Eucharist you go, 
to receive again and again your pardon; you 
must not miss the sign of the promised pardon 
at the Holy Communion. It is the trysting- 
place where you find a ladder set up to heaven, 
and you can again and again receive pardon— 
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pardon signed and sealed. But more than 
that, you go to Jacob’s well, and not only to 
Jacob’s ladder; and you go to Jacob’s well 
for life. Picture Jesus sitting by the well, 
and saying to the woman of Samaria: “‘ If ye 
knew the gift of Gop and Who it is Who 
saith to thee, Give Me to drink, thou 
wouldst have asked of Him, and He would 
have given thee living water.” If there is 
one thing that has been brought home to 
me this Lent as I have gone round on this 
work it is this: the vitality of Jesus Curist, 
His marvellous vitality. You cannot get to 
the.end-of It. 

If, then, you go in your church to the 
Holy Communion, you go back with pardon 
and, if you will, with life. ‘He that hath 
the Son hath life, but he that hath not the 
Son hath not life.’ And now a last word 
as to an even more glorious sense in which 
these words are true. ‘‘ This is none other 
than the house of Gop, and this is the gate 
of heaven.” Yes, yes, with a hundred times, 
a thousand times, more truth than Jacob 
said it, I say it with regard to this Church, and 
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to more than this Church, to the whole body 
of people gathered in the church. There is a 
most remarkable passage in 1 Corinthians xiy., 
where St. Paul is describing the difference 
between speaking with tongues and prophesy- 
ing. He said of speaking with tongues that 
he did not think so much of it. If people 
came in, they would not understand, but if 
they prophesied, if a great congregation 
prophesied, then, when people came in, they 
would be astounded, they would be impressed; 
they would say Gop is among you of a truth. 
Now, the question I come to ask the Church 
of Tottenham is this: Are you speaking with 
tongues, or are you prophesying? Are you 
speaking with tongues? Are you content 
with some party shibboleth, or are you a united 
body prophesying ? That will make all the 
difference as to whether you impress people or 
not. But you say: “ Bishop, what does it 
mean to prophesy ?’’ It means three things: 

(1) It means, first, being absolutely con- 
vinced yourselves that Christ is among you; 
that is the first thing. 

(2) It means, secondly, giving a corporate 
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witness, not as individuals, but as one united 
body. It is the corporate witness of all, of 
the whole Church of Curist, that we want 
to-day; to be really united, not to decline to 
have anything to do with another parish be- 
cause it is of another Church colour from 
your own, but to present a united front to 
the outsiders in Tottenham, to show that 
we are a united family, a household of Gop, 
as Church-people. 

(3) And, thirdly, it is to express conviction 
in some way—to speak it out in the mission 
hall, in the workshop, to be a brave witness, 
not to be ashamed of your convictions, but to 
express them on the local council, to stand up 
for all that is right in municipal life. We want 
far more expression from Church-people of 
right opinion in civic life. We are nothing 
like the power we ought to be in the muni- 
cipalities, “or inthe cities, “or sevensan «he 
country. We do not prophesy ; we are afraid 
to speak out our convictions on moral ques- 
tions. 

You will be also astonished, if you show 
a united front, how outsiders, people who 
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have not come in yet, will say: “ Why, 
this is a wonderful thing; this is a different 
story altogether. Gop is among these people, 
of a truth.” I leave, then, dear people, 
my message with you. We began with the 
homeless wanderer’s vision, but go back to 
your church feeling it is Gop’s witness, Gon’s 
house, and Gop’s trysting-place, in a way that 
Jacob could never have known. But, more 
than that, go back determined to show more 
definite, distinct, impressive, corporate witness 
to the Presence of Jesus in your midst. You 
will find, if you do that, the verdict of those 
who watch you will at last be this: “ This is 
none other than the house of Gop, and this is 
the gate of heaven.” 
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ADDRESSES TO MEN IN THE 
GUILDHALL 


I 
WHAT IS IT TO BE A CHRISTIAN? 


Let me first say that the sight of this Guildhall 
full of men is the sort of thing that sends me 
encouraged on my way. You come here, my 
brothers, showing your trust by coming, and 
I can only pray Gop to give me the message 
that He wants me to give you. Now, the first 
message is in answer to this question: ‘‘ What is 
it to be a Christian ?”’ I was asked that question 
before two thousand communicants in one of 
our East End Deaneries, and if you, brothers, 
had seen those two thousand poor people after 
their day’s work waiting upon Gop in what is 
called a “* Spiritual Convention,” I think it 
would have been an example to you, as it was 
to me. 

Well, a question like that sets one thinking, 
and as I answered it from their point of view 
some weeks ago, I will answer it from the City 
man’s point of view to-day. 
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(1) And, first, there must be some here 
to whom it means little more than this: “I 
live in a Christian country.” And I want 
you as I speak to be very straight with 
yourselves, as I will try to be straight with 
myself. I want you to ask yourselves: “Is 
that the answer that I give?” Well, now, 
I will not stay long on that first answer. 
I will only say this: that if you do not go 
farther than that, still you must thank Gop 
that you do live in a Christian country. A 
missionary from China told me a few weeks ago 
that where he lived, and has lived for fifteen 
years, he often saw packages of straw floating 
down the river, and in five out of eight of them 
he would find five living girl children thrown 
out to be drowned. He has one hundred and 
fifty of these rescued children in one orphanage. 
Now, when we speak of the paganism of our 
country, remember what Bishop Knight Bruce 
said when he came back from real paganism. 
He said: “‘ Do not talk to me about the pagan- 
ism of the slums. I have seen real paganism. 
I have seen a reign of blood.” Therefore, if 
there be any man here who never goes inside 
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a church or chapel, and says he is a Christian 
because he lives in a Christian country, let 
him thank Gop for the purity of his daughters, 
and the chastity of his wife, and the honour 
of his home; let him thank Gop, I say, that 
he lives in a Christian country. I often have 
this question asked me in my missions: “‘ How 
do you account for my friend, who is an 
agnostic, and who seems to be quite as good 
a man as any Christian I know, or perhaps 
better ??> The answer to that question is 
that this agnostic friend lives in a Christian 
country; he has inherited centuries of Chris- 
tian tradition, and if you want to see fairly 
and squarely which is going to produce the 
best nation, whether Christianity or unbelief, 
you must start them, in all fairness, on virgin 
soil, and then, at the end of a hundred years, 
see whether unbelief or Christianity has pro- 
duced the finest nation. 

(2) But I believe that most of you would 
go much farther than that first answer. You 
would say: ‘* Bishop, I ama Christian in a much 
deeper sense than that. I believe that Jrsus 
Curist was the greatest Teacher that ever 
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lived. I do not, of course, believe all the 
things in the Gospels. There are many 
things said there that could not possibly be 
true. And, of course, He is dead and gone 


how 
‘And on His grave 
The Syrian stars look down.’ 


But I look upon Him as the greatest Teacher 
the world has ever seen. I do not go to 
church often, but I turn to the Sermon on 
the Mount, as one of the finest sermons that 
has ever been preached.” 

If that is the answer you give in your heart, 
let me have a little argument with you. I 
say, first of all, to you what Jesus CuristT said 
to the lawyer: “‘’Thou art not far from the 
kingdom of Gop.” I am not going to say to 
you one word of reproach, but I should like 
to add two things. ‘The first is that if 
Christianity had originally meant nothing 
more than that, we never should have heard 
of it. There were too many promises by the 
Founder of Christianity. ‘I am the Resur- 
rection and the Life”; ‘* Whoso_ believeth 
in Me shall never die”; “I am the Bread 
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of Life’; “In three days I will rise again ”; 
“ Before the Son of Man shall be gathered all 
nations, and He will separate them one from 
another as a shepherd divideth his sheep from 
the goats.” And if nothing had happened after 
Calvary, if that dead body had been the last 
that was seen of Jesus Curist, and the disciples 
had gone back saying, as the disciples on the 
way to Emmaus said, ‘‘ We trusted that it had 
been He which should have redeemed Israel,” 
how would the cross have got to the top of 
the dome of St. Paul’s ? Why should the old 
gallows be brandished in triumph over the 
biggest city inthe world? ‘The cross was only 
the old gallows. ‘There was no romance about 
it at all, and unless the Christian story be true, 
it would have remained the badge of shame 
and death instead of the badge of glory. But 
if the Christian story be true, then you can 
understand it all. No wonder the cross is 
brandished in triumph over the city of London 
if Calvary was followed by the Resurrection. 
And the third thing I would say to you on 
this second answer is this: I come from death- 
beds to you to-day. I buried one of my 
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oldest. friends yesterday, and one of the most 
faithful parish priests of London this morning. 
I come to you from the mourning children and 
widow. As I was ministering to the man I 
buried this morning—he was dying of cancer— 
I thought, ‘‘ What Gospel have I got for these 
sufferers in London; what is the Gospel I have 
got for them and for you ?”” When you are 
dying, or when your wife is dying before your 
eyes, you will want to know, not whether a 
good man named Jesus Curist lived and 
preached beautiful sermons, but does Gop 
care forme? Did He suffer? Does He know 
what suffering is? ‘That is what suffering 
London wants to know. And you have 
nothing to say if you go no farther than that 
answer of which I am speaking. The great 
suffering heart of humanity craves for a Man 
of Sorrows and acquainted with grief, and 
longs to know that it is Gop who has suffered 
Himself. 

(3) Therefore, I turn for my third answer 
to the most famous Christian who ever lived, 
and that is St. Paul. I give it as your answer 
and mine this morning, and that answer is 
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this: ‘*’To me to live is Curist.” Notice that 
this is quite a different answer altogether to 
the answer that implies that— 
* On His grave 
The Syrian stars look down.” 

To St. Paul He was not dead; He was 
alive; He was not far off; He was close to 
him. “The Lorp stood by me, and 
strengthened me.” More than that, He was 
in him. “TI live, yet not I, but Curist liveth 
fr mie’, Lo me to tive is Crrisr’ “That 
was St. Paul’s answer. Just as some men in 
the New Testament were said to be pos- 
sessed by a devil, so St. Paul believed he was 
possessed by Curist. He did not work, but 
Curist worked in him; he did not speak, but 
Curist spoke through him; he did not suffer, 
but Curist suffered; he was possessed by 
CurISsT. 

And the question of questions to-day for 
every City man, and for every Bishop, is the 
same. Was St. Paul mad, or was he telling 
the truth to the world? Was he mad? 
“ Much learning doth make thee mad,” Festus 
said. There are three reasons why St. Paul 
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clearly was not mad. The first is that on 
every other single point he was unquestionably 
the sanest person in the world. He was one 
of the most intellectual men of his day. He 
wrote the Epistle to the Romans and other 
Epistles—all wonderful masterpieces. He was 
a kindly man of the world, as we see in the 
Epistle to Philemon; and he was so great a 
missionary, that he left such a chain of missions 
as every missionary in the world has envied ever 
since. Then, again, his experience has been 
repeated in the experience of thousands—nay ! 
of millions. It is not confined to one person 
or one class, but queens and servant-girls, 
princes and peasants, statesmen and working- 
men, all stand up and say: “‘ What St. Paul ex- 
perienced, I experience; I know, we know, that 
our fellowship is with the Faruer through 
His Son Jesus Curist.” 

I do not suppose, my brothers, there were 
four more different men in the world in one 
generation than Mr. Gladstone, the late Lord 
Salisbury, Bishop Westcott, and Archbishop 
Temple, and they all died calling upon Jesus 
Curist—every one. It will give a little pause 
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to your intellectual young man, who thinks he 
is too clever to be a Christian, when he con- 
templates four men with the keenest intellects 
of any in our day dying humbly at the feet 
of Jesus Curist. 

Then again—the Presence which Curist 
promised has been given. Jesus CurisT never 
said that He would found a school of 
thought. He did not leave a single written 
line. But what He said was this: “I will be 
with you all the days, even to the end of the 
ages.’ ‘That is His promise—I will be with 
you. That is what St. Paul said was true in 
his case, and it is what Curist promised to 
the true believer. ‘Therefore this great state- 
ment of St. Paul is not the utterance of a 
madman, but I put it before you as the truth 
of the ages. It is worth more to you in the 
middle and prime of life, to say nothing of 
when you are dying, or when you are by the 
side of a dying wife or child. It is the truth 
of the world. 

Now, if it is the truth of the world that 
Curist lives in me, speaks through me, works 
through me, suffers in me, if to me to live is 
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Curist, then I must ask Who it is that is 
living in me. He was a Shepherd, a Prophet, 
a Priest,and a King: 

(1) He was a Shepherd—the Good Shep- 
herd. We Bishops have these tremendous 
words said to us when we are consecrated: 

“‘ Be to the flock of Curisr a shepherd, not a wolf; feed 
them, devour them not. Hold up the weak, heal the sick, 
bind up the broken, bring again the outcasts, seek the lost. 
Be so merciful that you be not too remiss; so minister 
discipline that you forget not mercy, that when the chief 
Shepherd shall appear, you may receive the never-fading 
crown of glory.” 

Now, notice that this is said to a Bishop. 
The Church recognises that there is a shep- 
herd and a wolf in every Bishop. And if 
that is so in every Bishop, so it is in every 
member of the Church. This is the question 
you and I have to face. Is the shepherd 
growing in us, or the wolf? Plato used to 
say, you will remember, that there was in 
the breast of everyone a beast, a lion, and a 
god. And if the lion does not make alliance 
with the god to keep down the beast, the beast 
will make an alliance with the lion to keep 
down the god. Therefore we have to face 
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this: either the shepherd is growing in us—the 
pastoral instinct, the chivalrous mind, self- 
control, the man who treats every woman with 
respect and honour—or the wolf is growing— 
the selfish, grasping, lustful wolf. Which is 
it? I will speak about that to-morrow. If 
the shepherd is growing, if you are getting 
more unselfish, more chivalrous, more careful 
about the boys in your office, and about 
checking the language in your workshop, the 
shepherd is growing in you, and if the shep- 
herd grows, CurisT grows. 

(2) Or take the prophet. Are you growing 
more indignant at wrong? Are you growing 
more indignant at the sights you see, or the 
things you hear, that dishonour and deprave ? 
Or do you simply drift with the world? Do 
you simply adopt the tone of your club or 
your office, and are you afraid to stand up for 
fear of being laughed at? Then the world is 
growing in you, and not the prophet. Curist 
is not growing in you; the world is choking the 
prophet in you. But if you are bolder than 
you were in witnessing for what is right and 
standing up for what you know to be true, 
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then Curist is growing, the prophet is growing, 
and the world is dying. 

(3) Or take the priest. Is it the priest or 
the Pharisee ? The priest who runs in between 
the living and the dead, the priest who stands 
in every market-place and says: ‘* Who is 
weak, and I am not weak? Who is offended, 
and I burn not ?” That is the priest in you. 
Or is it the Pharisee, who says: “‘ I go to church, 
I read my Bible, I say my prayers, I have no 
need to bother about or be responsible for 
anyone else.” ‘The Pharisee who does not care 
to mix himself up with other people will never 
convert the world, or, indeed, anybody. Is 
the Pharisee growing or the priest? If the 
priest is growing, CurisT is growing. 

(4) Or the king? The king that claims the 
heathen for his inheritance and the uttermost 
parts of the earth for his possession; the 
king who holds down passions, checks every 
wandering thought, controls the lusts of the 
flesh. Is the king growing in you or the 
slave? The slave to every wind that blows, 
the slave to every impulse, the slave to every 
passion. Which is it, the king or the slave ? 
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The slave who says: ‘ We shall never convert 
the world; I don’t believe in foreign missions.” 
Which is it now with you? I come to you 
to-day, and I say: “ Lift up your heads, O ye 
gates, and be ye lift up, ye everlasting doors, 
and the King of Glory shall come in ”—come 
in to every man, every single man. This is 
what it is to be a Christian. But if Curist 
is in you, He will lift up your heads and enable 
you to break down the barriers of reserve 
between you and your fellow-Christians, and 
break down old evil habits. Let the King of 
Glory come in. ‘‘ Who is the King of Glory ? 
The Lorp, strong and mighty, even the Lorn 
mighty in battle. He is the King of Glory.” 
What a glorious thing to have Curist, Shep- 
herd, Prophet, Priest, and King dominating, 
and possessing, and speaking, and working 
through you! What a change for the whole 
city! What a change in every home from 
what it is now! ‘This is His offer: ‘* Behold, 
I stand at the door and knock.” What I 
plead with you is—let Him in. In every 
prayer, in every aspiration, in every Com- 
munion, say— 
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“* Oh come to my heart, Lorp Jesus: 
There is room in my heart for Thee.” 


And He will come in; He will possess you. 
He will possess your home, your life, your 
brain, your whole being, and you will say with 
St: Paul :*“ "To me*to livesss *Caurist.” “And 
when the men of the City, when the men of 
England,’ say, “For me*to dive 1:2 mrist, 
they will be the men who can convert the 
world. 


II 
RELIGION AND MORALITY 


I wave spoken to this great audience of my 
brother-men of the New Life. What is it 
to bea Christian? ‘*’To me to live is Curisv.”’ 
I showed that to St. Paul, to be a Christian, 
was to be possessed by Curist, that Curist 
lived in him, spoke through him, worked in 
him, suffered in him, and that was the ideal for 
us. Now I come to speak this afternoon of a 
new hope. What should be the result of that ? 
If we have this life, this belicf, what is the re- 
sult ? And I take St. John’s words: ‘ He that 
hath this hope in him, purifies himself, even as 
CurisT is pure”; “ And every one that hath 
this hope set on him ”—that is the real trans- 
lation—‘* purifies himself, even as Curisr is 
pure.” Now, you find—and you will find, 
perhaps, among your own friends who talk to 
you in the City—you will find some who think 
that there is no connection between religion 
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and morality. On that subject I have to say 
four things, and I shall have to speak very 
tersely for lack of time. Every word must be 
as short as possible, to enable me to get as 
much as possible into the time. 

(1) And, first, if there was no connection 
between religion and morality, why did we 
see in the world the greatest collapse of 
morality that ever was seen when the old 
religion of ancient Rome vanished? You 
read, you educated men who have time to 
read, of that in Juvenal and Tacitus. Look 
back to that time when morality had 
utterly collapsed, and marriage was a mere 
form. Nameless vices were publicly prac- 
tised, and suicide was the order of the day. 
When religion went down in ancient Rome, 
down went morality. Why was it that “‘ when 
the young religion of Jrsus ”—to use the words 
of a great historian from America—‘‘ when 
the young religion of Jesus went like a star into 
the night,” why is it that morality rose? I do 
not ask you to believe that on the word of a 
clergyman. Read Mr. Lecky on “ European 
Morals.” What does he say? ‘* The record 
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of those three short years,” Mr. Lecky says, 
“has done more to regenerate mankind than 
all the disquisitions of philosophers, and all 
the plans of statesmen.” This is a testimonial 
that no one will dispute—that when this 
young religion of Jesus was believed, up went 
the morality of Europe. What happened 
now is happening to-day. I have told you 
already of a China missionary, but I did not 
finish the story. So impressed were the leading 
people of that city by what happened, that 
this year, when there was some talk of sending 
the missionaries to the coast, the leading men 
of the city came to the missionaries and said: 
** No, you must not go to the coast. For fifteen 
years we have watched what you have done 
in our town. Our children have been taken 
from the river and are in your orphanage, our 
sick are in your hospital, our children are 
being educated in your forty-three schools. 
We see what your religion does. We guarantee 
your lives if you stay with us and do not go 
away.” And they stayed. And that sort of 
thing is happening all over the world. Ask 
any Governor of any place when he comes 
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home. Do not ask some globe-trotter, who 
goes round the world and stays at the Hotels 
Métropole of the world, and never looks for 
any missionaries. Ask the responsible Ad- 
mirals from the Melanesian coasts; ask the 
Governors of the States of Africa, or of any 
part of the world, and they will tell you this: 
that where religion is really accepted, up goes 
the morality of the place. Their greatest 
stay and hope is “the young religion of 
JEsus,”’ as young as ever. 

(z) Now, I will ask you—we are dealing with 
realities to-day—whether you were as good a 
man in those days when you gave up prayer, 
and did not go to church or chapel, and 
whether, if you have come back to your 
religion—as, please Gop, you have—you are 
not a better man, with more control over your 
passions, a better man altogether—better 
tempered at home, a better man morally—for 
your religion? You know you are. 

And yet, perhaps, you say: ‘* But, Bishop, 
you are hitting at a shadow, are you not? 
We do not deny the connection between 
religion and morality.” Well, I hope you 
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do not. But it has been denied very re- 
cently, and very publicly. The Bishop of 
Kensington and I work like brothers together 
in all these matters. In my absence he quite 
rightly went into the battle, and the moment 
{ came back I put myself by his side. The 
answer that was made publicly to his action 
was this: ‘‘ Nothing is objectionable in 
itself. It is only objectionable to you. If 
the Bishop of Kensington does not like these 
plays, he need not go to them.” ‘That was the 
line taken openly by some in our public Press. 
“‘ Nothing is objectionable in itself, but only 
toryou) If Lhkelathing, then it'is all right; 
if I do not, it is wrong to me.” What I say 
with regard to that position is this: that it 
takes a lower ground than the morality of 
Plato and Aristotle. Plato banished degrading 
shows from his State for the sake of the young 
in his Republic. Aristotle had as his standard 
“what a great and good man thought right,” 
though he says little about religion. I will go 
farther. I say such a position takes us down 
below the morality of some of the wild tribes. 
They have some sort of standard of morality, 
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though unconverted. If there is no absolute 
morality at all, no standard, but only what is 
objectionable to me or you, we have, I say, 
gone below the morality of such tribes. ‘That 
is the first thing I have to say. The second is 
this: that if once the Christian Church acqui- 
esces in this, it had better cease to exist. It 
exists for absolutely one purpose: to destroy 
the works of the devil, and to keep up a lofty 
standard of morality. One of the oldest 
actions in the Christian Church was a splendid 
one. ‘The Christians took up the children 
who were thrown out to die at the foot of 
the Lactarian Column in Rome, just as the 
Chinese missionary took them up out of the 
river. The monk, Telemachus, leapt down into 
the arena at the gladiatorial shows. He was 
torn to pieces, but he stopped the. human 
slaughter. That was one of the finest things 
ever done by the infant Christian Church. If 
we say it is no concern to us what is done in 
our City, then, I say, we had better give up 
calling ourselves the Catholic Church of Jesus 
Curist at all. We have turned back upon 
our traditions. But we must put forth our 
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whole strength in this cause. And if we do 
put forth our whole strength, we are by far 
the most powerful body of people in London, 
we Christians working all together. I am 
speaking now of the whole Christian Church 
in its largest sense. It is the largest body 
of people in London. 

When ‘living statues’? came to London, 
we went to the County Council. I spoke 
first, the Roman Catholic Bishop next, the 
Jewish Rabbi spoke next, Mr. Sylvester Horne 
followed, and the Salvation Army came to 
back us up behind. What happened? The 
living statues went in a week. And I am as 
certain as I can be of anything that in this 
matter we have Christian London behind us. 
And if we have Christian London behind us, 
nothing can stop us—nothing at all. We have 
had this challenge made, the gage has been 
thrown down to us, and we Christians have 
to show whether we are masters in our own 
house or not. 

Now, do not think for a moment that we 
take a Puritan or.a narrow line. We do not 
attack mere vulgarity. As to laughter-pro- 
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for busy men, with their brains tired after a 
day’s work, a good laugh does them a great 
deal of good. And we do not want sermons 
on the stage at all. We do not attack mere 
vulgarity. All that we attack is indecency 
and suggestiveness, and we mean to attack 
them till they be destroyed. ‘Therefore, to 
be quite clear, in restarting this great cam- 
paign, we have summoned a special meeting of 
the Public Morality Council in London. Every 
denomination is sending representatives. We 
are going to reorganise it on an enlarged basis, 
and we ask you to support us. You will be 
supporting no Puritan, narrow-minded line. 
We do not, I say, object to anything that is 
only vulgar; but we object to anything that 
will bring the blush to a girl’s face, or stain 
the imagination of a boy, taken in, perhaps, 
by accident to the theatre, 

Well, I pass from that; there is hope for 
London, if only Christians will be united. 
And I am bound to say that the Jews are 
helping us splendidly. 

(3) But I pass on to something more. Not 

186 


Religion and Morahty 
only is there hope for London. We have 


sat down long enough under another social 
evil, as if it were a kind of inevitable thing 
that must brood over this city. 

This so-called “social evil” is a phrase 
for the prostitution of hundreds of women in 
this Christian city. I agree with a book I 
read the other day, ‘‘ Our Weakest Link”: 


“The harlot’s cry from street to street 
Will be old England’s winding-sheet.” 
I stand here before you to say that if we had 
only a little more hope and courage, all this 
might be brought to an end. 

Three things are said of this evil: First, 
that it is inevitable; secondly, that it is the 
oldest profession in the world; and, thirdly, 
that all religion in the world cannot put a stop 
to it. I meet each one of these propositions. 
Mr. Begbie in his book says very truly: “ Purity 
is natural, impurity is unnatural.” We talk 
about living the animal life. Why, there is 
no animal that would dream of living the life 
some men do. It is below the animal life. 
In animals there is a natural check, but 
man, being an immortal spirit, plunges into a 
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debauchery which no animal would think or 
dream of. Once we get hold of this fact, that 
purity is natural and impurity unnatural, 
and believe it, we have removed the first 
obstacle to the abolition of this evil. Is it 
the oldest profession in the world? ‘Then 
it is time we got rid of it. CuHrisr came 
to destroy the works of the devil, and if the 
Church is living up to the tradition and spirit 
of CuristT, it exists for that purpose. 

If you were to see, brothers, the inside of our 
Lock Hospital, as we have to do, and to watch 
rows of girls dying at twenty-two and twenty- 
three of the most painful and terrible disease in 
the world, there is no man here who would ever 
satisfy his lust or make himself happier—as he 
thinks, but really he is making himself miserable 
—by condemning a poor girl to such a death. 
Then, is it healthy to live the straight life? 
I could bring a hundred of the best doctors in 
London on this platform to bear testimony—to 
bear a hundred testimonies—that it is the 
devil’s lie to say that it is not healthy to live 
the life of self-control. It is a lie of the devil, 
and every doctor will tell you this, that the 
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man who lives the self-controlled and pure life 
is healthier and happier, and will live longer, 
than the man who does not. Therefore I 
meet with a full front such lies in regard to this 
evil, and if only in a spirit of real hope we say 
we have had enough of it, we might sweep this 
evil from our midst. 

‘He that hath this hope purifies himself.” 
SoIcometoyou. I have spoken of the public, 
and now I come to you. Have you got this 
hope ? Have you got this hope set on Curist ? 
“He that hath this hope set on Him purifies 
himself.” I am one among you. I speak as 
a man, and I think I have this hope. What 
is that hope? When Pilate said, ‘‘ Behold 
the man !”’ he said much more than he knew. 
** Behold the man ’”—the man we were meant 
to be. That is the revelation—the pure, un- 
stained man we were meant to be. “ Behold 
the man!” It was Gop’s revelation of what 
Gop’s human nature could be—‘ Behold the 
Man !”—-we were meant to be. ‘* Behold the 
man ”’ we shall be expected to be, because we 
are told that Gop will judge the world by the 
standard of that man. And ‘‘ Behold the 
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man”? that we can be, and may be. Oh, but 
you say, “Impossible! I cannot be like that. 
I cannot get back by myself. There are my 
thoughts. I cannot get back from where I have 
fallen.” No, not by yourself; you cannot get 
back by yourself, but Curist can bring you. 
I know your struggles. Don’t think we stand 
on a platform and talk as if we were not all 
subject to temptation. But Curis in you is 
the hope of glory. Curist in you can do it. 
That is the hope we bring you. He can do it. 
“He that hath this hope set on Him purifies 
himself.” Make a clean breast of 1t to some- 
one you can trust. Ask him to help you, and 
then ask CurisT to conquer it in you. 

One word more. What do you think the 
Church is for except that we may stand by 
one another? It is not only the men we are, 
but the men we might be. The Church of 
Curist was meant by the Master to be a 
glorious brotherhood, but we have broken it 
up and spoiled it; but still it exists in the 
Master’s mind. And I want to see the whole 
Church reunited again one day, and free from 
these horrible divisions. Are you one of those 
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who spend every Sunday on the golf-links, 
and never go to church or chapel at all, or say 
any prayers? Are you one of those who 
never go to any kind of meeting to see your 
brother Christians? If so, no wonder you 
find the struggle so hard. We were meant to 
fight this struggle out together. We were 
meant to kindle one another by mutual help 
and sympathy. ‘That is the idea of the Church 
that was given to us by Curist. He meant 
us to help one another. He meant us to be 
an association to help one another, to be the 
men we were meant to be. 

So, then, my brothers—you see how quickly 
I have to speak—shall we resolve to-day once 
again to stand by one another, to become the 
men we were meant to be? “ Behold the 
Mant’? °*HHe that hath this hope purifies 
himself.” If we work together, pray together, 
strive together, and keep this hope before us, 
then we shall at last attain in united faith to 
the knowledge of the Son of Gop, to the 
measure of the stature of the fulness of Curist. 
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THE GOSPEL OF POWER _ 


I wave spoken, first of Life; secondly, of Hope; 
and I come now to speak of Power. But 
before I leave Hope, let me recall what I have 
said—that the leading doctors of London 
were prepared to say that no young man would 
be worse in health for leading a pure, chaste 
life. I am prepared to prove it. A thousand 
of these pamphlets will be given at the door 
free of all charge, with the opinions of some of 
the leading doctors of London, and there are 
hundreds more outside this hall prepared to 
stand by what these leaders of the profession 
say. 

Now, I speak of Power, because it is power 
we all want. I expect that some of you who 
have listened to me these last two days have 
said: “‘Oh yes, Bishop, we quite agree with 
all that; it is what we should all like to be and 
to do. But we cannot do it. We cannot 
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control our passion; we cannot say, ‘’To me to 
live is Curist’; we want power.” Why, 
since I began these addresses, one young man, 
handsome, in the prime of life, well brought up, 
well educated, was in my room, and he said: 
“The drink curse has got such a hold of me 
that I do not feel as if I could give it up; and, 
oh, how it makes me lie! When I have taken 
that brandy-and-soda I promised not to take, 
how it makes me lie!” ‘This manly young 
Englishman said: ‘‘Oh that I could give it 
up!” An elderly man, about fifty, came 
staggering into my room a few months ago, 
and he said: “I have listened to you during 
all these Lent addresses. You little thought 
of what my life was—I, a respectable man, 
head of a great firm. You little thought that 
I was sold to lust. My life has been a living 
lie for years. Oh, give me power to break it, 
to get back, that I may look my own daughters 
imetne iace! > Givevme! power.” And, as | 
have spoken, I know some of you have said: 
“We know that all you are saying, Bishop, is 
absolutely right, but it is this power we want. 
Do give us the power to get it. We all want 
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power.” I was speaking only yesterday to 
one whom I have brought with me to-day to 
this meeting. He is the only survivor of the 
first-class of the Titanic, and was one of those 
who refused to take to the boats. He went 
down with the ship rather than take the 
place of a woman or a child. He is the only 
survivor of twelve who stayed there to the 
last. You picture those twelve fellow- 
countrymen of ours, as the ship heeled over, 
every five minutes a little more, as another com- 
partment filled, and you ask yourself: “ Did 
not these men need power to go down as the 
ship went down, “ still under steadfast men,” 
keeping up the name of the Anglo-Saxon 
race as they went quietly with a smile into the 
water?” It is power, power that we want 
in these emergencies. It was power that my 
friend Captain Scott wanted. I read those 
letters of his before they were published. 
I gave him a Bible and a Prayer-Book before 
he went on his first expedition, and when he 
came home he said: “'That’s a perquisite for 
me.” And he took that Bible and that 


Prayer-Book to his home; his old mother has 


194 


The Gospel of Power 


them now. But it was power he wanted as 
he lay out there in the Antarctic regions 
and resolved to die a natural death. ‘There 
were plenty of drugs at hand to finish off their 
lives at any moment, but, as you read in those 
letters, Captain Scott says: “‘ We have resolved 
to die a natural death.” So they died, and 
they raised the standard of manhood in the 
world for ever. 

Where is this power to be obtained ? That 
is the question to be answered to-day. And 
I find, first, that this power was promised 
us from heaven by the Incarnate Son of 
Gop. It was promised at a particular time, 
and it was to do certain particular things 
when it came. There was no kind of vague- 
ness, mind you, about it. When this power 
came it was to do certain things. The 
Incarnate Son of Gop said: “If I go not 
away, the Comforter will not come unto 
you; but if I depart, I will send Him unto 
you.” And in order to show what the Com- 
forter was going to bring He said: “ ‘larry 
ye in Jerusalem till ye be endued with power 
from on high.” There is the promise. I do 
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not argue with you to-day about the Incar- 
nation. I am speaking. to you as though 
you were all Christian men in belief. That 
was the promise. What was this wonderful 
Person to do when He came? He was 
to convict the world of sin. He was to 
convict the world of righteousness. He was 
to convict the world of judgment. ‘That 
isto. eave p Ete wes (1) to pierce through 
all self-delusion—and, oh, we want that 
to-day—to take off the veil of our self-sufh- 
ciency. A man says: “I am looked upon as 
a very good fellow. I am very popular in 
the City.”” The Spirit was to take all that 
away. (2) To convict the world of righteous- 
ness—that is to say, to bring in the glorious 
ideal I spoke of yesterday—to make good- 
ness attractive, and to make every man 
see himself as the man he was meant by 
Gop to be—“ Behold the Man !?’—the chaste, 
self-controlled man of which Jesus Curist set 
us the example. (3) To convict the world 
of judgment. When St. Paul spoke, Felix 
trembled, because he saw that he had to 
give an account of himself before Gop. To 
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convict the world of judgment! And. then 
(4) He was to take of Curist and show Him 
to us. That was the fourth thing He was to 
do—to make Jesus Curist a living reality, not 
a far-off name. He was to give us in each 
hour what we ought to say. I cannot tell you 
how I value that promise. Have you ever 
thought what it is to speak twice a day 
throughout the week before great congrega- 
tions of men, and then, perhaps, to speak a 
third time in the evening to a mixed 
audience, and to do it frequently? How 
could a man like myself do that unless Gop 
told me what to say? The promise was 
that the Hoty Spirir should give you and me 
in each hour what we ought to say. So, 
when there comes a difficult question, when 
things are not as they should be at the office, 
what are you to do and say? How are you, 
perhaps a young man, to stand up for the 
faith, unless the Hoty Spirit at the moment 
tells you what to do, unless He gives you 
what you are to say? One of the most 
touching scenes I ever saw in my life was 
when I was a curate in my first curacy. I 
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had been up all night with a poor little servant- 
girl from the country in the county infirmary. 
Hour after hour she had been saying: “ Oh 
dear! oh dear! oh dear!” At last, at five 
o’clock, she died. I was all alone with her, 
with the nurse. Then the mother had to be 
sent for from the country, and she came at 
about nine o’clock, and I had to take her 
down into the dead-house under the in- 
firmary, where the dear little girl was lying. 
When the mother saw the child, she said: 
“Oh, my little lamb! oh, my little lamb! 
oh, my little lamb!” with a piercing shriek, 
which I shall never forget. And you ask 
yourself what would you have said? I was 
then a young man of about twenty-five. What 
would you have said, what would you have 
found to say, if you had not received Divine 
comfort from above to give her? I threw 
myself on the Hory Sprrir and asked Him to 
give me something to say. I do not know 
what I said, but I know it was not my own 
words. 

And then there was the promise of Divine 
strength that, when a young man was face to 
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face with some deadly temptation, if he were 
to ask for it, he should receive a wonderful 
power that should come to him, not from his 
own strength, but from the Divine power of the 
Hoy Spirit. That was the precise promise, 
that power should come from on high and 
do all those things. Now, did it come? 
As a matter of historical fact, that promise 
came true. ‘The disciples were all gathered 
together in one room—much smaller than this 
room—and with a sound of rushing mighty 
wind and fiery tongues down came the promised 
power from on high, and with that promised 
power a Person. And when it came down 
upon that waiting band, it had the precise 
effect which was promised. ‘There came into 
the world a conviction of sin. I pictured 
yesterday the awful state of the world when 
the old religion of Rome was dead to prove 
to you that morality hinges upon religion. 
Into that world, where nameless vices were 
practised, where marriage was but a name, and 
suicide was common, there came the con- 
viction of sin, and I quoted Lecky, you will 
remember. I say this because there must be 
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hundreds here to-day who were not present 
yesterday. I quoted Lecky’s testimony. He 
said that the record of those three short years 
while Curist was on earth had done more to 
regenerate mankind than all the disquisitions 
of philosophers and all the plans of statesmen. 
Now, the Hory Spirit convicted the world 
of sin, and man began to see his wickedness, 
and repentance led to change of life. The 
Hoty Sprrir also convicted the world of 
righteousness. Men saw the life of Jesus and 
the religion of Jesus go like a star into the 
night, and they began to live a life of goodness 
again, and all that wonderful change in the 
nations of Europe in the two thousand years of 
Christianity has been produced by the Hoty 
Spirit. He convicted the world of judgment. 
Felix was not the only one to tremble when the 
Preacher spoke of judgment. The reason that 
you and I have believed, however vaguely, in 
Jesus Curist is because of the power brought 
to bear by the Hoty Sprrir on the minds of 
men. ‘The Hoty Spirit gave those missionaries 
in each hour what they ought to say. When 
that poor monk, Augustine, came over here 
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with forty others from poor little Italy to 
plead the cause of Christianity to the heathen 
King, it was by the same wonderful power that 
he spoke. And it is by that same wonderful 
power, in the teeth of everything that they 
value, that the Church is still converting the 
world. We are converting hundreds of thou- 
sands every year, and there is no real cause you 
can assign for this little band converting the 
world except that supernatural power was 
given each hour to those missionaries as to 
what they were to say. And when people 
come to you and say, ‘‘I do not believe in 
foreign missions,”’ do you realise that you are 
yourself a fruit of foreign missions? ‘The 
very fact of your being in this very hall is 
the fruit of foreign missions. But for that 
spirit in early Christianity we should all be 
pagans still. 

Then there was the wonderful comfort 
which was brought. ‘Think of the death-beds 
of London. Someone dies in London every 
eight minutes, day and night. And as we go 
out, the army of comforters, we simply rely, 
as I did in the case of the poor mother, on 
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the Comforter—the Spirir of comfort. And 
is temptation mastered by the power of the 
Sprrir? I will ask you this—I will ask you 
a perfectly direct question to-day: You are 
engaged in a struggle with a great temptation 
—against lust, against drink, against worldli- 
ness, against other temptations of which I 
know nothing, against the tempter who is 
getting the better of you—I ask you this: Have 
you ever tried the power of the Hoty Spirit? 

I come then here to-day with my last message, 
and that is a message of power. I guarantee 
to you that if you throw yourself, in whatever 
temptation, upon the power of the Hoty 
Spirit, I will guarantee to you that you will 
conquer that temptation in the name of 
Gop. * You say: “It is too good to be true; 
Bishop.” But have you ever tried it ?—have 
you ever tried it? There are threesenteur 
conditions attached. ‘The first is that you 
must desire to conquer more than anything 
else in the world. It is those who hunger and 
thirst after righteousness who get righteous- 
ness. If you are only going, just in a vague 
way, to hope that perhaps you will be better 
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men without much trouble, you will not get 
the power of the Spirit; but if, as the result 
of these three meetings, you say, ‘‘ Oh, I would 
like to live my life as Curist would have me 
live it; I would like to be a better husband 
and father; I would like to look everybody in 
the face with a better conscience ”—if you 
earnestly desire this, that is the first condition 
of success. 

A little book of mine was published last year, 
called “‘ The Attractiveness of Goodness.” I 
gave it that title because I believe that the 
attractiveness of goodness is the thing in which 
we want to believe. If we can only see the 
attractiveness of goodness, we shall be good, 
and it is the Hoty Spirir Who can make us 
see it. Having that desire, put out of your 
life every habit that will keep you from 
being good. Then ask for it. ‘‘ How much 
more shall My Fatuer which is in heaven 
give to them that ask Him?” Oh, go back 
to your prayers, go back to your prayers. 
There is Gop waiting for you—waiting to 
listen to you, waiting with all His wonderful 
gifts. Go back to your prayers. 
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You will notice that I have not as a 
Churchman pressed my special distinctive 
beliefs, because many of you are Nonconfor- 
mists, no doubt. But I will say my last 
words as a Churchman to-day, and they are 
this: Do not give up belief in Confirmation. 
If you turn to the eighth chapter of Acts 
and the nineteenth chapter, you will see 
that this laying on of hands is in the Bible: 
“Then laid they their hands on them, and 
they received the Hoty Guosr (for as yet He 
was fallen on none of them).” ‘“‘ Have ye re- 
ceived the Hoty Guost since ye believed ?.. 
And when Paul had laid his hands upon them, 
the Hoty Guost came on them.” 

Now, that finishes my message. Notice— 
Life, Hope, Power, I offer to you as your 
heritage from Gop. I know how little I am 
grasping the message myself, but I am simply 
speaking as a brother to brothers, to inspire 
myself as well as you. But there is the herit- 
age—Life, Hope, Power. 

“ Could I but climb where Moses stood, 
And view the landscape o’er, 


Not Jordan’s stream nor death’s cold flood 
Should fright me from the shore.” 
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SERMONS UPON SPECIAL 
OCCASIONS 


J 
THE INVOCATION OF SAINTS* 


“* Compassed about with so great a cloud of witnesses.’ 
—Hes. xii. I. 


— 


It has often been my lot of recent years to 
‘have to preach one of the opening sermons of 
the Church Congress, and the last two years I 
have tried, however feebly, to show that, 
rightly understood, the Church possesses in her 
message the secret of supplying the new 
wine stirring in the spirit of the democracy of 
to-day with the new bottles which it needs, 
and also under her apparent calm and quiet 
still retains the power ro “turn the world 
upside down.” 

But now, so far as my own message is con- 
cerned, I would ask the Church to consider a 
very different subject. I would ask you to turn 
your eyes from this world, with all its throbbing 
interests, to another, or, to use the metaphor 


* Delivered before the Church Congress at Southampton, 


1913. 
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suggested by the writer of the Epistle to the 
Hebrews, to look up from the heat and struggle 
of the stadium to those tiers after tiers of spec- 
tators who look down upon the conflict which 
they once knew so well. 

There they are in their millions and tens of 
millions, and it is indeed a poverty-stricken 
imagination which can leave out of its purview 
the question, What is our relation to this vast 
multitude who in numbers and importance 
form so very much the great majority of the 
existing Church? And Iam bound to say that 
during my visit to Russia, when I had long 
conversations through an interpreter with the 
authorities of the Russian Church, nothing 
seemed to strike them more forcibly than the 
little connection which we seemed in our 
Church to have with that multitude. After a 
two hours’ conversation with a Bishop, an 
abbot, and six of the leading priests of the oldest 
monastery in Russia, they ended by saying: 
“But surely, Bishop, yours is a very unloving 
doctrine. We love our dear ones in the other 
world; they are close to us; our boys speak to 
their mothers in Paradise as if they were in the 
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Same room; we are not Roman Catholics any 
more than you, and we repudiate the claim of 
the Pope to jurisdiction over us as you do; but 
we should miss sorely our belief in the prayers 
and intercessions which we are allowed to 
ask for from the great cloud of witnesses.” 
And then, as if to clinch their assertion that 
such prayers and intercessions in no way took 
-their eyes away from the one central object 
of worship, they presented me with a beautiful 
eikon of our Lorp to take away, saying: ‘‘’T'ake 
this, the image of the one Master of us all.” 
And to show that I was not mistaken in 
carrying away this impression from Russia, I 
may quote the words of one of our most level- 
headed theologians in England, Dr. Headlam, 
the late Principal of King’s College. He points 
out that the invocation of the faithful de- 
parted generally is ‘‘ the habitual custom of the 
Russian Church.” ‘* Often when a child who 
has lost its mother is praying, he may be heard 
adding her name to those of the other saints 
whom he asks to pray for him. Mutual prayer 
of the dead for the living, of the living for the 
dead, and of both for the whole Church, is to 
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the Russian the bond which links together the 
Church in one Communion of Saints.”’* 

It is, then, only playing with the question 
to speak as if the subject of the Invocation of 
Saints was a question which merely divided 
Rome and ourselves; it is a question which 
concerns what is deepest in human nature, and 
which will have to be reckoned with, perhaps, 
as much as anything, if the “‘ Committee on 
Faith and Order,” which has now started upon 
its world-wide work, and which is to have no 
question which divides Churches unexamined, 
really is to bring about, as we all ought to pray, 
the reunion of Christendom and the repairing 
of the rents in the seamless robe of Curist. 

In reaching such a great consummation, as 
in reaching a great peace, there must be “ give 
and take,”’ and the question which we have to 
face as representing the great Anglo-Catholic 
Church is, whether there is anything we can 
give on this question, or, it may well be, any- 
thing which we can take, without endangering 
that one thing which we can never give, and 
on which our faith is absolutely founded, and 
* “°'The Teaching of the Russian Church,” p. 20, note 2. 
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that is our belief in Jesus Curist as the one 
Mediator between Gop and man, and, as my 
Russian friends said, ‘‘the one Lorp and 
Master of us all.” 

I. Now, the first thing to be clear upon is 
the exact scope of the question, and the best 
plan, surely, to arrive at this is to take the ablest 
advocates of the practice and to give full weight 
to all their arguments, noting at the same time 
the admissions which they make; and I suppose 
that it would be harder to find a clearer state- 
ment of the case for the Invocation of Saints 
than is presented by the Rev. H. R. Percival 
in his book “‘ ‘The Invocation of Saints,” Bishop 
Forbes of Brechin in his treatment of the 
Twenty-Second Article, and Dr. Darwell 
Stone, in his book with the title ‘‘ The Invoca- 
tion of Saints.” 

To begin with Mr. Percival, we find— 

1. That the Invocation of Saints is admit- 
tedly a matter of secondary importance (p. xiil). 

2. That no part of the Church teaches that 
the practice of the Invocation of the Saints is 
in itself necessary to salvation. 

3. The practice of the Invocation of the 
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Saints does not necessitate any particular doc- 
trine of their state or condition; far less does 
it involve any opinion that the saints can read 
the heart or hear our prayers, or even know 
anything about us and our present needs. 
“Tt may be that their invocations are mere 
apostrophes, such as those in the Benedicite”’ 
(p. 14). 

4. It is frankly admitted that at the Refor- 
“it was evidently the mind of those 
who were responsible for the compiling of the 
Prayer-Book that the only way to be sure of 
avoiding corruption and the superstition con- 


mation 


sequent thereupon was by omitting all invoca- 
tions whatever. Looking back upon that time 
from to-day, we may think their opinion was 
not well founded, and yet perhaps they were 
better judges of the dangers than we can be ” 
(p- 19). 

5. Such invocation which is asked for is 
practically the same as what is called compre- 
cation, for what is called the clear answer of 
the Eastern Bishops to the British Bishops is 
quoted with approval—“ If this offend you, 
you may forbear saying, ‘Holy Mother of 
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Gop, help us,’ and instead of it, you may say, 
*O Merciful and Almighty Lorp, assist us by 
the intercessions of Thy spotless Mother, and 
allthesainie(p. 21). 

6. We find that many superstitions con- 
nected with the Invocation of Saints were ad- 
mitted by the Roman Catholic Council of 
Trent, such as that saints were given by Gop 
particular departments under their special care, 
that certain prayers to the saints were only 
acceptable if offered before certain images, the 
asking of the saints for things which Gop 
alone could give or do, the looking upon the 
Saints as more merciful than our Lorp, the 
involving the saints with religious worship 
(or Narpeia) (pp. 36-47). All these practices 
are admitted as superstitions, and are con- 
demned by the Council of Trent. 

7. And then, as if to make quite plain the 
extremely limited scope to be given to Invoca- 
HlOmOl Hallie, 1f iSstated again (@. 83): “As 
we have seen, the practice of their invocation 
does not necessarily imply a belief that the 
saints thus involved do or can pray for us, for 
the invocations which we make may be only 
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pious desires, and imply that if they can pray 
and can hear us, they would pray for us.” 

And again (p. 150): “‘ We should be idolaters 
indeed were we to think of them as omnipresent 
or omniscient.” 

II. And when we turn to Bishop Forbes on 
the Twenty-Second Article, whose work was 
revised throughout, it is stated, by Dr. Pusey, 
certainly many interesting instances are given 
of men whose names are famous in the Church 
and honoured by us all, who uttered language 
which can. only be called ‘‘ Invocation of 
Saints.’ ‘There is°mo instance before the 
Council of Nicza, except the famous instance 
in the Apocryphal Acts of the Martyrs of the 
“calling upon the Virgin to 
aid a virgin’’; but there are several touching 
instances given after that date. 

St. Gregory of Nyssa asks the martyr St. 
Theodore: ‘‘ Intercede with our common King 
for thy country, for the martyr’s country is the 
place of his passion.” 

The other St. Gregory cries to St. Cyprian 
after the latter’s death: “‘ Do thou look down 
upon us propitiously from above, and direct 
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our speech and life, and shepherd or co-shep- 
herd this holy flock”; and again he cries to 
St. Basil: ‘Do thou, divine and sacred one, 
look down upon us; either stay the thorn of 
the flesh given us by Gop, or persuade us to 
endure it bravely.” 

St. Ambrose says: “‘ Angels are to be be- 
sought for us who were given to us as a guard; 
martyrs are to be besought, whose patronage 
we seem to claim for ourselves by the pledge of 
the body.” 

St. Jerome says to St. Paul: “ Help with 
thy prayers the extreme old age of thy 
devotee.” 

St. Chrysostom entreats the people: ‘‘ Not 
on this festival only, but on other days too, 
let us be at their side, let us invoke them, let 
us beg them to be our patronesses.”’ 

It will be noted that in all these cases those 
invoked were local heroes and heroines well 
known to those who spoke to them, and there 
is little doubt that it was from the immense 
prestige of the martyrs and the sacredness 
naturally attaching to their tombs that the 
whole practice sprang. 
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But after giving this long list of authorities, 
Bishop Forbes quotes, with approval, the clear 
saying of the Roman Catholic Bellarmine: 

1. “We may not ask the saints that they 
would grant us grace or glory.” 

2. “ They are not our immediate interces- 
sors with Gop, but whatever they impetrate 
for us from Gop, they impetrate through 
Curist.” And he adds: ‘‘ Prayer to the saints 
in Heaven is explained again and again to be 
the same in kind as prayers to the saints on 
eat cay 

And in this connection I may quote what 
was said to myself the other day: “I asked 
you, Bishop, for your prayers the other day.” 
said a well-known London clergyman to me, 
‘“‘ when my father was very ill, because I look 
on you as a good man.” 

Why should not I ask someone in the other 
world, whom I look upon also as a good man, 
for his prayers ? 

‘Angels! sing on, your faithful watches keeping, 
Sing us sweet fragments of the songs above ; 
Angels of Jesus, angels of Light, 
Singing to welcome the pilgrims of the night.” 
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You will find the most Protestant congre- 
gation in England singing that hymn; why not 
also sing—that is the claim which is made— 


“Ye saints, pray on; your faithful watches keeping’? 


“We need your prayers, we strugglers with 
the storm and stress of life.” We believe you 
are not cold and callous witnesses who compass 
us about, but loving men and women like our- 
selves, sympathising with our conflict, for, as 
St. Augustine says in noble words, “‘ the Church 
above loves and helps peregrinantibus,” which 
we can scarcely go wrong in translating “ its 
pilgrim brothers.” 

III. And when we turn to Dr. Darwell 
Stone we find, as we might expect, a most 
carefully weighed statement on the question. 
‘= iieauthon- kersays, “is-tully alive tothe 
mischief which may result from the unguarded 
cultus of the saints. His own _ personal 
preferences are strongly for the methods of 
prayer and worship which characterise the 
liturgies and offices of the Church, rather than 
for those found in the devotions and litanies 
which popularised invocation. He recognises 
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that the use of any services outside the Book 
of Common Prayer can only be right by the 
sufferance of the Bishop of the diocese. 

* But he cannot hide from himself the dis- 
astrous results which might ensue from wide- 
spread condemnations of the Invocation of 
Saints. The hope of a reunited Christendom 
is a hope which he would deem it falsity to 
Christian principle to abandon. However the 
Church of Rome may some day control and 
check unauthorised devotions, it cannot be 
anticipated that she will ever reverse the care- 
ful and guarded statements of the Council of 
Trent on this subject. And any who should 
approach her with a demand for such a reversal 
would, in the judgment of the author, be 
placing themselves in a false position. If that 
be so, it follows that to condemn the Invoca- 
tion of Saints is to put an unjustifiable barrier 
in the way of re-union with the Church of 
Rome. 

‘““And if we are told that the hope of re- 
union must for the present at least be rather 
with the Churches of the East than with the 
rest of the Western Church, it is necessary to 
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observe that Eastern Christians approve of and 
practise invocation certainly not less than those 
Christians who are in communion with the Pope. 

‘There is a further reason which weighs on 
the mind of the present writer even more 
strongly from a practical point of view than 
those which depend on the hope of re-union. 
He is mindful of the honest, devout souls in 
the Church of England who have found not 
only happiness but also a means of spiritual 
growth in the practice which some would con- 
demn. If the practice were contrary to 
Christian principle or to the truths to which 
the Church of Curist is committed, he would 
be among the first to say that, at whatever 
cost, the condemnation must be emphatically 
declared. Believing, as he does, that the study 
of history does not show such a contradiction, 
it is his conviction that to insist on the wrong- 
fulness of the practice would be to narrow the 
bounds of Christian liberty to an extent for 
which the needed authority is lacking.”’ 

Dr. Stone then proceeds to deal with the 
admittedly lawful practice of comprecation— 
that is, ‘ the praying to Gop that we may have 
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a share in the prayers of the saints,” the wide- 
spread belief that they still live in the other 
world and still pray; and he goes through much 
the same evidence which has already been given. 
He points out, again, that the saints may only 
be asked for their prayers. He admits fully 
that in the Middle Ages the majority of those 
who used these devotions thought that the 
help afforded included much more than prayer, 
and he points out that the Bishop’s book of 
1537, and the King’s Book of 1543, both de- 
clared it to be unlawful to seek from the saints 
those good things which can only be given by 
Gop, but lawful to ask them for their prayers. 
He argues that the Twenty-Second Article 
could not be taken as repudiating the decrees 
of the Council of Trent, as it was subscribed 
in February, 1563, and the subject was not 
discussed at Trent till December in that year. 
He quotes Dr. Maclear as believing that the 
doctrine of the Romans concerning the Invo- 
cation of Saints, repudiated in our Twenty- 
Second Article, referred not to the carefully 
guarded teaching of the Council of Trent, but 
to the teaching of the extreme medieval party 
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in the Church, which had already been con- 
demned in the Bishops’ Book and the King’s 
Book, and he argues that, if Dr. Hort was right 
in holding that the article does not condemn 
all doctrine concerning purgatory, neither does 
it condemn all doctrine concerning the Invoca- 
tion of Saints. 

The Church of England, then, he sums up, 
in the course of the Reformation did three 
things with regard to the Invocation of Saints: 

1. It removed all kind of invocation from 
the service-books. ‘This was a return to early 
custom, says Dr. Stone, since for almost six 
hundred years from the foundation of Chris- 
tianity no Invocations of Saints were to be 
found in the authorised services of the > 
Church. 

2. The clergy were committed to a strong 
condemnation of the custom of seeking from 
the saints gifts which can be bestowed only by 
Gop. 

ge Dhindly; the Church of England lett 
the lawfulness open and expediency of that 
limited form of invocation which asks the 
saints for the help of their prayers. 
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The gist of the matter is, he continues, 
‘‘ What form of invocation, if any, is identical 
in principle with the practice of compre- 
cation or praying to Gop to receive benefit 
by means of the prayers of the saints? If the 
request addressed to the saint is for his prayers 
to Gop, and if it is understood that any know- 
ledge which he possesses of the request is the 
result of his beholding Gop or receiving reve- 
lation from Gop, then clearly the making of 
such request does not in principle differ from 
prayer addressed to Gop for the prayers of 
the saint. If, on the other hand, the request 
is for gifts which Gop alone can grant, or if it 
is supposed that the saint has independent 
knowledge of the words addressed to him, 
then clearly such a practice is different in 
principle from comprecation. It follows that 
invocation of the former kind is lawful, and 
that invocation of the latter kind is wrong.” 

Now, it may well be asked why I have tried 
your patience by giving the summary of these 
three writings. 

First, it is because it is only fair that any 
set of men who ask for a hearing in our Church 

253 


The Invocation of Saints 


should have that hearing, and have their case 
stated fairly, and not be met by blind anger 
or prejudice. Nothing leads to a greater 
sense of bitterness and injustice than a mis- 
representation of people’s views, and now that 
I have stated them, I think that many, brought 
up, like myself, in an Evangelical atmosphere, 
will acknowledge the force of a great deal 
that is said. It is no mere question of Roman 
doctrine, it is a question of a custom which had 
grown up for centuries East and West; nothing 
more is desired by asking for the prayers of 
the saints than man desires when he asks his 
friends to pray for him in a crisis on earth; 
no derogation is intended to the authority of 
“the one Master of us all.” ‘“‘ What is your 
idea ?”? I asked one who was keenly alive to 
what he thought was the comfort and help 
he derived from this great cloud of witnesses. 
“* Does it not take away from the honour you 
pay to Jesus Curist ?” 

euNowear all? “he warmly replied, “| 
approach my Lorp, throned in glory; but as I 
walk up to Him I walk through a line of 
saints and angels, and, feeling my infirmity 
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and the holiness of the Presence I approach, 
I cry from side to side, as I walk up, ‘ Pray for 
me, pray for me, pray for me—of your mercy, 
grant me your prayers.’ ”’ 

IV. But when I turn to the other side and 
ask myself on which side my voice will be 
found if the question of Invocation of Saints 
is formally brought before the Church, there 
are many things which must be weighed. 

1. In the first place, we must note at once that 
Bishop Wordsworth, the late Bishop of Salis- 
bury, a man of world-wide reputation for 
scholarship and learning, absolutely traverses 
the whole of Dr. Stone’s argument. He admits 
that the final decrees of the Council of Trent 
were not made until December, 1563; but urges 
that “‘ doctrine of the Romans” concerning 
the Invocation of Saints meant the practice of 
invoking them at all. 

“Tt was,” she says; ** 1 have me doubtjatne 
judgment of the Church of England that it 
was not good and useful to pray to the saints 
in any manner, and that this judgment was 
arrived at both in 1553 and in 1563.” 

And he goes on to point out that in any 
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case it is the English Articles of 1571 to which 
we now give assent and subscribe, and that in 
1571 our Church authorities had before them 
the modifications made at Trent, and yet did 
not vary in any way the language of the 
Article. 

2. And then, in the second place, as I have 
given fairly the opinions of the defenders of 
the practice, it is only right to give the 
opinion of a strong and well-known Anglo- 
Catholic opposed to its revival, and these are 
his words, after I had submitted to him the 
case as represented in the three writings from 
which I have quoted: 

“We hold that the saints do pray for us 
and with us. This seems involved in the 
‘Communion of Saints.’ 

“‘ But I deprecate strongly the use of ‘ Ora 
pro nobis.’ 

“‘. It is not primitive, as is shown by its 
absence from the Roman Missal. 

‘2. The practice started in a polytheistic 
atmosphere from which it has never been 
wholly free: (a) at the first this is shown by the 
need and nature of the defence and apology 
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for it ; (b) at present—in Sicily, for example— 
it is a thinly veiled paganism. 

“<2. Its early beginnings seem rather rhetorical 
apostrophe, or expressions of hope directed 
rather in substance and intention to Gop Him- 
self, though in form addressing martyrs. 

“4, Even early defenders acknowledge we 
cannot be sure that the saints know what is 
going on here or are conscious of our prayers if 
we pray to them. 

“5. Consequently the earliest prayers were 
addressed to saints familiar with conditions of 
the worshipper asking for a continuance of 
prayer, not, for instance, to those of the past, 
the great Apostles. This is the feeling which 
prompts the revival of the practice in many 
minds now. ‘Do you think my mother does 
not pray for me ?’ 

“6. The transference of prayers to the saints 
unfamiliar with our conditions when on earth, 
unconnected by actual ties of this sort with us, 
is bound up with a doctrine of merit which the 
Church of England has rejected. 

“* Merit lives from man to man, 
Not from man, O Lorp, to Thee.”’ 
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Percival’s treatment of this seems to me 
very unsatisfactory. In sum, our way is 
through Gop to the saints, not through the 
saints to Gop. 

“7. As a fact, the practice has always been 
abused. It involves extraordinarily difficult 
and delicate distinctions. The fact of its 
popular appeal puts it into the region where 
these distinctions are least likely to be appre- 
ciated, and where the practice becomes me- 
chanical—a mere recitation of unmeaning 
names. 

“8. When the question is of abolition of a 
long-familiar practice, the burden of proof is 
with the opponents to show harm; when it is 
of revival, the supporters must show the good. 
Arguments are strong for insisting on the fact 
that saints pray for us, but singularly weak 
for our praying to them, all practically resting 
on what is confessed to be a mere hypothesis, 
and all admitting that Gop Himself is the 
eater of prayer.” 

Vest. Boromyseli, I-find that the gréatest 
danger. in the revival. of the custom is the 
way in which one saint out of many—namely, 
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the Blessed Virgin Mary—has been given a 
status out of all proportion to others. Blessed 
above women must she ever be for the honour 
which was done her in choosing her to be the 
means of the Incarnation, but in Holy Scrip- 
ture the saying, “‘ Woman, what have I to do 
with thee ?” would seem to have been pre- 
served on purpose to prevent the position 
which has been given her in Roman Catholic 
countries; and Dr. Stone himself quotes two 
modern prayers which, as he justly observes, 
shows the danger of such an unauthorised 
position. 

““O most wise Mother, receive me among thy devotees. 
Into thy blessed hands and into the bosom of thy pity I 
commend my soul and my body with filial confidence now 
andin the hour of my death. Rule, teach, guide, and defend 
me in all things according to thy will, Look, O Lady, upon 
the prayers of thy servant, most unworthy though he be: 
look on all my necessities, ‘To thee I fly as my only refuge : 
hide me under the covering of thy motherly protection, Do 


not repel me from thee, O Mother of pity, for without thee 
my soul cannot live, Amen.” 


"To quote one other instance, taken 
almost at haphazard, a French book honoured 
with a brief from Pope Pius IX., and com- 
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mended by many Cardinals, Archbishops, and 
Bishops, puts in the mouth of those who 
use it words addressed to the Holy Mother of 
our Lorp which make their confidence against 
the hour of death depend upon her aid. Such 
prayers for the educated, coupled with the 
state of mind of many ignorant Roman 
Catholics, supply sufficient justification for 
a strong condemnation of and resistance to 
the abuses of the Invocation of Saints. If a 
misunderstanding of the strong terms of the 
English Article has had some share in leading 
English people to think too little about the 
saints, the gentler action of the Council of 
Trent has certainly failed to keep out much 
which is inconsistent with the language which 
the Council used.” 

When you find as the central altar-piece 
in Roman Catholic Switzerland a picture of 
the Blessed Virgin with ‘‘ Maria, patrona 
morientium,” you feel that, however much 
it may be explained, or explained away, 
the effect of such popular invocation of one 
single saint has been to distort the original 
Gospel in the popular mind altogether, and 
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until the fear of that danger were removed 
from my mind, I would incur no risk of leading 
any from the one true object of worship, in 
order to give even legitimate comfort to those 
who would receive a wider vision if they 
realised more completely the Communion of 
Saints. 

2. And then, again, we have to recognise 
the unreality of a string of saints being invoked, 
say, in a poor parish in East London, not one 
of whom is known to the people who invoke 
him, and concerning which it is expressly stated 
in the books which I have quoted that we 
have no reason to know that the saint himself 
can hear. 

How different to the touching words ad- 
dressed to St. Cyprian by the people of his 
own flock, one whom they had all known, 
and who knows them one by one, and who had 
just passed away as their ‘‘ Father in Gop,” 
with all his knowledge and love of them 
into another world! It is in that spirit the 
Russian peasant boy speaks to his mother; he 
knows she knows him among thousands, and 
loves him better than she knows. 
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3. And then, how easy, so history shows, it 
is to slip from asking for prayer to asking for 
help, and such help as can come alone from 
Gop! May we never see in our Church 
papers: “‘ Thanks to such and such a saint for 
curing my sore throat; publication promised.” 

Could superstition go much lower, to say 
nothing of the vulgarity of the last two words ? 

These difficulties, honestly felt by many 
others beside myself, only anxious to hold and 
practise the whole of revealed truth, must be 
faced and overcome if we are to assent to the 
revival in any form of direct Invocation of 
Saints in our public services. 

But what I do plead for in our Church is 
a greater prominence given to the truth which 
we profess to hold when we say, “‘ I believe in 
the Communion of Saints.” I believe it 
amounts to very little in the practical de- 
votional life of thousands of Churchmen, and 
it might amount to so much. We recognise 
the fellowship of the saints in our praise, for 
we say at every Eucharist: “‘ With angels and 
archangels, and all the company of heaven, we 
praise and magnify Gop’s glorious name.” 
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Why should not we have in a new supplement 
to the Prayer-Book some form of comprecation 
which shall recognise more fully their fellowship 
in prayer ? 

Nothing is more thrilling than the feeling 
of a great multitude swayed by one great pur- 
pose, and fired by one noble effort. It would 
“ strengthen the wavering line ’? more than we 
know if we thought more of those noble souls 
who still think of us, still pray for us, and still 
love us. 

Often, no doubt in common with many 
others, I think of Bishop Wilkinson, Bishop 
King, and Canon Body, who took such a loving 
interest in my well-being and work when they 
were on earth, and, I have no doubt, take the 
same interest still. 

We can hold communion with them, of 
course, only through Gop, and only through 
Gop can their influence reach us; it is the 
mischief of spiritualism to encourage the 
belief in direct communication with the de- 
parted; but what a lift for the tempted boy 
to look up and know that ‘ those that be with 
him ” are ten thousand times more than those 
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that are against him! What a lift to the life 
of a diocese to feel that it is only part of a 
great Church that stretches into eternity ! 
What a cheer to us all, as we struggle and fight 
on, to hear by faith the cheers and encourage- 
ment and rely upon the sympathy and prayers 
of those who have gone before! Does not 
Browning express a deep aspiration of the heart 
when he cries to lyric love, *‘ Half angel and 


half bird ” ? 


“‘ Fail, then, and hearken from the realms of help ! 
Never may I commence my song, my due 
To Gop Who best taught song by gift of thee, 
Except with bent head and beseeching hand— 
That still, despite the distance and the dark 
What was, again may be; some interchange 
Of grace, some splendour once thy very thought, 
Some benediction anciently thy smile.” 


I would plead, then, for a revival in the 
Church of a belief in the great doctrine of the 
Communion of Saints; a practice is one thing, 
a doctrine is another, and whatever we think 
of any particular practice, we are pledged to 
the doctrine every time we recite the Apostles’ 
Creed. 


I know men to whom this doctrine means 
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just everything in life next to their belief in 
the Holy Trinity; I know a great friend whose 
precious boy was taken suddenly from this 
world not long ago, but he is convinced that 
the boy helps him in his missions and sus- 
tains him by his sympathy and prayers; I 
know a priest who lost his wife just at the be- 
ginning of their ministry together in a large 
parish, but never for a moment—and many 
years have elapsed since her death—has she 
seemed to him to be absent from him in spirit. 

“Ye are come to Mount Sion,” says the 
writer of the Epistle to the Hebrews, “‘ and 
unto the city of the living Gop, the heavenly 
Jerusalem, and to an innumerable company of 
angels, to the general assembly and Church of 
the firstborn, which are written in heaven, 
and to Gop the Judge of all, and to the spirits 
of just men made perfect,”’ and_ lest we should 
make the slightest mistake as to the one Medi- 
ator, he adds: “‘ and to Jesus the Mediator of 
the new covenant.” 

Why waste time, then, and perhaps mislead 
others by inculcating a doubtful practice 
when we have the comfort and help of this 
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doctrine—a doctrine nothing less than the 
nearness and love and sympathy of the kingdom 
of heaven? ‘‘We are in the kingdom of 
heaven now ”’; we are come to it now. It is 
beautiful to think of the prayers rising from 
the Church on earth, and may we increase 
tenfold the volume, for prayer draws down 
power and blessing as certainly as the mists 
drawn up in the morning of a day descend 
some time in showers of blessing; but it is still 
more beautiful to think of the millions and tens 
of millions who look down with the keenest 
interest on the struggle still being carried on be- 
neath them, and then, with undying energy, 
and clear intelligence, offer up their deathless 
prayer: 
“Then, in such hour of need 

Of your fainting, dispirited race, 

Ye, like angels, appear, 

Radiant with ardour divine. 

Beacons of hope, ye appear ! 

Languor is not in your heart, 

Weakness is not in your word, 

Weariness not on your brow. 

Ye alight in our van ; at your voice, 

Panic, despair, flee away. 

Ye move through the ranks, recall 
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The stragglers, refresh the outworn, 
Praise, reinspire the brave. 

Order, courage, return ; 

Eyes rekindling and prayers 

Follow your steps as ye go. 

Ye fill up the gaps in our files, 
Strengthen the wavering line, 
Stablish, continue our march, 

On to the bound of the waste, 

On to the City of Gop.” 
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II 
A WELL IN THE DESERT * 


_“ Then sang Israel this song, Spring up, O well; sing ye 

unto it; the well which the princes digged, which the nobles 
of the people delved with the sceptre and with their staves,” 
—Nvm. xxi. 17, 18. 
I suppose it needs some little experience of 
travel in the East to realise what a well means 
in the desert. Sometimes there is not a well 
for fifty or a hundred miles; and I can recall 
on my journey to Khartoum, that, many miles 
beyond, there was a famous well at El Obeid 
to which men with their hundreds of camels 
loaded with merchandise, looked forward 
eagerly as they came out of the desert as a 
kind of haven of rest. 

And, of course, it is the greatness of the gift 
of a well, and the awful aridness of the desert 
without it, that gives pathos to so many 
beautiful expressions in the Bible. 

* Preached at the consecration of St. Michael’s Church, 
Golder’s Green. 
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“In the wilderness shall waters break out, 
and streams in the desert.” That can only be 
appreciated by someone who knows the real 
value of a well—what a picture it meant to 
the Eastern of dry spiritual revival when all 
the trees become green and dead things alive. 
Just as the bright Abana rushing to-day in 
Damascus makes a lovely oasis, green for 
miles, when everything round is perfectly 
dead; or as when David said, ‘*‘ Oh, that some- 
one would bring me water to drink of the 
well of Bethlehem, which is by the gate!” so 
the thirsty soul in Golder’s Green, looking to 
his or her Church, says: “‘ Oh, that someone 
would bring me water to drink of the well of 
Bethlehem !”” ‘The Eastern would appreciate 
in a moment the bitterness of the cry. And, 
above all, when our Lord was sitting waiting 
for the woman of Samaria—and how much 
time the women of Samaria, and the women 
of the East altogether, spend in carrying water 
—what a tremendous meaning it gives to His 
deep saying: “‘ If ye knew the gift of God, and 
who it is that saith to thee, Give Me to 
drink, thou wouldst have asked of Him, and 
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He would have given thee living water.” 
And, therefore, you can well imagine in this 
scene depicted in the Book of Numbers what 
joy there was when a new well was dug. Prob- 
ably the words I have taken as my text form 
one of the oldest songs in the whole history of 
the world. 


“ Spring up, O well; sing ye unto it.” 


This is what the people of Israel sang as they 
gathered round the new well. 
** Spring up, O well; sing ye unto it: 
The well which the princes digged, 


Which the nobles of the people delved 
With the sceptre and with their staves.” 


Now, I have chosen these words, dear people 
of St. Michael’s, for you, because I literally do 
not know any picture which more exactly de- 
scribes the opening of a new church in a 
district like this than the digging of a new 
well in the desert. In the first place, think 
of the difficulty and cost of it. One of my 
great prides as Bishop of London—not person- 
ally, but officially—is that we have dug two 
hundred and forty-five of these wells in fifty 
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years in London in places that now contain a 
million and a half of people, which would have 
been absolute desert but for the Church; we 
have opened and unsealed living fountains of 
water. This is the two hundred and forty- 
fifth in fifty years. But at what cost? Here, 
not only have the princes digged, the nobles 
also, with the sceptre and with their staves, 
but the people also. ‘That is the glorious part 
of it. That is why we believe in our method. 
That is why we believe in sending a mission 
priest into the middle of a place like this, 
starting in any building we can give him; 
then winning the people as your well-beloved 
mission priest has done, and then making the 
people dig the well with him. That is the 
true method. 

Of course, we have done our best from 
headquarters—the princes and the nobles who 
may represent subscribers to the Bishop of 
London’s Fund have done their part; but for 
them you never would have had your church. 
But you have raised your two thousand pounds 
locally, and you still mean to give what you 
can toward the one thousand six hundred 
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that is left; and I will give myself from head- 
quarters again what grant I am allowed to 
give to encourage you to finish it off, and so 
to roll off the debt. ‘The happy thing to-day, 
the thing that produces joy almost like that 
experienced at the sight of water springing up 
in an Eastern well, is that this is the well the 
people have built themselves. 

And I congratulate you, my friends, this 
morning in having secured the permanent part 
of your church within three and a half years 
of the first starting of the mission: your church 
has been one of the quickest to be built that 
we have ever consecrated from the date of the 
commencement of the mission. And then the 
second reason that makes it so similar to this 
building of a well in the desert is not only the 
cost and the toil of it, and the anxiety, but 
that the place is a desert without it. I try 
from end to end of London to stir the imagina- 
tion of people to realise what we are doing. 
It is heart-breaking work sometimes to deal with 
people who do not understand that if we did 
not dig this well the place would be a desert— 
spiritually a desert. They think these Churches 
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drop from the skies. They think that if you 
put a shilling into the offertory, a church with 
a full equipment springs into being. What 
they do not realise is this: that we should be 
an utter disgrace to the Holy Catholic Church 
if we failed to do this. A district like Golder’s 
Green becomes crowded with people; and it 
is a literal fact—you must see it for your- 
selves—that if your old Catholic Church of 
England did not come to your rescue, secure 
a site, start you with the first two thousand 
five hundred pounds to enable you to begin, 


you never would have a church, and the 
children no Sunday-school, and you no sacra- 
ment and no worship at all. Do realise why 
it is that this 1s like digging a well in a desert,— 
because of the awful desert there would be if 
there had been no well. 

But, thirdly, where is and what is the 
water? And, of course, the answer to that 
question largely depends upon how much a 
man values supernatural grace. The ordinary 
man of the world will see the green round 
the well, that shows the oasis in the desert. 
The man who says he does not believe in 


242 


A Well in the Desert 


God will admit it is a good thing to get 
people together like this, to have a brother- 
hood like this, where people can know one 
another; and everybody must admit that, 
even from a humanitarian point of view, you 
might put up all the public libraries, and 
baths, and wash-houses in the world, in a 
place like Golder’s Green, and never do the 
human good you could do by planting down 
a church. 

But we look beyond this. And if you read 
Mr. Carey’s book, to which I have written 
the preface for Lent—it was our special book 
for Lent, 1914—you will find a very true 
distinction between actual and habitual or 
sacramental grace. Someone whose religious 
belief went far beyond that of the mere man 
of the world might say, “ Well, I can read 
the Bible at home, and say my prayers at 
home.” And so you can; and Gop grant you 
are going to do so! Do not imagine that 
we hope that Church religion is going to 
take the place of home religion. You must 
have family prayer, and Bible reading, and 
your regular prayers at home, of course; but 
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the man who thinks that this is by itself 
enough has not realised that Jesus CuHrisT 
Himself founded the Church. ‘‘ Upon this 
rock I will build My Church, and the gates of 
hell shall not prevail against it.”” And in the 
beautiful words I copied down, coming here 
in the motor to-day, Mr. Carey says: “ The 
Church is the sphere of grace, the normal 
field of the operation of the Hoty Guost. We 
receive grace in the Church of Gop as naturally 
as we go to a garden for flowers, or to a shop 
for goods.” In other words, our religion was 
never meant to be an individualistic religion 
for ourselves: we were born for brotherhood, 
we must be saved together; and the Church- 
man understands that and believes in it. He 
expects to receive grace with’ others. “We 
cannot come to our best according to the 
Christian religion unless we are members one 
of another. 

And then, again, notice the difference be- 
tween what Mr. Carey calls actual grace and 
habitual grace. We might receive actual grace 
as, for instance, when we utter a prayer in 
a workshop, when tempted, and receive an 
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answer; but what we look for is much more than 
that. We look for habitual grace. The stream 
that waters Paradise and makes the angels sing, 
according to the Christian religion, has to 
flow through us as steadily and quietly and 
unceasingly as a stream runs through a channel: 
“Whosoever drinketh of the water that I 
shall give him shall never thirst; but the water 
that I shall give him shall be in him a well of 
water springing up into everlasting life.” And 
therefore the glorious prospect is—and how 
could we really live without it ?—that the 
life of Curist shall be in us all the time. “I 
live, yet not I, but Curist liveth in me.” 
And this beautiful crystal stream should flow 
steadily through our lives, making us happy 
and bright, giving us what we ought to say, 
giving us moment by moment how we ought 
to act, giving us faith and hope and love. 

And if we say that of habitual grace, and, of 
course, if we are to receive it we must need a 
reservoir like this to which we can come, what 
shall we say of sacramental grace? Now, there 
have been in the Church to-day, it seems, many 
foolish fears uttered with regard to our belief 
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in sacramental grace; but we are committed 
to it in the Church of England. In the first 
century St. Ignatius uttered these words: 
“Tet that Eucharist be valid which is cele- 
brated by the Bishop or by him appointed by 
the Bishop.” And our own Ordinal is com- 
mitted to this doctrine from start to finish. 
There is not an Evangelical clergyman in this 
diocese who would dream of allowing anyone, 
however personally good, to celebrate at the 
Holy Table who had not been ordained by 
the Bishop of the diocese or some other 
Bishop. Our belief is that our Lorp ordained 
the Sacraments and safeguarded these Sacra- 
ments by an ordained ministry. Moreover, 
they should be administered in a holy place. 
That is why we consecrate a church. I often 
wonder whether those who misunderstand 
this, realise what a formalist they are accusing 
Curist of being. They describe all these things 
as meére form. But “Go ye. Vand! teach 
all nations, baptizing them in the name of the 
FaTuer, and of the Son, and of the Hoty 
Guost.” “Except a man be born of water 
and of the Spirit, he cannot enter into the 
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Kingdom of Gop.” Did He say this or not ? 
If He said it, meaning nothing, He was a 
formalist. Did He or did He not say, as He 
took the bread and gave it to the disciples, 
“Take, eat; this is My Body ”? And, again, 
taking the cup, ‘‘ Drink . . . for this is My 
Blood”? Did He institute the Holy Com- 
munion, or did He not? If He did, and means 
nothing by it, then we are again accusing 
the Founder of the Christian religion of being 
a mere formalist. It is only a misunderstand- 
ing, for no devout Christian means to do so; 
but I am only pushing what is sometimes said 
to a logical conclusion. No; He meant some- 
thing more than this: He meant to give us 
all the safeguard of sacramental grace. He 
meant to make the poor timid person who 
came to the Communion have an outward 
sign to assure him of grace. And when people 
say that the Church of England teaches no true 
doctrine of the Holy Eucharist, I like to refer 
them to the old Church Catechism. ‘“ What 
is the inward part or thing signified ?”” Why, 
you have taught your own children the 
answer, ‘‘ The Body and Blood of Currst, 
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which are verily and indeed taken and re- 
ceived by the faithful in the Lorp’s Supper.” 
You need not go further than that as to 
the teaching of the Church of England. And 
therefore the glorious thing to think of for 
the Bishop and everybody concerned is this: 
that here we have digged, and opened and un- 
sealed to-day a well of living water, a well of 
habitual and sacramental grace. No wonder 
we rejoice. No wonder we come as the 
Israelites came, and in our own Christian 
hymns sing what answers to their own old 
song: 
“« Spring up, O well; sing ye unto it: 
The well which the princes digged, 


Which the nobles of the people delved 
With the sceptre and with their staves.” 


And I add that the people, too, have digged 
this. 

What, then, are you to do besides rejoice 
in it? Ofcourse you rejoice in it. And these 
consecration services are some of the happiest 
services we have in the diocese. But you have 
two things to do. You have next to use it, 
to use it to the full. Here grow the palm- 
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trees, where the great Companion-Friend will 
meet you. ‘This is the trysting-place where 
down under the palm-trees is the deep, still 
water of the well. You must come here 
habitually, constantly. You will not be con- 
tent till you are confirmed and come to the 
Holy Communion so as to drink the beautiful 
deep waters to the depths. And then some- 
time you will say: 
“TI came to Jesus, and I drank 
Of that life-giving stream. 


My thirst was quenched, my soul revived, 
And now I live in Him.” 


And the other thing is not to be selfish. 
You have all this; you are thankful for it. 
You are thankful there was an old Catholic 
Church of England that did not leave you with 
nothing here. You are thankful you had sent 
to you a missionary-hearted missioner. But 
you have to passiton. There are hundreds and 
thousands of districts in the world where there 
is no well—in China, in Africa, and other places 
where there is no well at all. Now, when you 
have completed your well, or before, think of 
the other people who want a well, who want 
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another well, and be a missionary church in 
Golder’s Green from the start. 

You will never enjoy your well unless you 
think of those who have not got a well. As 
you drink of it, then, give what you can, for 
you have here a well of living water. If in 
that spirit you take over your great possession 
which is consecrated to-day, if you love this 
well of living water, if you use it to the full, 
if you take to the children, and carry round 
to the Sunday-schools this wonderful grace 
which is here accumulated for you; then life 
in St. Michael’s, Golder’s Green, will be a 
happy life, and you will never be content till 
the Christian’s hope is fulfilled and the earth is 
filled with the knowledge of the Lorp as the 


waters cover the sea. 
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THE GLORY OF THE CROSS * 


“* Gop-forbid that I should glory save in the cross,.”—Gat. 
vi. 14. 
Now, to understand the extraordinary nature 
of this declaration we must get rid of all pre- 
conceived ideas. ‘There was nothing whatever 
romantic about the cross: it consisted of two 
plain, hard, splintered pieces of wood, placed 
transverse to one another, on which criminals, 
or those treated as criminals, were put to death. 
Sometimes hundreds were crucified at once, 
and it was the most painful and shameful 
death in the world, and therefore it was the 
most astounding thing for an educated man 
like St. Paul to say that it is the one thing 
he gloried in. He might have gloried— 

(1) In his education, being brought up by 
one of the most famous men of his time. 

* A Confirmation address in Chelsea Parish Church on 
Palm Sunday, 1914. 
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(2) In his Roman citizenship, of which he 
was in a sense proud, for he said once: “ I was 
free-born.”’ 

(3) In the devotion and love of his friends 
and converts. Few men had a more devoted 
body of friends, as we see by his messages to 
them all. 

But, no! he gloried in none of these things— 
only in the Cross. Why was this ? 

(1) It showed the exceeding greatness of the 
love of Gop. 

For Gop to have come to earth at all was a 
great act of love—for this is only one of many 
worlds—to have been a poor man on earth, 
ministering to its ills, and ennobling its 
poverty would have been an even greater act; 
but to have allowed Himself to be treated as 
a criminal, to have stopped the twelve legions 
of angels hurling His enemies into space, to 


have “laid down ”’ 


His life among thieves 
as if one of them—this was awful love. 
“Greater love hath no man than this, that 
a man lay down his life for his friends’’; and 
you hear a sob in St. Paul’s voice when he 
cried at the foot of the cross: “ He loved me, 
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and gave Himself for me.” And that is the first 
thing which ought to make you glory in the 
Cross on your Confirmation day. Palm Sunday 
is a lovely day on which to be confirmed. 
You, too, are, to the eye of heaven, clothed 
in white and are waving palms; and you go 
out in heart to meet your Lord to-day on His 
way to Calvary— 
“* Ride on, ride on, in majesty, 

In lowly pomp ride on to die: 

Bow Thy meek head to mortal shame, 

Then take, O Lorp, Thy power, and reign.” 

Glory, then, in the love of Gop. Say to your- 
selves, each one for himself or herself: ‘‘ He 
loved me and gave Himself to me. He rides 
forth to-day to die for me. How glorious !” 
(2) But that was not all. St. Paul looked 

far beyond himself. He gloried in the univers- 
ality of that love of Gop. He would have felt 
that there was something selfish in just 
thinking of himself. No one was to be left 
Out. [he sacrifice was to be a “full, perfect, 
and sufficient sacrifice, oblation, and satis- 
faction for the sins of the whole world” 
(Holy Communion Service). 
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You will hear that every time you come to 
Holy Communion. What a glorious state- 
ment ! 

No one was to be left out—not the poorest 
child in Chelsea, not the worst criminal in 
prison, not the most ignorant or benighted 
heathen—all, all were to be saved; all, all to 
be forgiven. Had not Curist Himself said: 
“7, if I be lifted up from the earth, will draw 
all men unto Myself’? 

This was the vision which filled St. Paul’s 


“* redeemed 


mind and inspired all his life—a 
humanity,” “a world restored to Gop ”— 
no more barrier between Jew and Gentile !— 
no more favoured nations !—all mankind capable 
of loving Gop and being loved by Him, and 
all to be accomplished by the Cross. ‘‘ He hath 
taken away the bond which was against us, 
nailing it to His Cross”; and at the same time, 
with a great crash, down went evety barrier 
between Gop and man, and man and man, 
and all became one in Curist Jesus. 

No wonder St. Paul cried: ‘‘ Gop forbid 
that I should glory save in the Cross !” 

And so, again, with you to-day— 
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(a) You come in among the forgiven too— 
yes, don’t be ashamed of it—among the sinners 
and the criminals. St. Paul thought himself 
** the worst of sinners,’ and no other salvation 
avails for you young girls and boys who have 
probably done very little that the world would 
call very bad, except the same salvation which 
_avails for the worst. 

When we say “‘ Our Father,” we say it with 
the whole human family; and therefore, when 
I walk down among you, and thank Gop He 
has granted you “ the forgiveness of all your 
sis,~ isay to yourself, “‘Gop forbid that | 
should glory save in the Cross, because of 
which I am forgiven.” 

(b) But more than that—offer yourself to 
be used to bring home the great salvation to 
all those who know nothing of it now. 

There ought to be a missionary note about 
every Confirmation: it is the conferring of 
the priesthood on the laity. Directly the 
first Christians were confirmed, they became 
missionaries—* they went into all the world”’; 
and even if few among the candidates can 
go out themselves, all must be missionary in 
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heart, and really glory in the Cross as joining 
together in one the whole world. Then you 
must do something, at least as Sunday-school 
teachers where you live, to pass on the good 
news among the thousands at home who do 
not believe at present in the Gospel at all. 

(c) But there was one more reason for 
glorying, not at first so obvious as the first 
two, and yet which should have an even more 
obvious bearing on a Confirmation: it was the 
Cross which in some mysterious way made 
possible the coming of the Sprrir. 

There is a very deep and mysterious saying, 
“The Hoty Guost was not yet given because 
Jesus was not yet glorified”; and, of course, 
the Resurrection and Ascension had to follow 
the Cross, but they could not, it seems, have 
followed until the Cross had been undergone. 

The Cross was part of the glorification. 
‘*Lorp, remember me when ‘Thou comest 
into Thy kingdom,” we shall hear the poor 
penitent thief say on Good Friday. Jesus 
was a King on the Cross, even though 
His crown was a crown of thorns. And 
therefore the Cross in some mysterious way 
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cleared the way for the “ Falling of the Hoty 
Guost.” 

And why has that such a bearing on the 
Confirmation ? Because a Confirmation is 
“‘ the Falling of the Hoty Guost.” We read 
in the Acts of the Apostles that, after the 
Samaritans had been anointed by Philip, the 
_ Apostles sent unto them Peter and John, who, 
when they were come down, prayed for them, 
that they might receive the Hoty Guost; for 
as yet He had fallen on none of them: only 
they had been baptized in the name of the 
Lorp Jzsus. ‘Then laid they their hands on 
them, and they received the Hoty Guostr 
(Acts vill. 14-18). 

You, too, have been baptized in the name 
of the Lorp Jesus, but you have never received 
jess. balling of ithe; Morey ‘Guosr.” You 
have come for that gift this afternoon, but you 
could not have received it but for the Cross. 
Jesus died that, among other things, you 
Misi weceiwwe the Hour Guosr. You, too, 
must glory in the Cross, which made so great 
a gift possible, and say, ‘‘ Thanks be unto Gop 
for this unspeakable gift !” 
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Come, then, dear children of Gop, to your 
Confirmation with the right kind of pride. 
Lay aside all pride in yourselves, in any sup- 
posed cleverness, or good looks, or popularity— 
all that is nothing. The deeper your personal 
humility, the greater your true glory. 

Say to yourselves: 


“When I survey the wondrous Cross 
On which the Prince of Glory died, 
My richest gain I count but loss, 

And pour contempt on all my pride.” 


No! look up to the Cross for your true 
Source of glorying. He lies in front of you 
on Good Friday. He is riding meekly to 
Calvary on Palm Sunday—“ the Eternal Son 
of Gop !” 

Say to yourself, ‘“‘He loved me and gave 
Himself for me.” But He loved the others, 
too. He died for the sins of the whole world. 
I must let them know, too, or they may never 
hear of it. I must put aside all exclusiveness, 
or social pride, or caste feeling. If Gop is my 
Fatuer, He is their Farner. I must lose 
myself to find myself in the service of man- 
kind. 
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And to do it, I want the power of the Hoty 
Guost. I am selfish; I want Someone to 
make me unselfish. I am proud; I want 
Someone to make me humble. I am weak; 
I want Someone to make me strong. ‘“‘ Come, 
Hoty Guost, our souls inspire.” And in 
answer, although we shall hear this time no 
sound of rushing wind and see no tongues of 
fire, the Hoty Guost will come and fill the 
children of Gop, already marked with the 
Cross in their Baptism, with Divine power, 
and you shall go back “clothed with power 
from on high.” 
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IV 
JESUS RISEN * 


*« But Gop raised Him from the dead.””—Acrts xiii. 30. 


Ir was only the day before yesterday that I 
stood and knelt and prayed in this pulpit for 
three hours, and, with a great multitude of 
reverent and silent people, watched our Lorp 
die. I defended that phrase at the time, and 
I defend it now. If Curist was, as the Scrip- 
ture saith, “‘ slain from the foundation of the 
world,” then the Crucifixion is an eternal 
fact, and He is in the same sense crucified to 
the end of the world. What happened on a 
certain spot on the world’s surface, and in a 
certain moment of the world’s history, affects 
us to-day in as living a way as it did the people 
of two thousand years ago. But though only 
a few hours elapsed between the first Good 
Friday and the first Easter Day, what an extra- 


* Preached in St. Paul’s Cathedral on Easter Sunday. 
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ordinary change happened during those hours 
in the outlook of the world! It looked very 
black on Good Friday evening: the sweetest, 
purest soul that ever breathed had been 
hounded to death. All the forces of jealousy 
and envy reigned triumphant. There had 
been a promise made upon the Cross about a 
Paradise to come, but nothing had happened 
_ to prove that that promise consisted of any- 
thing but empty words. No wonder that dis- 
heartened disciples were wending their way 
sadly back to their villages! ‘‘ Farewell our 
glorious dream; farewell our dream of a world 
redeemed, and of a fount opened full of vic- 
torious grace, and of a life beyond the grave; 
farewell the vision of a living brotherhood, 
and a Church which should gather in the 
world, and a certain hope of some day de- 
stroying the works of the devil; farewell the 
hope of a world in which every pure girl could 
walk ennobled as a queen, and the boy could 
grow up in the traditions of a pure and healthy 
manhood; farewell the vision of the sweating- 
den, and the gambling-hell, and the gin- 
palace becoming things of the past. It was, 
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indeed, a Black Friday when Jesus Curist 
died. And then something happened—some- 
thing so simple. so obvious, so inevitable, as 
we see it to be now, but which turned the 
disciples delirious with surprise—‘‘ Gop raised 
Him from the dead.” This actual expression 
occurs sixteen times in the New Testament, 
and let us be quite clear what it means and 
what it does not mean. It does not mean 
merely that Gop enabled Him to appear 
after death as a disembodied spirit, for even 
the Jews of the day believed that men and 
women survived death. Martha said: “I 
know that he shall rise again in the resurrec- 
tion at the last day!” The questioners of 
our Lorp on the subject of the woman who 
had married seven husbands asked: “‘ In the 
resurrection, whose wife will she be ?” 

No! it meant one thing, and one thing 
especially—that as our Lorp Himself had 
raised Lazarus from the tomb, body, as well 
as soul and spirit, so His own sacred Body was 
not left to moulder either in the tomb or out 
of it, but was raised from the dead. 

That this is the meaning is shown by the 
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constant connection in the New Testament 
between His being buried and then rising 
again—the two are always put together (see 
Rom. vi. 4; 1 Cor. xv. 4)—and also in so many 
words St. Peter (Acts ii. 31) interprets “ the 
resurrection of the Curist’” as meaning 
** neither was He left in Hades, nor did His 
flesh see corruption”; and St. Paul (Acts 
“xiii. 37) says also: “David saw corruption, 
but He Whom Gop raised up saw no corrup- 
tion.”’ 

Let no doubts, then, of men who are losing 
their sense of the power of Gop, and who, 
however conscientiously, in their desire to 
make the faith easier for themselves and others, 
are whittling away the clear outlines of the 
Christian Faith, induce you to give up the 
full truth of Easter. 

The whole future of the world was changed 
by the glorious fact that “Gop raised Him 
from the dead,” and He stands Himself on 
Basten Day snd (cries; “1am He that liveth 
and ovas dead; and, behold, | am. alive for 
evermore, and I have the keys of hell and of 


death.” 
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I know that it is sometimes said and thought 
that historical facts do not matter; that so 
long as you believe that Jesus CurisT is vic- 
toriously alive to-day, it does not matter 
whether the tomb was empty or not; but 
with all due respect to such believing mystics, 
I would point out three things: 

(1) That though we might continue to be- 
lieve that Jesus CurisT is alive in us to-day 
because we have arrived at that belief across 
the bridge of a dogmatic faith in which we 
were brought up, yet the next generation 
have yet to arrive at that belief, and once let 
them get accustomed to the thought of a 
non-miraculous Curist, and they will never 
reach to any belief about Him except that He 
was a very good man. 

(2) And, in the second place, if you are to 
believe the story of the New Testament, you 
must take the whole story. The story of the 
New Testament as it stands is, though won- 
derful, consistent with itself, and to those 
who believe in the power and love of Gop, 
believable; but once seek to explain it or 
narrate it in terms which exclude miracles 
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from the New ‘Testament, and the whole 
story is shattered into a mass of unconnected 
atoms. 

(3) But is not all this language about being 
raised from the dead symbolical ? No doubt, 
symbolical language is used in the Bible and 
in the Creed, when events are being described 
which concern the other world, but not, as 
we have been well reminded lately, when the 
events concern this world. 

** The central glory of the religion of the In- 
carnation is that Gop has revealed Himself 
distinctly in human experience, in words and 
acts, some of them miraculous. ‘Thus, we 
have seen with our eyes, and looked upon, and 
our hands have handled, Divine things in- 
cammate actually im human experience. To 
apply, then, the theory of symbolism, to ex- 
plain away the record of these events within 
human experience, in which the purpose of 
Gop has been manifested in Jesus CurisT, 1s 
precisely to misapply the theory and to evacuate 
the Incarnation of its special and unique glory, 
which is the glory of literal fact.’’* 

* Bishop of Oxford, ‘“ Basis of Anglican Fellowship,” p. 20. 
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Gop, then, did raise Jesus from the dead. 
Why did it make such a difference to the 
world ? 

(1) In the first place, it showed that Gop 
was Master in His own House. There was 
something more than a plausible case to be 
made out on Good Friday evening that the 
devil had taken possession of Gop’s world. 
It is quite certain that there could have been 
no Christian Church if matters had been left 
as they were. Caiaphas had returned trium- 
phant to his palace; Pilate, uneasy a little, no 
doubt, in conscience, had got rid of a difficult 
subject; and at all points the devil had seemed 
to win the day; hell and the forces of hell 
had appeared to have achieved a great success. 
But Gop was biding His time. He often 
waits to strike, but when He does strike, He 
strikes home, and He never needs to strike 
twice. When Gop raised Jesus from the dead 
on Easter Day, He shattered for ever every 
weapon which the devil could produce; He 
not merely defeated, but He annihilated the 
foe. It is true that the devil can still lic, for 
he is “‘ a liar from the beginning ”’; but if the 
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children of Gop refuse to listen to his lies, he 
is powerless against them. 

(z) And he is powerless against them—and 
this is the second reason why Easter has 
changed the outlook of the world—because of 
the wonderful power now liberated for those 
who are in touch with the Risen Curist. I 
suppose that every Lent one has, or ought to 
~ have, some special realisation of a particular 
truth, and the one which has seemed borne 
in upon me this Lent has been the vitality of 
Jesus Curist. In words which I have used not 
once nor twice to the clergy at their Quiet Days 
this year: ‘‘We come to our Communions too 
often with a thimbleful of faith, and we go back 
with a thimbleful of grace’; whereas if we came 
empty and expectant to One Who is now filled 
with all power, invested with all authority in 
heaven and in earth, we should go back filled 
to the brim with victorious life. 

** His are the thousand sparkling rills, 
Which from a thousand fountains burst, 
And fill with music all the hills.”’ 
Then He can fill us with the water of life. 
The effect of Gop raising Curist from the 
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dead is contained in the short but pregnant 
saying of St. John: “ He that hath the Son, 
hath the life.” Why not, then, this coming 
year, with ten times the concentration and 
twenty times the faith, keep yourself, by medi- 
tation, by prayer, by communion, in touch 
with the Conqueror of Easter Day ? and you 
shall yourself be more than conqueror through 
Him Who died for you, and rose again. 

(3) But, once again, look at the effect of 
Gop’s action on Easter Day upon the world 
at large. Of course, I admit at once, the re- 
sult has been slow in coming: the gambling- 
hell, the sweating-den, the gin-palace, are 
not abolished; but, for all that, the world is 
infinitely a better world than it was two 
thousand years ago. Take as an instance the 
great tract of country we call the Soudan; 
visit Meroe, now rising once again from the 
sand of the desert; look at the pictures on the 
sun temple: enemies dragged by the hair of 
their head; a reign of lust and blood portrayed 
on every wall. There follows no sort of improve- 
ment for two thousand years: Mahdi succeeds 
Mahdi, and still a reign of lust and blood; 
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but at last the Conqueror of Easter has His 
chance in the Soudan. For the first time in 
its whole history justice, freedom, charity 
have a chance of reigning; once again human 
life is thought precious; once again honour, 
purity, and love are words with some mean- 
ing; and if only we back up effectually our 
Christian missions, the kingdom of darkness 
. will pass away before the kingdom of light. 
And all this because two thousand years ago 
‘“‘ Gop raised Jesus from the dead.” 

(4) But, fourthly, what an absolute differ- 
ence it has made to the mourners of the 
world! ‘There is one lying dead at St. James’s 
Rectory, Piccadilly, to-day, who has lived a 
long life of consistent witness to the Christian 
Faith. His last words to me, as I knelt by 
His side to commend His soul to Gop, were 
these: ““I am longing to go and be with 
Curist. I hope they will send a godly man to 
succeed me.”? Seldom has a braver soul or 
more manly Christian passed to his rest than 
Joseph McCormick. But he is only one of 
many whose dear ones are mourning them to- 
day, and it is to those mourners of the world 
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to whom the Easter message is life from the 
grave. ‘Gop raised Him from the dead.” 
It goes ringing up through heaven and earth 
and far above the twinkling stars, like a peal 
of triumph, and every mourner lifts his head, 
listens, and dries his tears. 

Go home, then, dear people, with this great 
dogmatic statement ringing in your ears; 
refuse to be led away by the plausible conten- 
tion that we do not need dogma. The present 
vitality of Christendom is produced by two 
thousand years of dogma—that is, of belief 
in a definite fact, repeated in identical terms 
sixteen times in the New Testament. Quietly 
but firmly take your stand upon that fact, and, 
standing on it, you will gain faith in the 
omnipotence of Gop, trust in the reality of 
grace, in the security that, if we do our part, 
the kingdom of Gop will triumph throughout 
the world, and, above all, a sure and certain 
hope of resurrection to eternal life. 


i.) 
“I 
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Vv - 
“THE MIRACULOUS CHRIST” * 


“ Verily, verily, I say unto you, He that believeth on Me, 
the works that I do shall he do also; and greater works 
than these shall he do; because I go unto My Faruer.”— 
Sr. Joun xiv. 12. 


THE greatest danger of the Church to-day is 
to be content with a conventional Christianity: 
the world is waiting for the promised miracles, 
and miracles are not happening. ‘They always 
seem about to happen, but they do not come 
off. We found settlements among the poor, 
but the old bitterness between Capital and 
Labour goes on. Doors are flung open in 
China and Japan, but China and Japan are not 
converted. Our best and most glorious sons 
fling themselves into Central Africa; but the 
Crescent in the great race for a time outpaces 
tne Cross. 

* Preached to the University of Cambridge in St. 
Mary’s, Cambridge, and to the University of London in 
Westminster Abbey. 
at 
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(1) Miracles do not happen even in the in- 
tellectual world. Where, in Cambridge, are 
the Westcotts and the Lightfoots of to-day ? 

(2) They do not happen often in the moral 
sphere. Thank Gop, there is a general rise of 
moral conduct in the Universities. I am 
always describing you and your brothers at 
Oxford, behind your backs, as the morally 
cleanest set of men of your age in the world. 
The old drinking days are a thing of the past. 
But where are the outstanding leaders ? Where 
is Selwyn, where Patteson?—the men who have 
something of an unearthly power, and say by 
their lives, ‘“‘ My kingdom is not of this world.” 

(3) There is a genera] rise in the spiritual 
life. No one can have forgotten the mission of 
1913, and the marvellous response to it. But 
still, where are the saints—where are the Kings, 
the Wilkinsons, that we knew in the past? I 
am supposed to be the last man to take pessi- 
mistic views; but I don’t see them. And it 
they are not here, why are they not here? 
Our Lorp’s glorious promise sounds on as it 
did in the old days. Bishop Selwyn said in 
Eton Chapel: “Give me this chapel full of 
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converted men, and I could convert the world.” 
I feel that to-night. Give me this church full 
of the old Gospel spirit, and I could convert 
London: and those called to the yet more 
glorious task of being missionary Bishops could 
convert the world. 

(1) And I believe the first reason is that, 
~slowly and gradually, we are ceasing to be- 
lieve, especially at the Universities, in a miracu- 
lous CuRIsT. 

The Sirdar described to me the thrilling 
moment, on the field of Omdurman, when the 
last hand, out of the thousands of men who had 
died round the black flag, slipped down. 

But instead of dying for it, the hands of 
some in the Church, unconsciously to them- 
selves, are slowly slipping down the flag-pole 
of the Catholic Faith. 

I have read lately some books lately pub- 
lished, and some in proof, in which miracles 
are practically thrown over. The miracle of 
the feeding of the five thousand, recorded in 
every Gospel, shares the fate of the rest, on 
the ground that St. John’s Gospel does not 
count as the writing of a witness; and that the 
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other two Evangelists copied from St. Mark, 
and St. Mark did not see it happen. The 
Virgin Birth becomes the birth from a “ chaste 
woman,” and, sad though it may seem for a 
time (so it is said) to old-fashioned Christian 
ears, the body of Christ mouldered away in 
the tomb in which it lay. 

Now, I wonder what Bishop Westcott would 
have said to all this. I know what he did say: 
“A Gospel without miracles would be like a 
Church without Sacraments. With a voice 
of boundless authority and gentlest comfort 
they tell us that the creative energy which we 
find, not only in the first origin of things, but 
also in successive epochs, is not yet exhausted. 
They tell us that we are not bound up in a 
system which is eternal and unchangeable. 
They tell us that there is yet before us a noble 
transformation, a higher life. They tell us 
that the beginning of this is already made, and 
that it is ours to hasten the end.” 

The miracles spoke to him of a spring of 
inexhaustible power, which encouraged and 
refreshed us when we felt bowed down under 
the iron heel of materialism. They told of a 


274 


“ The Miraculous Christ” 


heavenly life and power behind what we can 
see: “As far as miracles are flashes of a 
heavenly life and power bursting through the 
thin veil of natural life, as far as they are revela- 
tions of the invisible, epiphanies of the Divine, 
they belong to all times.” 

So far from being excrescences in an other- 
wise consistent story, ‘‘a Gospel without 
miracles would be, if I may use the image, like 
a Church without Sacraments—the outward 
pledge of the spiritual gift would be wanting. 
Teaching and example would remain, but 
faith would find no way opened to ‘ the world 
to-come.” 7” 

It is not a question of any new discovery 
having been made since his time. St. Mark’s 
is admittedly now the oldest Gospel, but 
St. Mark’s Gospel abounds in miracles. 

(a) No! the reason why we are ceasing to be- 
lieve in miracles is that we are losing faith in the 
Transcendence of Gop the Farner, and in the 
real Incarnation of Gop the Son. We are quite 
willing to admit the Immanence of Gop; that 
there are flashes of the Divine in everything; 
that we are all, in a sense, the sons of Gop. 
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But that Gop is still ‘“‘ Master in His own 
House ”’; that He has still kept a few thunder- 
bolts in His own hands; that the laws of Nature 
(so called) are only the observed uniformities 
in Nature; and that the Lorp of Nature 
can act or not act in His own way—that, 
in our pride of intellect, we have dared to 
doubt. 

How different is the ring of the old con- 
viction, which we sent ringing through St. 
Paul’s on Easter night ! 

“But Gop raised Him from the dead: Gop 
raised Him from the dead ’’—sixteen times it 
is found in the New Testament, and in order 
to make it plain what that meant, St. Peter 
said expressly: ‘“‘ David saw corruption, but 
He Whom Gop raised up, saw no corruption.” 

(6) And if we are losing faith in the Tran- 
scendence of Gop the FaTHEr, so, again, we 
are losing faith in the Incarnation of Gop the 
SON. 

If “ Jesus ” (as he is called without any other 
title in many modern books) was only an ex- 
ceptionally devout Palestinian Jew moving on 
the stage of history, I should be the first to 
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admit that it was very unlikely he was born 
of a Virgin, that he rose in any exceptional 
way from the dead, or could have any more 
influence over life or death or disease than 
anyone else. 

But this is another religion to Christianity. 

[Gop of Gon,” “Light of Light,’ “Very 
Gop of very Gop ”—the Church has chanted 
since Nicza, but in doing so it has only re- 
peated what St. Paul rang out in every market- 
place in Europe, and has enshrined in his four 
undisputed Epistles: ‘‘ Declared to be the Son 
of Gop with power” (Rom. 1. 4), ‘‘ Gop sent 
forth His Son, made of a woman” (Gal. iv. 4), 
“Through Whom are al! things” (1 Cor. 
viii. 6), ‘‘ Though He was rich, yet for your 
sakes He became poor” (2 Cor. viii. 9). 

After all, St. Paul was no fool: his belief 
cannot be explained away as the utterance of 
an unlettered peasant. 


And if St. Paul was right— 


“The very Gop! think, Abib; dost thou think ? 
So, the All-Great, were the All-Loving too— 
So, through the thunder comes a human voice 
Saying, ‘O heart I made, a heart beats here! 
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Face, my hands fashioned, see it in myself. 
Thou hast no power nor may’st conceive of mine, 
But love I gave thee, with myself to love, 


And thou must love me who have died for thee !’” 


Yes! and if the very Gop, then the Virgin 
birth is what we might expect: we might 
expect the bonds of death could not prevail 
against Him—‘‘ Thou wilt not leave My soul 
in hell’”’—and we might expect that the very 
Gop would restore the life which He had once 
given, and use at will the powers which He 
Himself had made. 

(2) And if the first reason is that we are 
losing faith in a miraculous Christ in the past: 
the second is the natural result—we are losing 
hope in a miraculous Christ in the present. 

The whole point of this glorious promise, 
which I have taken for my text, is that the 
great works done in the past were earnest of 
greater works to come, and so it came to pass 
that St. Peter converted more people in His 
first sermon than the whole company of the 
first disciples put together. Difficulties were 
rolled out of the way. Impossible as it seemed 
at first, the Roman Empire became Christian 
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in three hundred years, all because the Lorp 
was working with them and confirming the 
words with signs following. 

Now, I have seen a good many miracles 
during the twenty-five years of work in London. 
I believe that the reason so many men who 
live in a University lose their faith is because 
they donot see miracles. It is, after all, a very 
narrow life, shut out from the great world and 
its suffering and misery. 

There is many a man who has found it im- 
possible to believe in Christianity in his arm- 
chair at the University, and has believed in it 
when he has found it the only key that fits 
the lock in the great world outside. 

No one is less fitted to know what is the 
Gospel fitted for the world than a man whose 
life is solely lived in a University. Many 
splendid men, who give their best to the Uni- 
versity, know this, and keep in constant touch 
with the life outside. 

But outside we do see miracles—a parish 
which is a desert changed into a garden of 
the Lorp—individual men and women turned 
completely round by some supernatural power, 
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and in every case these miracles are accom- 
plished by those who believe in a present 
miraculous Curist still alive — still working 
greater miracles than He did on earth. 

St. John saw Him in a wonderful vision: 
‘‘ His head and His hair as white as wool, as 
white as snow, His eyes as a flame of fire.” 

Is it not possible, is it not certain, that the 
Joss of faith in the miraculous Curist of the 
past is affecting our belief in the miraculous 
Curist of the present—that He can do no 
mighty works now because of our unbelief ? 

(3) Now, if this is so, we have found the 
reason for the conventionality of the present 
day. ‘“ Back to Curisr” by all means must 
we go, but back to a miraculous Curist in the 
past, and to a living CurisT in the present. 
“*T am He that liveth and was dead; and, 
behold, I am alive for evermore.” 

(a) If any of the older members of the 
University read this, may I respectfully 
suggest to them that we have slipped into a 
worship of textual criticism to the neglect of 
Christian doctrine. “I shall be glad to go 
down,” said a young man just leaving the 
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University. ‘I am sick to death of hearing 
about nothing but P and Q: I want to learn 
some positive truth.” 

Don’t misunderstand me—we owe a great 
debt of gratitude to laborious students: but 
just as we hear of people in the Scriptures 
worshipping their own drag-net, so it is only 
too possible to-day to fall down and worship 
what is, after all, only a useful means to posi- 
tive truth. 

(6) And to the younger I would say, make 
no mistake about it — Curist is the same 
yesterday, to-day, and for ever: the passing 
cult of a particular method of study makes 
no difference to the central Reality of the 
World. 

His “eyes are still a flame of Mire! He sees 
you through and through: but those eyes also 
flame with love—they flame with hope—they 
flame with vitality, and flame with zeal. 

What does Jesus think of me? What does 
He expect of me ? are the thoughts with which 
to leave Cambridge. 

(c) And you cannot divorce Jesus CuristT 
from His Church. He chooses to work His 
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miracles through men. ‘“‘ Greater works than 
these shall ye do because I go to My Farner.” 

Broadly speaking, you are the Church, you are 
the living human material to be kindled with 
fresh life, moulded into a united body, filled 
with the Sprrit, and used to convert the world. 

“'Tarry in Jerusalem till ye be clothed 
with fire from on high,” is exactly what you 
ought to be doing to-day. 

(d@) And through such a body Curist can 
work miracles again. 

It is a wonderful thought to me that I may 
be addressing the Apostle of the Indians, or 
the man who will arrest the progress of a 
Mahomet in Africa, or the Lord Shaftesbury 
who will pass through Parliament the social 
legislation we are looking for, the knot of 
business men who will be found at last to 
combine business with the best principles of 
the Christian Social Union. And how we 
elder men shall love to see it! There will be 
no jealousy, no carping, no petty spirit of mere 
criticism, as you arise in a new spirit of faith 
and work the miracles which we have tried to 
work in vain. 
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But you will never do it if you lose your 
belief in a miraculous Curist, Who, super- 
naturally born, broke the old entail of sin, and 
Who, the same yesterday, to-day, and for ever, 
works even greater wonders than He ever 
worked on earth. 

Never believe for a moment that St. John 
does not count. I believe firmly myself that the 
‘greatest scholar Cambridge ever had* was right, 
and that the Gospel was written by St. John 
himself; but even it it was not, it is impossible 
for a believer in the Providence of Gop to 
doubt that it was written by someone in the very 
inner circle, and was supernaturally preserved 
to throw an inspired light upon the great 
Personality Who flamed into the world two 
thousand years ago. Dr. Swete says: “I 
regard, then, the earlier discourses in St. John 
as genuine utterances of our Lorp, cast in the 
form which they took in the thought of the 
great artist who planned ‘ the spiritual Gospel.’ 

“But for the last discourse and prayer, I 
am disposed to claim something more. It is 
not, I think, unreasonable to suppose that at 


* Bishop Westcott. 
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the end of a long life one who was present 
found almost the very words still ringing in 
his ears. 

“Repeated study of these chapters confirms 
my conviction that they approach as near to 
the words actually spoken by our Lorp as the 
memory of one who heard them can bring us.””* 

“In the beginning was the Word, and the 
Word was with Gop,and the Wordwas Gop.... 
And the Word became flesh,and dweltamong us, 
and we beheld His glory, the glory of the only 
begotten of the Faruer, full of grace and truth” 
—so the old glorious anthem rings on. Hold 
fast to that in spite of all the critical lectures 
in the world, and then the old prophecy will 
be fulfilled: ‘ Verily, verily, I say unto you, 
He that believeth on Me, the works that I do, 
shall he do also: greater works than those shall 
he do, because I go to the Farner.” 


* Dr. Swete, ‘“‘ The Last Discourse,” p. x. 
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“Be Thou exalted, Lorp, in Thine own strength: so 
will we sing and praise Thy power.”—Ps. xxi. 13 (A.V.). 


THERE are many reasons which make the 
Ascension Day festival the crowning festival 
of the Christian year. Of course, Easter is 
bright with a more startling joy, because of 
the contrast between the suffering and the 
glory, between the shameful death and the 
glorious Resurrection. We have followed 
every detail of the Passion, and, as it were, 
seen our Lorp die before our eyes; and then 
on Easter Day comes this tremendous shock 
of surprise. When everything seemed abso- 
lutely against Him, when He was battered 
down and buried, and Death triumphed over 
Him, ‘‘Gop raised Him from the dead.” It 


* Preached at St. Peter’s, Belsize Park, on the Sunday 
after Ascension Day, 1914. 


285 


The Ascension Gift 


is repeated sixteen times in the New Testa- 
ment—‘ But Gop raised Him from the dead.” 
And what that meant St. Peter explains very 
clearly: ‘‘ David saw corruption, but He Whom 
Gop raised up saw no corruption.” 

Well, of course, that does come with a 
shock of glad surprise, which sends a joy 
into our Easter hymns which comes into no 
other hymns at all. It is the marvellous 
change which gives the note to Easter. But 
still, the more you think over it, calmly and 
quietly, the more you see how incomplete 
Easter would be without Ascension Day, if 
our Lorp was what we believe Him to be. 
Our Lorp appeared to His disciples after the 
Resurrection; and you have been thinking of 
those appearances Sunday by Sunday during 
the forty days after Easter, in order to accus- 
tom the disciples to the thought that He was 
present with them, though they could not see 
Him. That was, of course, the teaching and 
meaning of those intervening weeks since 
Easter. But if there had been no Ascension, 
how incomplete the whole story would be! 
“IT came forth from the Faruer, and am come 
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into the world ; again I leave the world and 
go to My Faruer”’: how natural it is! He 
came from heaven; He, naturally, would go 
back to heaven. Why, if there were no 
Ascension, it would be like the accession of a 
King without a coronation, or the victorious 
end of a long and hard campaign without a 
service of thanksgiving. The whole Gospel 
story would be incomplete without this most 
glorious finish. I always think it is a great 
test of unselfishness in our religion as to 
how much we enter into Ascension Day. 
What I feel we ought to do is—for a 
moment, at any rate—to forget all about 
ourselves, our griefs, our sorrows, our worries, 
and enter into the joy and triumph of our 
Lorp. 

Have we really believed that this same Person 
Whom we saw betrayed by Judas, abandoned 
by the disciples, scoffed at by the Jews, laughed 
at in His agony, with nails driven through His 
hands and feet by the soldiers, is exalted over 
every enemy, that all power is given to Him 
in heaven and in earth, that angels and arch- 
angels, and all the company of heaven, are 
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welcoming Him back with a shout of triumph 
to what He was before? Well, that is 
Ascension Day. 


“ The head that once was crowned with thorns 
Is crowned with glory now.” 


If we have any Christianity in us, we ought to 
take our part in that Ascension adoration and 
pay our own tribute with these words of one 
of the Ascension Day Psalms: “Be Thou 
exalted, Lorp, in Thine own strength: so will 
we sing and praise Thy power.” 


** Crown Him with many crowns, 
The Lamb upon His throne.” 


But, then, Ascension Day is something more 
—much more—to us than a glorious, superb 
finish. If that was all, I am sure our Lorp 
would be the first to tell us that He had lost 
three-fourths of His triumph. If He simply 
went back to heaven and there was an end of 
it, and He was crowned and sat at the right 
hand of Gop, and had nothing more to do with 
us, His loving, pastoral heart would not have 
been satisfied. He would not have seen of 
the travail of His soul and been satisfied. He 
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could not have said: *“ It is expedient for you 
that I go away.” No! 
“Our fellow-sufferer yet retains 
A fellow-feeling for our pains; 


And still remembers in the skies 
His tears, His agonies and cries.” 


It is not enough to accept the Ascension as 
a superb, glorious finish. We call it the 
crowning festival of the Christian year because 
it is also a most wonderful beginning; because, 
while it finishes one thing, it liberates powers 
of the world to come which could not be 
liberated but for the Ascension. 

Just think of four things which could not 
have been given us but for the Ascension. 
We are told them in the Bible. 

(1) The first is the glorious gift of the Hoty 
Guost. We are told quite distinctly that 
“the SpirIT was not yet, because Jesus was 
not yet glorified.”’: It was as though some 
golden spring had to be pressed in heaven, 
and when that golden spring was pressed 
down came. golden blessings for the human 
race. which could not have been given us, 
or come down at all, until the spring was 


289 v 


The Ascension Gift 


pressed. “‘The Hoty Spirir was not yet 
given.” The golden gift was not, until the 
Ascension, in its fulness poured down on us. 
And in the Church—I speak to people 
brought up, probably, many of them, in the 
Christian religion from their childhood— 
what would you be doing without the Spirit? 
How would you be living your lives? You 
have been guided, comforted, inspired by the 
Spirit for years, and you could not have the 
Spirit but for the Ascension. And every 
Confirmation that we have is made possible 
by the Ascension. “If I go not away, the 
Comforter will not come to you; but if I 
depart, I will send Him to you.” Every Con- 
firmation is a new act of Gop. A Bishop 
who understands his work never finds one 
Confirmation the same as another. It is a 
new spiritual act each time, and in the 
wonderful service in St. Paul’s yesterday, when 
I confirmed two hundred boys and girls, and 
men and women, one almost felt the Hoty 
Guost come down upon them. That is what 
Confirmation is. “‘ Then laid they their hands 
upon them, and the Hoty Guosr came upon 
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them, for as yet He had fallen upon none of 
them.” This is exactly what the Bible says. 
In answer to the prayers of the people in the 
Church, down comes the Hoty Guosr at 
every Confirmation upon the candidates who 
have been earnestly and carefully prepared. 
Therefore, all we mean by Confirmation in a 
diocese like this is made possible by the Ascen- 
sion. No Ascension, no Confirmation. And 
when we think what the Hoty Sprrir was to 
do, did do, does do, we must thank Gop for 
the Ascension. 

(2) So, again, take another blessing—a rather 
unexpected one, too, to come from the Ascen- 
sion, if you come to think of it—the perpetual 
presence of Jesus Curist Himself with us. You 
know, sometimes we make a great mistake 
in our hymns, beautiful as they are. I love 
the hymn we have sung this morning.* It 
gives exactly the note of the Ascension. But 
when we sing in anthem that Jesus Curisr is 
“‘far above the starry sky,”’ we are saying some- 
thing which Jesus Curisr never taught us. Itis 
quite true He is exalted far above all powers in 


* “ Crown Him with many crowns.” 
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heaven and earth, supreme King of all; but if 
we think of Him as far above the starry sky, we 
forget Who said: “‘ Lo, I am with you all the 
days, even to the end of the world.” And we 
slip into the idea that our Saviour is far, far 
away from us. The second great gift of the 
Ascension contains this paradox: CurisT as- 
cended that He might come nearer to us. He 
went away that He might be closer to us than 
ever. And we have to reconcile these two 
thoughts in our minds: “ Lo, I am with you 
all the days, even unto the end of the world,” 
and the Ascension. These two thoughts do not 
in the least contradict what we said about the 
Hoty Sprrrr. It is in the Spirit that He 
comes. The Hoty Spirit takes of Curist, 
and shows Him to us and brings Him. And 
when we have been touched by something in 
a sermon or lesson in a way we have never 
been touched before, the Hoty Spirit is 
taking of Curist and showing Him to us, just 
as He cries, ‘‘ Abba, Faruer,” in the heart, and 
gives us a sense of the Fatherhood of Gop. 
The Triniry work all together in perfect har- 
mony and union, the work of one supple- 
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menting the work of the others. One splen- 
did gift of the Ascension is the perpetual 
sense of the presence with us of Jesus Curist 
Himself. He is never far from any one of us. 
I remember some children saying to me, when 
they had lost their father, after his death: 
*““'We feel we have got father now.” After 
the Ascension CurisT is nearer to us than 
ever. Henceforth we know Curist, not after 
the flesh, but after the Spirit. The Spirit 
brings Jesus with Him. 

(3) Then, thirdly, though we must never 
forget that this does not contradict the second 
gift, there is a special peculiar grace, Presence, 
and gift in the Holy Communion. Otherwise 
He would not have established a special ser- 
vice. We need only take His own words about 
it. The Church does not invent anything. 

‘* His was the word and spake it, 
He took the bread and brake it; 


And what that word did make it, 
That I believe and take it.”’ 


So said Queen Elizabeth (or the words are 
attributed to her). And we do not want to 


go a step beyond that. 
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We cannot for a moment define what it 
means, in what sense the bread and the wine 
are the Body and Blood of Curist; but if I 
am speaking to some who have been communi- 
cants for years, they know perfectly well 
that they have received in the Holy Com- 
munion grace, life, and help, such as they 
received in no other way. “He that hath 
the Son hath life; he that hath not the Son 
hath moetine.” 

He can fill us with the water of hfe. And if 
some have become infrequent in their atten- 
dance at Holy Communion, and have become 
cold and mechanical, let them come earnestly, 
frequently, regularly, with faith and expec- 
tancy, and they will learn by experience that 
that third glorious gift which became possible 
at the Ascension is Sacramental grace. 

(4) But, again, there is the great gift of what 
is often misunderstood, and that is the gift 
of what is called the ‘* Church.” There 
is no doubt that the Church has sometimes 
been represented to some people’s mind as 
an ecclesiastical organisation which gets be- 
tween the soul and Gop. But what was the 
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Church meant to be? The most loving 
brotherhood and sisterhood that the world 
has ever seen. We were not meant to live 
solitary lives; so I understand my Bible. 
The Church was to be a real, loving home. 
No one was to be lonely, no one was to be 
solitary, no one selfish in it; no one was to be 
jealous in it. It was to be a lovely home, 
where all the best home influences were to 
be found. As a recent writer in his book 
says, we should go to the Church to look for 
grace as naturally as we go to a garden to look 
for flowers. It was not meant that grace was 
to be confined to the Church—we cannot 
confine Gop’s working anywhere—but it was 
to be there in special fulness—the Church was to 
be a receptacle in which the gifts of the ascended 
Curist were to be poured down. You were 
to find them there and to expect to find them 
there. I do hope and pray that this Church, 
this branch of the great universal Catholic 
Church of Jesus Curist, is such a receptacle; 
that those who come here find faith, hope, 
and love as naturally as they go to a garden for 
flowers; that there is no cliquism, no exclusive- 
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ness, no jealousy, no selfishness. I hope that 
a person comes here to a band of brothers and 
sisters, and finds love as naturally as he finds 
flowers in a garden. If that is not so, so far it 
has failed. And it is the great ideal of Ascen- 
sion Dayto put before you such an ideal of 
Church life for the place where you live. 
No Ascension, no Church. ‘The whole exist- 
ence of the Church depends upon the Ascen- 
sion. No Ascension, no Spirit! No 
Ascension, no perpetual presence of Jzsus 
Curist! No Ascension, no Sacraments! No 
Ascension, no Church ! 

And the great thing is to grasp that all this 
is a great idea and act of Gop Himself. I con- 
fess I get impatient a little with those who are 
trying to whittle down everything miraculous 
about the New ‘Testament. I feel con- 
vinced of this, that if in our generation we 
acquiesce in a non-miraculous Curist, the next 
generation will believe in a deluded man. 
Therefore I want to make a quotation from, 
I suppose, one of the greatest scholars in 
England, Dr. Swete of Cambridge. His de- 
lightful little books on Christian life are most 
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useful works, especially for laymen. They 
would take quite a short time to read, but 
they are most helpful, devotional works. In 
the one on the Ascension, which I was reading 
only this morning, I find this: 


“Even in His earthly humiliation the Incarnate Word 
manifested unique power over Nature. No reasonable 
criticism can resolve all ‘ the works which none other did’ 
into efforts of the imagination on the part of those who 
witnessed His ministry or of those who reported or recorded 
their testimony. Psychological considerations are certainly 
pressed too far when they are made to account for the super- 
natural element which pervades all the Gospels in almost 
every page. ‘The personality of the Curisr may suffice to 
explain the general impression of superhuman power which 
was left on the minds of the men who were associated with 
Him, but it fails to explain either the greater miracles which 
are described in detail, or the vast scale on which the un- 
recorded ‘signs’ were given. We feel ourselves to be in 
the presence of One Who, unless the records are the wildest 
of romances, does, by whatever means, impress His will on 
the forces of Nature after a fashion which even in this age 
of physical discovery is impossible to ourselves. Plain men, 
as they read the Gospels, still ask themselves the question: 
‘Whence hath this man these things . . . what mean such 
mighty works wrought by His hands ?’” 


‘He ascended up on high,” then, “ and 
asked gifts for men,” and He pours them 
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down; and if you ask me what is the first 
condition of receiving these Ascension gifts 
in their fulness, I answer that the first 
condition is really to believe in this great 
supernatural act of Gop, which we call the 
Incarnation, Resurrection, and Ascension. 
Either Gop is Gop, or He is not. After all, 
we are face to face with this: Is Gop Master 
in His own House, or is He not? Or 
are we to dictate to Him the powers He 
chooses to use, or lay down the law as to what 
powers He means to use ? Human presump- 
tion could not go farther than that. Gop is 
still Master in His own House, and we can still, 
without putting our reason behind our back, 
accept with thankfulness and belief this su- 
preme act of Gop by which He has manifested 
Himself to the human race. 

When once we have grasped that, then 
get the inspiration of it! ‘There are ‘so 
many things that are depressing in the world 
to-day. I have just been-reading one of 
the most depressing books I have ever met 
with. It is entitled ‘“‘ The History of Prosti- 
tution in Europe,” and when you see, nar- 
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rated in unemotional words, the degradation 
of women on a large scale in every great city, 
it makes you feel almost ready to despair over 
the hardness, the wickedness of mankind, the 
selfishness and the meanness of the world. 
And when we know our own hearts, too, how 
often we despair! Back againthe evil thought, 
_back again the selfishness, the uncleanness ! 
What is there to encourage us? What should 
be the first result, and the second result, of 
the Ascension? ‘The first should be that we 
believe. What is the second? “He that 
hath this hope purifieth himself, even as Curist 
is pure.” Human nature down here in its 
non-religious, degraded state without any 
Spirit is low enough. But what was it meant 
to be ? Remember, there is one at the right 
hand of Gop with a man’s body, born with- 
out sin. “That is true human nature, and that 
is what man was meant to be, and what woman 
was meant to be, for He is “‘ Man,” not ‘a man,”’ 
and comprises the nature of man and woman. 
Therefore, if we are discouraged, we must 
remember that we have a King lifted above 
everything, with all power given Him; and 
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the more we throw ourselves upon His power, 
the more we tread down the evil in ourselves, 
the more we do to break down the evil in 
the world. Why, if only political parties 
would not make party questions of moral 
problems, but unite as they did over the 
White Slave Traffic, unite in safeguarding the 
lives and honour of girls, and not put obstacles 
in the way of Bills from which no political 
advantage can be gained, how much could 
be done to restore the purity and honour 
which we have lost to-day? And if in our 
private lives again and again we would say, 
“‘ Jesus helps me, my King helps me,” why, 
all the evil within us would be crushed down, 
and at last all the evil in London. 

It was a kind idea that you should at the 
end of this service combine to spread CuristT’s 
kingdom in London. That is what it means. 
We have had to build two hundred and forty- 
seven churches in fifty years. It has been 
done so far by a handful of people, but it 
should be the whole work of the Church in 
the diocese. But for this work one and a half 
millions of people would be pagans from the 
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Church point of view. Now, there are two 
hundred and forty-seven living forces produced 
by the Bishop of London’s Fund. ‘There is 
mockery in talking about Curisr as the King, 
if we do not stir a finger to spread His kingdom. 
And, therefore, to look up on Ascension Day, 
and to see our King, should make us keener 
to bring our City into His kingdom. 

And when we have realised the fact, and 
the meaning of the Ascension, there rises, 
naturally, praise and blessing. ‘“*‘ They were 
continually in the Temple, praising and 
blessing Gop.” It seems too wonderful to be 
true. The real test of belief is praise: you 
cannot invent praise, you cannot pretend 
praise. You cannot make a boat progress by 
moving up and down in it: you must pull 
against something; and you will praise only 
when you really believe in this great act of 
Gop. “Be Thou exalted, Lorp, in Thine own 
strength: so will we sing and praise Thy power.” 

And, then, we must grasp the great heritage 
and gift that is now to be within our reach. 
We must start at once the Ascension life. 
There is no more beautiful collect in the 
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whole Prayer-Book than that for Ascension 
Day, in which we pray ‘‘ That we may in heart 
and mind thither ascend, and with Him con- 
tinually dwell.” Just think what that means. 
You sometimes see people quite calm and 
quiet under the most tremendous provocation, 
rising above temptation, rising above all the 
turmoil of City life, rising above human 
worries. Why can they rise above them? 
Because they are children of the Ascension, 
an even greater thing than being children of 
the Resurrection. They have in heart and 
mind thither ascended, and they with CurisT 
continually dwell. And they have a peace 
such as the world cannot give, and a calmness 
which the world can neither give nor take away. 

And it is that glorious Ascension gift that I 
would put before you to pray for and work 
for: ‘* Be still, and know that I am Gop.” 
Why do we honour Gop as Gop? Why do 
we not grasp this wonderful Ascension gift ? 
Because we are never still. We hurry over 
our prayers in two or three minutes, and rush 
off to our duties. We never once possess our 
souls before we die. If we want to possess 
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this supernatural Ascension gift, we must in 
heart and mind thither ascend. It means de- 
votion, it means imagination, the quietening 
of our lives, that we may in heart and mind 
thither ascend, and with Him continually 
dwell. It means recollectedness, that, however 
poor we may be, we can say: “‘I am not alone; 
the Saviour is with me. Iwill listen what 
the Lorp Gop will say concerning my soul.” 
And for a moment kneel down wherever you 
can, to keep yourself in the right atmosphere. 
Come when you can to the Holy Communion; 
that is to be as near as possible to Him. 

You must not lose this Ascension gift, 
brought you by the Descent of the Hoty 
Guost. If you have that gift, I believe that 
in a measure which perhaps you have never 
known before you will enter into your 
glorious heritage. For it is not only to be 
given at the end of the world, but it is 
a present heritage, a present kingdom, which 
Curist promised when He said: “‘ Come, ye 
blessed children of My Faruer, inherit the 
kingdom prepared for you from the foundation 
of the world.”’ 
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DRINKING THE CUP* 
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“The cup which My Farner hath given Me, shall I 
not drink it ?”—Sr, Joun xvill. II. 
Tue hour had struck at last, and the supreme test 
of the courage of the Son of Man had arrived. 
“The cup,” to use His own imagery, which had 
been brought to His lips by a complicated series 
of events, nearly all of them the work of the 
devil, was before Him ; it contained pain and 
sacrifice and death and the loss of all He loved on 
earth ; but He looked steadily past all secondary 
agencies straight up into His Faruer’s face. 
In spite of the mistaken ideas of His own nation, 
and the pride of Cataphas, and the treachery of 
Judas, and the cowardice of Pilate, all of which 
had helped to bring to Him the cup, He saw 
that it came ultimately from His FartTHer’s 
hand, and He said: “The cup which My 
FaTHER hath given Me, shall I not drink it ?” 

Now, what happened to Curist has hap- 

* A sermon preached, in St. Paul’s Cathedral, on 
August 9, 1914, after the outbreak of war. 
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pened to us. The hour has struck, and the 
supreme test of the manhood of the British 
race has arrived; and we have assembled to- 
gether to ask ourselves in Gop’s house—in 
Gop’s presence—in what spirit we are to face it. 

And we cannot do better than study care- 
fully the way in which Jesus Curisr Himself 
faced it, Who for thirteen hundred, and in some 
manner for sixteen hundred, years has been the 
Leader and Inspirer of the British race. 

1. And, first, notice, He was human enough 
to pray that the cup might pass from Him; 
and for the last fortnight, and, indeed, for many 
years, that prayer has been ascending from 
thousands of Christian hearts. We are under 
no illusion or delusion as to what war means. 
The cup is a bitter cup. It means death to 
those whom we love dearer than life itself; it 
means immense material losses to all; if it 
lasts, it means poverty and hardship to all (for 
rich and poor must stand together) ; it means 
dead and dying men and heartbroken women 
and fatherless children. And therefore we 
should have done wrong if we had not prayed: 
“If it be possible, let this cup pass from me.” 
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2. But it did not pass: it came; and, to my 
mind, the unspeakable comfort of the whole 
situation is this: just as CurisT recognised that, 
in spite of all secondary causes, it was His 
Fatuer’s hands which held it to His lips, so 
may we do the same to-day. If once we begin 
dwelling upon the spirit of revenge in one 
country, the aggressive spirit of another, the 
pride of another, the treachery of another, as the 
agencies which have brought us the trial, we 
lower the whole ideal. It is Gop Who has 
allowed this supreme test of our manhood and 
womanhood to-day. ‘“ The Farner brings us 
the cup”; and “The cup which My Farner 
has given Me, shall I not drink it ?” 

3. And He did drink it—calmly, with no 
personal bitterness, even with prayer for His 
enemies, without an uncharitable word. He 
drained it to the dregs ; and because He drank 
it so, heaven and earth have rung eternally to 
His honour— 


““With honour, honour, honour, honour to Him! 


yee 


Eternal honour to His name! 


And the reason I have come here myself is to 
ask you, and through you all the people of the 
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Empire, to brace yourselves to drink the same 
cup your Saviour drank, “Are ye able to 
drink of the cup which I drink, and to be 
baptized with the baptism I am_ baptized 
with?’ May there be the answering response 
from one end of the Empire to the other: 
“ We are able!” 

Then, let us look steadily at the cup 
which has been brought us, and see what it 
contains, 

1. It contains death. 

But is death the supreme disaster? 

Is it not possible that the terrors of death 
have been much exaggerated? 


“Tt is not well that men should learn too soon 
The lovely secrets kept for them that die.” 


For the brave and the pure and the forgiven, 
death is passing, head erect, eyes undimmed, 
honour untainted, from a life full of happiness 
here to a life of even greater happiness here- 
after. 

There is one thing at least far worse than 
death, and that is dishonour; and if it so 
happens that some dear boy, the darling of 
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your home, passes, with unsullied honour and 
to uphold the nation’s name, into the presence 
of the Unseen, you will find him there waiting 
for you when your time comes, one of Gop’s 
own children, kept most safely in His care. 
If a heathen poet, with only a vague belief 
in another world, could say, “ Dulce et decorum 
est pro patria mori” (A sweet and pleasant 
thing it is to die for your country), with how 
much more conviction should a Christian parent 
say the same | 

2. But with death goes possibly poverty. 
Thank Gop, unless some unforeseen disaster 
happens, we need not say starvation. 

People can do much harm at this moment 
by panic and personal selfishness. With all the 
trade routes open, the ships and cargoes insured 
by the nation, there is no reason, if people 
keep their heads, why any of our population 
should be in dire extremity at all, or even 
why prices should materially and permanently 
increase. 

But it 1s the possible collapse of trade which 
will bring suffering, and which, as a great 
statesman has pointed out, probably would have 
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brought it whether we were at war ourselves 
or not, It is the men and women who may be 
out of work who will test our endurance as a 
nation, and will call upon our sense of brother- 
hood to stand together. 

And therefore at once let all the well-to-do 
and poor alike economise the resources of the 
nation. It may be the best lesson possible for 
the well-to-do to “endure hardness” as good 
soldiers of Curisr Jesus, and the best lesson 
in brotherhood we shall ever have to endure it 
with the poor side by side. May it not be 
that this cup ot hardship which we drink to- 
gether will turn out to be the very draught 
which we need? MHas there not crept a soft- 
ness over the nation, a passion for amusement, 
a love of luxury among the rich, and of mere 
physical comfort among the middle class? Not 
such was the nation which made the Empire, 
which crushed the Armada, which braved the 
hardships of old, and drove the English “ hearts 
of oak seaward round the world.” We believe 
that the old spirit is here just the same, but it 
needed a purifying, cleansing draught to bring 
it back to its old strength and purity again ; and 
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for that second reason, the cup which our 
Fartuer has given us, shall we not drink it? 

3. But there is one further ingredient in the 
cup without which all else would be of no avail, 
and that is sacrifice. 

It is the want of this which lies at the bottom 
of all our nation’s greatest evils! This is the 
moment not so much to denounce a nation’s 
sins as to call forth its virtues ; but who can say 
what would be the effect upon the nation’s drink 
bill, upon the so-called ‘social evil,” upon the 
gulf which grows up between class and class, if 
only right to the bottom we could drink, and 
drink together, the cup of sacrifice ? 

“TJ am offered upon the sacrifice and service 
of your faith”; “Ich dien” (I serve)—those 
are the mottoes which make a nation great. 

Every hour we are seeing this spirit coming 
out to-day, every post brings offers from 
my clergy to go out as chaplains; every 
post brings to the War Office and Admiralty 
offers of service; thousands of women have 
been trained as nurses. May that spirit spread 
throughout the nation! The nation which 
‘“‘ has learnt to serve has learnt to live.” 
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4. And at the bottom of the cup, there will 
be Foy. ‘It was for the Joy that was set before 
Him that Currst endured the Cross, despised 
the shame,” and there must be sweetness in any 
cup touched by our Saviour’s lips. “ You have 
tasted the salt of life,” said Lord Kitchener to 
the troops at the end of the South African War, 
“and you will not soon lose the taste of it.” 

And stern though the joy must be in a present 
struggle for what you believe to be the in- 
dependence of the small States of Europe, the 
claims of trustful friendship among nations, and 
the safety of your own sea-encircled home, it is 
a joy that carries you through privations and 
anxiety and poverty, and even death itself—for 
it is a joy which the world can neither give nor 
take away. 

This, then, is the cup which is brought to 
our lips; it is brought by the great Farner ; 
it contains this mysterious mixture of death, 
poverty, sacrifice, and joy; how are we to 
drink it ? 

1. First, as Curist drank it—absolutely 
calmly. Few things have been more striking 
than the quiet self-control of the country up to 
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now, and the calm courage of our rulers ; and 
why should we not be calm? Have we not the 
promise? ‘‘Underneath are the Everlasting 
Arms, no man shall pluck you out of My 
Fatuer’s Hands.” Gop reigneth, and we 
believe that if ever a nation went to war with a 
good conscience, in this war we have “the 
answer of a good conscience before Gop.” I 
should like to know how we should have felt if 
we had had to stand by with folded arms and 
watch the French coast harried before our eyes 
and Belgium crushed. 

2. And if calmly, so also with perfect charity. 
The man who answers in the Lutheran Church 
to the Bishop of Berlin, and one of his leading 
clergy, were with me a few months ago; two 
hundred of the German ministers visited our 
country, and we returned their visit a year or 
two ago, They are with their people now in 
their Churches, praying too, but it is one united 
appeal to the great Arbiter of all nations ; it is 
the same prayer, “Thy Kingdom come; Thy 
Will be done,” and both sides calmly appeal to 
the Infinite Wisdom to decide their quarrel. 
In the words of the fine prayer in the Prayer- 
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Book before a battle: “Take the cause into 
Thine own hands, judge between us and our 
enemies,” 

The twenty-five German school-boys who 
were singing in my garden three weeks ago, in 
English, are still the same boys to-day ; they 
are no more responsible for the war than those 
in this Cathedral, If Curisr prayed for His 
enemies, so must we. We must pray against 
the success of their arms, but we can pray for 
the people themselves. I strongly support what 
one of our leading papers suggested a few days 
ago: that we should take particular care that the 
Germans in London on business may still receive 
the same kind treatment they have learnt to 
expect. 

3. But if with perfect charity to the actual 
people of our enemies we drink the cup of 
sacrifice, with what prayerful love shall we send 
forth our friends! Think of the young naval 
officers in their first battle on the great North 
Sea; and the young subaltern in his first battle 
on the land, under fire for the first time; and the 
immense responsibility of those in command, 
with the fate of our nation and an empire 
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resting on their decisions; and pray for them as 
you have never prayed before. Moses holding 
upshis hands above the battle swayed it as well 
as‘ Joshua fighting in the thick of it. 

“‘ Plead on, ye sons, with love-enlightened eyes ; 

Hold up your hands to where the angels gaze 

With deep compassion on our human strife. 

Prayer moves the world with power beyond amaze, 
And they who look beyond this mortal life 

Know Peace on earth in Heaven hath great allies.”* 

4. But once again, Curist drank the cup 
His Fatuer brought Him bravely to the last 
drop. There was no flinching, and no hesitation, 
and no complaining, when it came to the supreme 
moment ; He took it in His firm and strong 
hands and drained it to the bottom. 

And so must the nation that we love do the 
same. It is an utter mistake to suppose that 
the Old Testament virtues are to be laid aside 
because the New Testament supplements them 
by humility and self-suffering and personal 
meekness. No! Courage—flawless, undying 
courage—is the special characteristic of the 
Christian soldier, as it was the special charac- 
teristic of Crist Himself. 


* Canon Rawnsley. 
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We have no doubt about our soldiers and 
our sailors—they will show the undaunted 
courage of their race ; but what the nation must 
show is the same quiet, undaunted courage week 
after week, and perhaps month after month, at 
home. 

When lists of killed and wounded come in, 
when moments of suspense occur, when even 
_ greater sacrifices are asked, then we must pray 
for—and if we pray for it, we shall receive it—the 
courage which was shown on Calvary, undimmed 
and undaunted to the end. 

“The cup,” then, “ which My Farner hath 
given Me, shall I not drink it ?’—with these 
words on its lips, let the British nation pass on 
to meet this great test of its manhood and 
womanhood ; it has glorious traditions to 
inspire it ; it has a past of imperishable glory ; 
may its present be worthy of its past ! 


“England! where the sacred flame 
Burns before the inmost shrine, 
Where the lips that love thy name 
Consecrate their hopes and thine, 
Where the banners of thy dead 


Weave their shadows overhead, 
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Watch beside thine arms to-night, 
Pray that Gop defend the Right. 


“ Single-hearted, unafraid, 
Hither all thy heroes came ; 
On this altar’s steps were laid 
Gordon’s life and Outram’s fame. 
England! if thy will be yet 
By their great example set, 
Here beside thine arms to-night 
Pray that Gop defend the Right. 


‘So shalt thou when morning comes 
Rise to conquer or to fall, 
Joyful hear the rolling drums, 
Joyful hear the trumpets call, 
Then let Memory tell thy heart : 
‘England! what thou wert, thou art? 
Gird thee with thine ancient might, 
Forth! and Gop defend the Right !” * 


* Henry Newbolt. 
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